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T HE 


FIRST DIALOGUE 


BETWEEN 


Academicus, Ruſticus, and Theophilus. - 


At which Humanus was preſent. 
Acad. ELL met, honeſt Rufticus, 
I can now tell you with 
much Pleaſure, that we 
ſhall ſoon ſee a Second Part of the Spirit of 
Prayer, And as ſoon as I get it, I will come, 
and read it to you. 
Neuf. 1 have often told you, Academicus, 
that I wonder'd at your Eagerneſs and Impa- 
tience to ſee more of this Matter. As to my 
Part, I have no ſuch Thirſt within me, and 
ſhould make no Complaint, if it never came 
out. | 
Acad. My Friend Ruſticus, you can't read, 


and that is the Reaſon, that you are not in | 


my State of Impatience to ſee another Book. 
Ruſt. Indeed Academicus, you quite miſ- 
take the Matter. The firſt Part of the Spi- 
rit of Prayer, you read to me more than three 
A 2 or 


2 


n G - 
=— TT Rn 8 — Ml of —— IE 
- _—_ = IE woe - - * 1 
214 
1 * by =» m— Y - 
. 7 


3 — 


— 2322 . 2 
v — 3 —— _- = 
Ss, a. +4; 
— — PT OILS: 


41 


or four Times, and that is the Reaſon, why 
Lam-in no State of Eagerneſs after a Second 
Part. I have found in the firſt Part, all that 
I need to know of God, of Chriſt, of my 
ſelf, of Heayen, of Hell, of f din, of Grace, of 
Death, and of Salvation. That all theſe 
Things have their Being, their Life and 
their, wor king in my own Heart. That God 
is always in me, that Chriſt is always with- 
in me, that he is the inward Light and Life 
of my Soul, a Bread from Heaven, of which 
T. may always cat, a Mater o ternal Life 
ſpringing up in my Soul, of which I may 
always drink. Q my Friend," "theſe Truths 
Ws 155 a new Life in my Soul, I am 
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that his Dwelling Place, bis Kingdom: is wht 
in me, What need we then call aut for Books 
Written only with Pen and Ink, when ſuch 
a Bock as this, ſo full of Wonders, is once 
open'd in our own Hearts? My Eyes, my 
Ears, my Thoughts are all turn'd inwards, 
becauſe all that God, and Chriſt, and Grace 


are doing for me, all that. the Devil, the 


World and the Fleſh are working againſt me, 
are only to be known and found there. What 
need then of ſo much News from abroad, 
ſince all that concerns eithen Life or Death, 
| axe 
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are all tranfacting, and all at work within 
me ? C 
How could Ihe ſaid to have felt theſe great 
Truths, to be ſenſible of theſe Riches of Eter- 
fity treaſur'd up in my Soul, to know what 
a great Good the divine Nature is in me, and 
to me, if inſtead of turning all the Deſire, and 
Delight of my Heart towards them, 1 only 
felt a Longing ahd Defire to read more con- 
cerning the Spirit of Prayer. No Academicus, 
another, and a better Fire is kindled within 
me; tny Heart is in motion, and all that is 
within me tends towards God; and I find 
that nothing concerns me more, than to keep 
my Heart from wandering after any thing 
elſe. I now. know to what it is that I am 
daily to die, and to what it is that I am daily 
to live, ant therefore look upon every Day 
as loſt, that does not help forwards both this 
Death, and this Life in me. I have not yet 
done half, what the firſt Part of the Spirit of 
Prayer directs me to do, and therefore have 
but little Occaſion to call out for a ſecond. 

_ Theoph. Indeed Academicus, I muſt own 
that honeſt Ry/ticus, as you call'd him, has 
ſpoken well, Your Education has ſo accuſ- 
tomed you to the Pleaſure of reading variety 
of Books, that you hardly propoſe any other 
End in reading, than the Entertainment of 
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your Mind, thus. the Spirit of Prayer has on- 
ly awakened i in you a Defire to ſee another 
Part upon the ſame Subject. This Fault is 
very common to others, as well as Scholars, 
and even to thoſe who only delight in reading 
good Books. 

Philo for this twenty Years has been col- 
lecting and reading all the ſpiritual Books he 
can hear of, He reads them, as the Criticł: 
read Commentators and Lexicons, to be nice 
and exact in telling you the Stile, Spirit, and 
Intent of this or that ſpiritual Writer, how 
one is more accurate in. this, and the other 
in that, Philo will ride you forty. Miles in 
Winter to have a Converſation about ſpiritual 
Books, or to ſee a Collection larger than his 
own. Philo is amazed at the Deadneſs and 
Inſenſibility of the Chriſtian World, that they 
are ſuch Strangers to the inward Life and ſpiri- 
tual Nature of the Chriſtian Salvation, he won- 
ders how they can be ſo zealous for the out- 
ward Letter and Form of Ordinances, and ſo 
averſe to that ſpiritual Life, that they all point 
at, as the one thing needful. But Philo ne- 
ver thinks how wonderful it is, that a Man 
who knows Regeneration to be the whole, 
ſhould yet content himſelf with the Love of 
Books upon the new Birth, inſtead of being 
born again himſelf. For all that is chang'd 
in 
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in Phil; is his Taſte för Books: He is no 
more dead to the World; no more delivet'd 
from Himſelf, is de fearful of Adverſity, as 
fond of Proſperity, as eaſily provok'd, and 
pleas'd with Trifles, as much . govern'd by 
his own Will, Tempers, and Paſſions, as un- 
willing to deny his Appetites, or enter into 
War with himſelf, as he was french Tears 
ago. Vet all is well with Philo, he has no 
Suſpicion of himſelf, he dates the Newneſs' of 
lis Life, and the Fullneſs of his Light, from 
the time, that he diſcover d the Pearl of N 
2 in ſpiritual Authors. 

All this, Academicus, is ſaid on your * 
cpa that you may not loſe the Benefit of 
this Spark of the divine Life that is kindled 
in your Soul, but may conform yourſelf ſuit- 
ably to ſo great a Gift of God. = 

It demands at preſent an Eagerneſs of ano- 
ther Kind, than that of much reading even 
upon the moſt ſpiritual Matters, 

Acad. I thank you, Theophilus, for your 
good Will towards me, but did not imagine 
my Eagerneſs after ſuch Books to be ſo great 
and dangerous a Miſtake, And if I don't 
yet entirely give into what you ſay, it is be- 
cauſe a Friend of yout's, has told us, (and 
as I thought by way of Direction) that he 
| has been a diligent Reader of all the ſpiri- 

| A 4 tual 


n 
tual: „* — the.;appſtolical INony/ur 
down to the illuminated Ne and celsbrated 


Fenelon aß i(Cembray a Hnd therefhte. it weuld 


naner hate eme into my NHaad, to ſuſpect it 
tobe a Fault, ot dangerous t fo. his Ex- 
ample. andi han wy 11110 L UW nao id 
05 Theaphs Lhave:Gid nothing, my; Friend, 
vba Defign-of-hindexing your: Acquaintance 
with. all the truly Apinitual Witers a. T would 
ther. in: a right Way help vou, to a traue In- 
tanacy withithein. Fer: thewarg F rignds af 
God; untnuſted with;bie Secrets; -and-=pantakts 
ers of the divine Natz Ant he dghat conn 
verſes nightly with them, bas. a, Happineſs, 
em rd he oven valu ed. 
Mx. Intention is only; to, abatec for- . Tina 
a Spitit of Eagerneſs after much reading; 
which in your. State has more of Nature than 
Grace in it, whieh:{eaks Delight in a Variety 
of new» Notions, andꝭ rather gratificy, Arial, 
ty, than reforms-the Heart. 
::: Suppoſe you had ſeen, an Angel Gol x 
ven, who had diſcover'd: to you a Glimpſe of 
8 internal Brightneſs, andloſ that glo- 
rious Union in which it lin'd with God, open- 
ing more of its ſelf to the yyward- Sight of 
your! Mind, than you. coulkt either forget or 
relate. Suppoſe: it had told you With a: pier» 
en and. living. rad that all its 


laws ; own 
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—— hravenly Brightneſs was hid 
in dur elf. conecałl from ydu under a beſti- 
al covering of Fleſh and Blood; that this 
Fleſh and Blood was hecome the Maſter af it, 
would not ſuffer it to breathe; ot tis, or c me 
n Life in you, Suppoſe. it had told you, that 
All your Läſe had been ſpent in helping this 
Pleſh and Blood to more and more Power 
duet yen, te hindert you from knowing and 
feqling/this divine Life withinyou- Suppoſe 
Kc had. told ven, that this Day you had 
Hyefin-the groſſaſt. ſe i Idalatry, loving, ſery- 
ing, henouring: and adoring; your ſelf, in- 
Ktail of loving, ſerving, and adoring Gad with 
all your Heart, and Soul and Spirit. Ehat 
all:your" Intentions, Preʒects Cares, Pleaſures, 
andIndulgences.hadk beem only: ſo much! La- 
boar to bring ycu to the Grade im a total Jg+ 
norance of that great Work, for which ane 
ve was born into the World, 

| Suppoſe it had told you, chat all! this 
Bliodneſs and Inſenſibility of your State; was 
all obſtinately, and willfully brought upon 
your ſelf, becauſe you had Boldly flighted and 
reſiſted all the daily inward; and outwWard Calls 
of God to pur Soul, all the Teachings, Do- 
ings, and Sufferings of a Son of God ta redeem 
you. Suppoſe it left you with this Farewell, 
O Man, awake, thy Work is great, thy Time 
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is ſhort, I am thy laſt Trumpet 
-calls for thy Fleſh and Blood, chy Soul muſt 
enter into a new Lodging. To be born 2 

is to be an Angel. Not to be drags. ex 
nn Devil. nn JOU blu 80 

Tell me now, Academics cus, what dull 
you expedt from a Man, who had been thus 
awakened, and ' pierced by the Voice of an 
Angel? Could you think he had any Senſe 
left, if he was not caſt into the deepeſt Depth 
of Humility, ' ſelf Dejection, and ſelf Abhor- 
rence ? Caſting himſelf, with a broken Heart 
at the Feet of the divine Mercy, deſiring no- 
thing but that from that Time, every Mo- 
ment of his Life might be given' unto God, in 
the moſt perfect Denial of every i Temper, 
Will and Inclination, that nouriſnd the Cor- 
ruption of his Nature. Wiſhing and praying 


from the Bottom of his Heart, that God would 


lead him into, and through every Thing in- 
wardly and outwardly, that might deſtroy the 
evil Workings of his Nature, and awaken all 
that was holy, and heavenly within him, 
that the Seed of Eternity, the Spark of Life; 
that he had ſo long quench'd, and ſmother'd 
under. earthly Rubbiſh, * breathe, and 
come to Life in him. | 

Or would you think he was enough affect 


* with this angelick Viſit, if all that it had 


awakened 


the C 


EST - 
awakened in him, was only a Longing and 
eager Deſire to hear the ſame, or another 
Angel talk again? 

Acad. Oh Theophilus, you have faid e- 
nough. For all that is within me conſents 
to the Truth and Juſtneſs of what you have 
ſaid. I now feel in the ſtrongeſt Manner, 
that I have been rather amuſed, "han Oy 
by what I have-read. _ 

Theoph. A ſpiritual Book, Academicus, is 
a Call to as r erer 
Life of corrupt Nature, as that which Adam 
died in Paradiſe, was to the Life of Heayen, 
He indeed died at once totally to the divine 
Life in which he was created, but as our 
Body of Earth is to laſt, to the End of our 
Lives, ſo to the End of our earthly Life, 
every Step we take, every Inch of our Road 
is to be made up of Denial, and dying to 
ourſelves. Becauſe all our Redemption con- 
fiſts in our regaining that firſt Life of Hea- 
ven in the Soul, to which Adam died in Pa- 
radiſe. And therefore the one ſingle Work 
of Redemption, is the one ſingle Work of 
Regeneration, or the raiſing up of a Life, 
and Spirit and Tempers, and Inclinations con- 
trary to that Life and Spirit which we derive 
from our earthly fallen Parents. To think 
therefore of any thing, but the continual, to- 

tal 
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tal Denial of our earthly Nuatute, 1 is to Ober⸗ 
Ibõk the very one thing on Which att depends. 
And to hope for any thing, to truſt or pray 
fot any thing but the Life? G34, or a Birth 
- Heaven in our Souls, i8 as ulele to us, 

a5 placing our Hope and Tluſt in a graven 
Image. Thus faith the Chrift of God, tlie 
one Pattern, and Author of our Salvatioh, 
If any Man will be my Diſciple, let bim de- 
try himfelf, hate bis oton ” Life take up his daily 
Eroſs and follou me. And again utileſs a Mari 
be born. again from above, of Water and the 
Spirit, he cannot Tee, "br enter into the King- 
dom of God. 

Now is your Tine Aradettitis, to efiter 
deeply” into this great Truth: ©Y; oh are juſt 
come out of the Slumber of Life, and begin 
to ſee with new Eyes the Nature of your Sal- 
vation. You are circa with the diſcove- 
ry of a Kingdom of Heaven hidden within 
you; and long to be entertained more and 
more with the Nature, Progrefs, and Perfec- 
tion of the new Birth, or the . of the 
Ng of God in your Soul. 4 

But my Friend, ftop a little. It is indeed 
great Joy, that the Pearl of great Price is 
found, but take Notice, thatit isnot Your 's, you 
can have no Poſſeſſion of it, till as the Mer- 
chant did, you ſell all that you have, and 

buy 
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buy. it. Now Seh is all that you have; it 
is your ſole Poſſeſſion, you haye no Goods 
of your gun, nothing is your's but #hiz Self. 
but all this Self is to be parted with, before 
the Peart is yours. Think of a lower Price, 
or be unwilling ta give thus much for it, 
plead in your Excuſe, that you. keep the 
Commandments, and then you are that very 
rich young Man in the Goſpel, who went 
away foxrowful from: our Lord, when he had 
faid, , tau wilt de perfect, that is, if thou 
wilt obtain the Pearl, fell all that thou haft 
and give to the Poor, that i is, die to all thy 
Poſſeſhon of Self, and then thou haſt given 
all that thou haſt to the Poor, all that thou 
haſt is devoted and uſed for the Love of God 
and thy Neighbour. This ſelling all, Academi- 
cus, is the Meaſure of your dying to Self, all 
of it 1s to be given up, it is an apoftate Na- 
ture, a /iolen Life, brought forth in Rebel- 
lion againſt God, it is a continual Depar- 
ture from him. It corrupts every thing it 
touches, it defiles every thing it receives, it 
turns all the Gifts and Bleſſings of God into 
Covetouſneſs, Partiality, Pride, Hatred, and 
Envy. All theſe Tempers are born, and bred, 
and nouriſhed. in Self, they have no other 
Place to live in, no Poſlibility of Exiſtence, 

but 
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but in that Ereature which is fallen from a 
Life in God, into a Life in Se. 

Acad. Pray, Sir, tell me more plainly, 

what this Self 1 is, os ſo much depends up- 


Theoph. It is Hell, it is the Devil, it 


is Darkneſs, Pain and Diſquiet. It is the 
one only Enemy of Chriſt, the great Anti- 
chriſt. It is the ſcarlet Whore, the fiery Dragon, 
the old Serpent, the devouring Beaſt, that is 
mentioned in the Revelation of St. Fobn. 

Acad. You rather terrify than inſtruct me, 
by this Deſcription, 

Theoph. It is indoed a very frightfal Matter, 
It contains every thing that Man has to dread 


and hate, to reſiſt and avoid. Vet be aſſured, 


my Friend, that careleſs and merry as the 
World is, every Man that is born into it, has 
all theſe Enemies to overcome within himſelf, 
And every Man, till he is in the way of Re- 
generation, is more or leſs governed by them. 
No Hell in any remote Place, no Devil that 
is ſeparate from you, no -Darkneſs or Pain, 
that is not within you, no Antichriſt either 
at Rome or England, no furious Beaſt, no 
fiery Dragon, without, or apart from you, 
can do you any Hurt. It is your own Hell, 
your own Devil, your own Beaſt, your own 
Antichrift, your own Dragon that lives in 

your 


te OR 4A A tr aA AD kr .co. > , tri ju A A. 


AT www oc. -eaiiae a. 


EL 
your own. Heart 8 Blood, that ahne can hurt 
a Die to this Self, to this jen Nature, 
and then all outward Enemies are overcome. 
Live to this Self, and then when this Life is 
out, all that is within you, and all that is 
without you, will be nothing elſe but a mere 
ſeeing and feeling this Hell, Serpent, Dealt; 
and fiery Dragon. 8 
See here, Academicus, the l Nature 
of every Man. He has within him a re- 
deeming Power, the Meekneſs of the heaven- 
ly Life, called the Lamb of God. This Seed 
is ſurrounded, or encompaſſed with the Beaſt 
of fleſhly Luſts, the Serpent of Guile and Sub- 
tilty, and the Dragon of fiery. Wrath. This is 
the. great Trial, or Strife of human Life, whe- 
ther a, Man' will live to the Luſts of the 
Beaft, the Guile of the Serpent, the Pride 
and Wrath of the fiery Dragon, or give him- 
ſelf up to the Meekneſs, the Patience, the 
gweetneſs, the Simplicity, the Humility of 
the Lamb of God. 
This is the whole of the Matter between 

God and the Creature, On one fide Fire-and 
Wrath, awakened firſt by the rebellious An- 


gels; and on the other fide, the Mcekneſs 


of the Lamb of God, the Patience of di- 
vine Love comingdown from Heaven, to ſtop, 
81 * and 
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and overcome: the: Eire: and Wratk that 18 
broken out in Nature and Creature. Your! 
1 Eather Adam has introduced you inte the 
pie and Wrath of che fall” Angels, if 
| a World from whence Paradiſe” is departed.” | 
N Vour Fleſh and Blood is kindled in that SiH; 
which firſt brought forth a'turdering C 
i But dear Soul, be of good Comfort, for the 
=- Meekneſs, the Love, the Heart, the Lamb of 
1 . God is become Man, has fet himſelf in the 
* Birth of thy own Life, that in him, and witly 
18 him, and by a Birth from him, Heaven and 
| Paradiſe, may be again opened both within 
[ thee, and without thee, not t for a N bur 
| d all Eternity. 10 
Mari iy 
Hentially in Heaven, anch 
mn Hell, both as to that Wich is within 
* him, and that Which is withour him. Fer 
1 Man and the World are both in the ſame 
4 fallen State. Phe Curſe in the Earth is tat 
4 fame thing in outward Nature, that the Lofr 
fe of the divine Life was to the Soul of late, 
1 The whole World in all its Nature is no- 
i - thing elſe but a real Mixture of  Heavett, 
Ul and Hell. The Sun and the Water of this 
World, is that which keeps under, and over- 
.- eomes the Datkneſs, Wrath and Fire of Hel? 
1 aud carries on the W 
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that is in it. The Light of the Sun bleſſes 
all the Workings of the Elements, and 
the cool ſoftning Eſſence of the Water 
keeps under the Fire, and Wrath of Nature. 
In all animal Creatures the Birth of Ligbt 
in their own Life, and the Vater of their 
own Blood, both produced by the Light of 
the Sun, and the Water of outward Na- 
ture, brings forth an Order of earthly Crea- 
tures, that can enjoy the Good that is in this 
World, in Spite of the Wrath of Hell, and 
the Malice of - Devils. * 

But Man has more than all this, for be- 
ing at firſt created an Angel, and intended by 
the Mercy of God to be an Angel again, 


has the Light of Heaven, and the Water of 


eternal Life, both given to Adam in that Seed 
of the Woman, which was to bruiſe the 
Head of the Serpent, that is to overcome the 
Curſe, the Fire, and Wrath, or Hell, that 
was awaken'd in the fallen Soul, So that Man 
has not only in common with the other Ani- 
mals, the Light and Water of outward Na- 
ture to quench the Wrath of his own Life 
in this mixed World, but he has the Meck- 
neſs, the Light, the 3 the Humility of 


the holy Jeſus, as a Seed of Life _ in 


his Soul, to bring forth that firſt Image of 
God, in which Adam was created, 
B This, 
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of fallen human Nature, and are all of them 


( 18 ] 

This, my Friend, is the true Ground of 
all true Religion, it means nothing, it intends 
nothing, but to overcome that earthly Life, 
which overcame Adam in the Fall, that made 
him a Priſoner of Hell, and a Slave to the 
corrupt Workings of earthly Fleſh and Blood. 
And therefore you may ſee, and know with 
a mathematical Certainty, that the one thing 
neceflary for every fallen Soul, is to die to 


all the Life, that we have from this World, 


that the Life of Heaven may be again born 
in him. The Life of this World, is the 
Life of the Beaft, the Scarlet Whore, the old 
Serpent, and the fiery Dragon. | 
Hence it is that Sin rides in Triumph over 
Church and State, and from the Court to the 
Cottage, all is overrun with Senſuality, Guile, 
Falſeneſs, Pride, Wrath, Envy, Selfiſhneſs, 
and every Form of Corruption. Every one 
fwims away in this Torrent, but he who 
hears and attends to the Voice of the Son of 
God within him, calling him to die to this 
Life, to take up his Croſs, and follow him, 
Much learned Pains has been often taken 
to prove, Rome, or Conſtantinople, to be the 


Seat of the Beaſt, the_Antichriſt, the Scarlet 


Whore, Sc. But alas, they are not at ſuch 
a Diſtance from us, they are the Properties 


alive 


[19] 


alive in our own Selves, till we are dead or 


dying to all the Spirit, and Tempers of this 
World. They are every where, in every Soul, 
where the heavenly Nature, and 8 pirit of the 
holy Jeſus is not. But when the human Soul 
turns from itſelf, and turns to God, dies to itſelf, 
and lives to God in the Spirit, Tempers, and In- 
clinations of the holy Jeſus, loving, pitying, 
ſuffering and praying for all its Enemies, 
and overcoming all Evil with Good, as this 


Chriſt of God did; then, but not till then, 


are theſe Monſters ſeparate from it. For Co- 
vetouſneſs, and Senſuality of all kinds, are the 
very devouring Beaſt, Religion governed by 
a worldly, trading Spirit, and gratifying the 
partial Intereſts of Fleſh and Blood, is nothing 
elſe but the Scarlet Whore, Guile and Craft, and 
Cunning are the very Eſſence of the Old Ser- 
pent; Self-Intereſt and Self-Exaltation - are 
the whole Nature of Antichriſt. Pride, Per- 
ſecution, Wrath, Hatred and Envy are the 
very Eſſence of the hery Dragon. 

This, Academicus, is the fallen human Na- 
ture, and this is the O/d Man, which is alive 
in every one, tho' in various Manners, till 
he is born again from above. To think 


therefore of any thing in Religion, or to 


pretend to real Holineſs, without totally dy- 
ing to this old Man, is building Caſtles in 
the Air, and can bring, forth nothing, but 
B 2 Satan 
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Satan in the Form of an Angel of Licht. 
Would you know, Academicus, whence it is, 
that ſo many falſe Spirits have appeared in the 
World, who have deceived themſelves, and 
others, with falſe Fire, and falſe Light, lay- 
ing Claim to Inſpirations, Illuminations, and 
Openings of the divine Life, pretending to do 
Wonders under extraordinary Calls from God? 
Tt is this, they have turned to God, without 
turning from themſelves, would be alive. in 
God, before they were dead to their own Na- 
ture, a thing as impoſſible in itſelf,” as for a 
Grain of Wheat to be alive before it dies. 
Now Religion in the Hands of Self, or 
corrupt Nature, ſerves only to diſcoyer Vices 
of a worſer kind, than in Nature left to it- 
ſelf. Hence are all the diſorderly Paſſions of 
religious Men, which burn in a worſer Flame, 
than Paſſions only employed about worldly 
Matters. Pride, Self-Exaltation, Hatred and 
Perſecution under a Cloak of religious Zeal, 
will ſanctify Actions, which Nature, left to 
itſelf, - would be aſhamed to own. 
| You may now ſee, Academicus, with what 
great Reaſon I have called you, at your firſt 
ſetting out, to this great Point, the total dying to 
Self, as the only Foundation of a ſolid Piety. 
All the fine Things you hear or read of an in- 
ward and ſpiritual Life in God, all your Expec- 
tations of the Light and holy Spirit of God, 


will 


[21 J | 

will become a falſe Food to your Soul, till you 
only ſeek for them thro Death to Self. 
Obſerve, Sir, the Difference, which Cloaths 
make in thoſe, who have it in their Power 
to dreſs as they pleaſe; ſome are all for 
Shew, Colours, and Glitter, others are quite 
fantaſtical and affected in their Dreſs; ſome 
have a grave and ſolemn Habit, others are 
quite ſimple and plain in the whole Man- 
ner. Now all this Difference of Dreſs is 
only an outward Difference, that covers the 
ſame poor Carcaſs, and leaves it full of all 
its own Infirmities Now all the 'Truths of 
the Goſpel, when only embraced and poſ- 
ſeſſed by the old Man, make only ſuch ſu- 
perficial Difference, as is made by Cloaths. 
Some put on a ſolemn, formal, prudent, out- 
ſide Carriage, others appear in all the Glitter, 
and Shew of religious Colouring, and ſpiri- 
tual Attainments ; but under all this outſide 
Difference, there lies the poor fallen Soul, 
impriſoned, unhelped, in its own fallen State. 
And thus it muſt be, it is not poſſible to be 
otherwiſe, till the ſpiritual Life begins : at the 
true Root, grows out of Death, and is born 
in a broken Heart, a Heart broken off from 
all its own natural Life. Then Self:- Hatred, 
Self- Contempt, and Self-Denial is as ſuitable 
to this new born Spirit, as Self-Love, Self. 
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Eſteem, and Self-Seeking is to the unregene- 
rate Man. Let me, therefore, my Friend, 
conjure you, not to look forward, or caſt 
about for ſpiritual Advancement, till you have 
rightly ri this t Step in the ſpiritual 
Life. All your future Progreſs depends up- 
on it. For this Depth of Religion goes no 
deeper, than the Depth of your Malady. 
For Sin has its Root in the Bottom of your 
Soul, it comes to Life with your Fleſh and 
Blood, and breaths in the Breath of your na- 
tural Life, and therefore till you die to Na- 
ture. you live to Sin, and whilſt this Root 
of Sin is alive in you, all the Virtues you 
put on, are only like fine painted Fruit hung 
upon a bad Tree, 
Acad. Indeed Theophilus, you have made 
the Difference between true and falſe Reli- 
gion as plain to me, as the Difference be- 
tween Light and Darkneſs. But all that you 
have ſaid, at the ſame time is as new to me, 
as if I had lived in'a Land, where Religion 
had never been named. But, pray Sir, tell 
me how I am to take this fe Step, which 
you ſo much inſiſt upon. 

Tbeopb. You are to turn wholly from your 
Self, and to give up your Self wholly unto 
God, in this or the like twofold Form of 
Words or Thoughts. 


« Oh 


I 231 
, Oh my God, with all the Strength of 

« my Soul, aſſiſted by thy Grace, I defire 
et and reſolve to reſiſt nd deny all my own 
« Will, earthly Tempers, ſelfiſh Views, and 
e Inclinations ; every thing that the Spirit 
« of this World, and the Vanity of fallen 
Nature prompts me to. I give myſelf up 
« wholly and ſolely unto Thee, to be all 
© thine, to have and do, and be, inwardly 
* and outwardly according to thy good Plea. 
« ſure. I defire to live for no other Ends, 
« with no other Deſigns, but to accompliſh 
te the Work which thou requireſt of me, 
* an humble, obedient, faithful, thankful 
* Inſtrument in thy Hands, to be uſed as 
* thou pleaſeſt.” 

You are not to content yourſelf, my Friend, 
with now and then, or even many times mak- 
ing this Oblation of yourſelf to God, It muſt 
be the daily, the hourly Exerciſe of your 
Mind, till it is wrought into your very Na- 


ture, and becomes an eſſential State and Ha- 


bit of your Mind, till you feel yourſelf as 
habitually turned from all your own Will, 
ſelfiſh Ends, and earthly Deſires, as you are 
from Stealing and Murder ; till the whole 
Turn and Bent of your Spirit points as oon- 
ſtantly to God, as the Needle touched with 
the Loadftone does to the North. This, Sir, 
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is your firſt, and neceſſary Step! in the ſpiritu- 
al Life, this is the Key to all the Treaſures 
of Heaven, this unlocks the ſealed Book of 
your Soul, and makes room for the Light and 
Spirit of God to ariſe up in it. Without this, 
the ſpiritual Life is but ſpiritual Talk, and 
only aſſiſts Nature to be pleas'd with a * 
neſs that it has not. 

The Neceſſity of this firſt Step, and the 
Folly of pretending to ſucceed without it, is 
thus repreſented by our bleſſed Lord. What 
Man intending to build a Houſe, 

All our Ability, and Preparation tq ſucceed 
in this great Affair, lies in this fir ft Step. You 
may perhaps think this an hard Saying, But 
don't go away ſorrowful, like the young Man 


in the Goſpel, becauſe he had great Poſſeſ- 


fions, For my Friend, you little think what 
a Deliverance you will have from all Hard- 
ſhips, and what a Flow of Happineſs is found 
even in this Life, as ſoon as the Soul is thus 


dead to Self, freed from its own Paſſions and 
wholly given up to God; of which I ſhall 


ſpeak to you by and by. I have told you the 


Price of the new Birth. I -ſhall now leave 
you to conſider, whether you will be ſo wiſe 


a Merchant, as to give up all the Wealth of 


the old Man for this heavenly Pearl. I don't 


expect your Anſwer now, but will ſtay for it 
till to-morrow, But, 
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But, pray Gentlemen, who is this Humanus,' 
I don't remember to have ſeen him before? he 
ſeems not willing to ſpeak, yet is often biting 
his Lips at what is ſaid. 
' Ruſt; This Humanus, Sir, is my Neighbour, | 
but ſo ignorant of the Nature of the Goſpel, 
that he is often trying to perſuade me into 
a Diſbelief of it. I fay ignorant, (tho' he is 
a learned Man) becauſe I am well aflur'd, 
that no Man ever did, or can oppoſe the Goſ- 
pel, but through a total Ignorance of what 
it is in itſelf. For the Goſpel, when rightly 
underſtood, is irreſiſtible, it brings more good 
News to the human Nature, than Sight to 
the Blind, Limbs to the Lame, Health to 
the Sick, or Liberty to the condemn'd Slave. 
But this Neighbour of mine has never yet been 
in fight of the Truth, as it is in the Goſpel, 
he knows nothing of the Grounds and Rea- 
ſon of it, but what he has pick d up out of 
Books, that have been written againſt it, and 
for it, He often makes uſe of one Maxim of 
the Goſpel, to overthrow it, and wonders 
that ſo plain and honeſt a Man as I am, will 
not ſubmit to it. He ſays, if it be a Truth, 
as the Goſpel faith, that the Tree muſt be 
known by its Fruit, and that a good Tree can- 
not bring forth corrupt Fruit, we need only® 
look at the Lives of Cluiltians, the Craft of 


2 Prieſts, 


All over. 
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Prieſts, the Wars, Contentions, Hatreds, Sets, 
Parties, Herefies, Diviſions, Outrages and Per- 
ſecutions which Chriſtianity has brought forth, 
we need only look at this, to ade: all our 
| Senſes and Reaſon aſſure us, that the Pw 
maſt be a bad Tree. 
But this is enough concerning the Man, He 
comes with me at his on carneſt Deſire; 
which has lately ſeiz'd him, and upon his 
own ſtrift Promiſe, not to interrupt our Con- 
verſation, but to be a filent Hearer, till it is 
And therefore if you pleaſe, Sir;- 
"Ft beg our Converſation 75 a while turn 
upon the chief Points, afferted in the Spirit 
of Prayer, for two Reaſons, firſt'that Acade- 
micus may ſee what Reaſons I had for ſay ing, 
that Book had given me a ſufficient Inſtructi- 
on; and alſo that Humanus hearing theſe great 
Points, may hear the whole Ground and Na- 
ture, the Neceſſity and Bleſſedneſs of the 
Chriſtian Redemption, ſet forth in ſuch a 

degree of Light, and Truth, and Amiableneſs, 
as he had no Notion of before. 

Theoph. Your Neighbour is welcome, and 1 
Pray God to give him an Heart attentive to 

thoſe Truths, ” which have made ſo good an 
Impreſſion upon you. The firſt Point that 
you defire us to ſpeak to, is concerning the 
Original of this temporal World, - How God 
as 2 was 
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was moy'd to create it, upon the Fall of a 
whole Hoſt, or Kingdom of Angels, who 
by their Revolt from God, loſt the divine 
Light, and awaken'd in themſelves, and the 
Region in which they dwelt, the dark, wrath- 
ful Fire of Hell. For Hell is nothing elſe, 
but Nature departed, or excluded from the 
Beams of divine Light. The Materiality of 
their Kingdom was Spiritual, and the Light 
that glanced through it, that fill'd its Tranſ- 
parency with an infinity of glorious Wonders, 
was the Son of God, the Brightneſs of the 
Father's Glory. The Spirit that animated 
the inward Life of theſe Glorious Angels, and 
that moy'd with its ſweet Breath, through all 
this glaſſy Sea, opening and changing new 
Scenes- in the Mirror of divine Wiſdom, was 
the boly Spirit of God, that eternally proceeds 

from the Father and the Son. Thus did 
theſe celeſtial Spirits live, and move, have 
their Being in God. All was Heaven, and 
they all were as ſo many created Gods, eter- 
nally ſinking down, and riſing up into new 
Heights, and Depths of the Riches of the 
divine Nature, With this Degree of Glory 
and Happineſs was the whole Extent of the 
Place of this World fill'd, before the An- 
gels fell. And to this Degree of Happineſs 
and Heavenly Glory, will the whole Place of 
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this World be again rais'd, when the Love 
of God ſhall. have finiſh'd the great Work of 
the Redemption of Mankind. Heaven again, 
and Angels again, rais'd out of the Miſery of 
Time, to fing eternal Praiſes to the holy 
Trinity, and to the Lamb, that has overcome 
Sin and Death, and Hell, and turn'd all the 
Wrath, and Miſery and Darkneſs of this World, 
into a Heaven never more to be chang'd. Oh 
-Rufticus, what Sentiments do theſe Things 
raiſe in you? 

Ke. Indeed, Sir, they N dne ine 
to forget that I am in the Body. Vou have 
ſet me upon a Mountain, from which, whe- 
ther I look backwards, or forwards, or down- 
wards, all is equally ſurprizing; backwards, 
a Breach made in Heaven, the firſt opening 
of Hell and Darkneſs, and a new- Creation out 
of the Ruins of the fallen Angels ; forwards, 
Time and all temporal Nature rifing again in- 
to its firſt Eternity; downwards a Globe of 
Eatth, the Seat of War between Heaven and 
Hell, where Men are born to partake of the 
dreadful Strife, and have only the little Span 
of Life, either to overcome with God, or be 
overcome by the Devil to all Eternity. Oh 
Sir, what great Things are theſe? I wiſh that 
all the World, as well as my Neighbour Hu- 
manus, were forc'd to be ſilent Hearers of 
them, But, pray Sir, go on, Theoph. 


[ 29 ] 

"Theoph, When God ſaw the Darkneſs that 
was upon the Face of the Deep, and the whole 
angelick Habitation become a Chaos of Con- 
fuſion, the Spirit of * God mov'd upon the Face 
of the Waters, that is, the Spirit of God be- 
gan to operate again in this outward Dark- 
neſs, that cover'd this once tranſparent glaſſy 
Sea; for from a glafly Sea, it was become a 
Deep cover'd with Darkneſs, which was ſoon 
to take another Nature; to have its Fire 
and Wrath converted into Sun and Stars, 
its Droſs and Darkneſs into a Globe of Earth, 
its Mobility and Moiſture into Air and Water, 
when the Spirit of God began to move and 
operate in it, But before this Chaos had en- 
ter'dinto this new Order, God ſaid, Let there 
be Light and there was Light, This Light, my 
Friend, was not the preſent Light of this 
World, which now governs the Night and the 
Day ; for the Sun, the Moon, and Stars were 
not created till the fourth Day. But the Light 
which God then ſpake forth, was a Degree 
of Heaven, that was commanded to glance 
into the darkned Deep, which penetrated 
through all the Depth of the Chaos, and in- 
KAY it ſelf through every Part; not turn- 
ing the whole into a Region of Light, but 
only by its quickening Virtue fitting, diſpoſ- 
ing, and preparing every Part, to take that 

Change, 


tis darkened deep. For Darknefs is Death, 


3 an” 
Change, which every following Day of the 
Creation was to bring forth, in and out of 


and Light is Life. This was the Nature and 
Work of that firſt Light, which God called 
forth on the firſt Day ; It was God's baptiz- 


ing the dead Chaos with the Spirit of Life, 
that it might be capable of a Reſurrection 


into a new Creation. 

See here the Uniformity of the divine Pro- 
cedure, with regard both to fallen Nature 
and Creature. When the Creature (Man) 
was fallen, his Redemption was begun by God's 
ſpeaking a Seed of Light, called the Seed of the 
Woman into the Birth of his Life. This alone 
could qualify him for the new Creation in 
Chriſt Jeſus. When Nature was fallen, its 
Reſtoration was begun in the ſame Manner, 
Light was commanded to enter into it, or 
rather to riſe up in it, this was its Poweror 
Poſſibility of coming out of its fallen State. 

Marvel not, Rufticas, that I call this firſt 
Light of the firſt Day, a Degree of Heaven. 
For Light is natural, effential, and infeparable 
from Heaven, it belongs only to Heaven, and 
wherever elſe it is, it is only there as a Gift 
from Heaven, And therefore ſo much as 


there is of Light in this World, ſo much 


there is of Heaven in it, Darkneſs is na- 
tural, 
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tural, eſſential, and inſeparable from Hell, and 
can be no where elſe, but where Hell can 
in ſome Degree open and diſoover itſelf. And 
wherever, and in what Degree Darkneſs can 
ſhew itſelf, there, and in the fame Degree is 
the Nature of Hell known and felt. This 
World is made up of Light, and Darkneſs, 
not only as it conſiſts of Day and Night, but 
becauſe every earthly Thing is itſelf a Mix- 
ture of Light and Darkneſs. The Darkneſs 
is the Evil, and the Light is the Good that 
is in every thing. If the -Dacknef: was predo- 
minant in Vegetables, they would all be rank 
Poiſon, if in Animals, they would be all as 
ſo many wrathful venomous Serpents of Hell. 
If the Light did quite ſuppreſs the Darkneſs 
in Vegetables, they would be like the Fraits 
which were to have been Man's F in 
Paradiſe. | 

Ruſt. Theſe things, Theophilus, Qrike A 
moſt amazing Light into all the Myſteries 
both of Nature and Grace. But they don't 
more enlighten, than they edify the Mind. 
They are all reforming Truths, they have 
the Nature of Alteratives, they purge the 
Heart of all its Drofs, they force it to drop 
all its Pretenſions to earthly things, as the poor 
deceitful Baits of fallen Nature, and to long 
for nothing, but to have That firſt Heaven, and 
Life 


[8]. 

Life in God, for which Angels and Men 
were at firſt created. But I want to ſhew 
to my Friend Humanus, as it were in one 
View, that Chain of Truths, which follows 
from what you have ſaid, but I had rather 
you would do it. 
| Theopb, Agreed. And I will ſet them in 

order thus. 1 15 That the Place of this World 
is the very Place, or Region, which belonged 
to Lucifer and his Angels. 2dly, That every 
thing that we ſee in this World, all its Ele- 
ments, the Stars, the Firmament, Cc. are 
nothing elſe but the inviſible Things of the 
fallen World, made viſible in a new, and 
lower State of Exiſtence. zdly, That before 
the Rebellion of the Angels, there was no- 
thing but God, and Heaven and heavenly 
Beings. Light and Love, and Joy and Glo- 
ry, with all the Wonders thereof, were the 
only Things ſeen and felt by the Angels. Dark- 
neſs and Fire with every Quality thereof were 
abſolutely unknown to the Angels, they had 
no more Suſpicion of them, than of the 
Poſſibility of Sickneſs, Pains, Heat, and Cold. 
All they aimed at, was at being higher in the 
Glories, and Powers and Light of that Hea- 
ven in which they lived. But their turning 
to their own Strength to effect this, was their 
| Whole turning from God, and a falling into 
Nature 


. 

Nature without God, which was the: firſt 
Diſcovery of Darkneſs, Wrath, and Fire; and 
Pain and Torment. Athly, Hence it appears 
that Dur ſtneſi is the Ground of the Subſtance, 
of Materiality of Nature, Fire is its Life, and 
Light is its glorious Tranſmutation into the 
Kingdom of Heaven, and Spirit is the Open- 
er of all its Wonders. All that can be con- 
ceived, is either God, or Nature, or Crea- 
ture; God is the holy Trinity without, or be- 
fore Nature, but Nature is the Manifeſtation 
of the holy Trinity in a tri- une Life of Fire, 
Light and Spirit. 

Fthly, Here we ſee the plain and true O- 
riginal of all Evil, without any Perplexity, 
or Imputation upon God. That Evil is no- 
thing elſe but the Wrath, and Fire and Dark- 
neſs of Nature broken off from God. That 
the Puniſhment, the Pain, or the Hell of Sin, 


is no deſignedly prepared, or arbitrary Penal- 


ty inflicted by God, but the natural and ne- 
ceſſary State of the Creature, that leaves, or 
turns from God, 6thly, That the Will of 
the Creature is the only Opener of all Evil, 
or Good in the Creature, the Will ſtands be- 
tween God and Nature, and muſt in all its 


Workings unite either with God, or Nature, 


the Will totally reſigned, and given up to 
God, is one Spirit with God, and God dwell- 
IB "00 eth 
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eth in it, the Will turned from God, is 
taken Priſoner in the Wrath, Fire * Dark. 
neſs ef Nature. 

Ithly, Here we ſeo, bow at avhy.s Ort 
ture can. loſe, and die e 
Perfection, and from a beauteous Angel, be- 
come a deformed Devil. It is becauſe Na- 
ture has no Beauty, Happineſs, or P er fection, 
but folely from the Manifefation, or Birth 
of the holy Trinity in it. God manifeſted 
in Nature, is the only Bleſſing, Happineſs, 
and Perfection of Nature. Therefore the 
Creature, that in the Working of its Will is 
turned from God, muſt have as great a Change 
brought forth in it, as that of Heaven into 

Hell; foreed to live, but to have no other Life, 
but that of its own gnawing TRIER, left to - 
it Melf. | 
$hly, Hence we fee, the deep Ground, 
and abſolute N eceſſity of the Chriſtian Re- 
demption, by a Birth from above, of the 
Light and Spirit of God, demonſtrated in the 
moſt abſolute Degree of 'Certainty, It is becauſe 
all Nature is in itſelf nothing, but a hungry, 
wrathful Fire of Life, a tormenting Darkneſs, 
unleſs the Light and Spirit of God kindle it 
into a Kingdom of Heaven, And therefore 
the fallen Soul can have no poſſible Relief, or 
VE — all Eternity an 


bungry, 
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hungry, dark, ern formenting Spirit of Life, | 
unlefs the Ligh t, or Son, and Pot of Got 
be born again in it. 

Hence alſo it follows, , that jn all "he Poſ⸗ 
ſibility of things, there is and can be but 
one Happineſs, and one Miſery. The one 
Miſery, js Nature, and Creature left to itſelf, 
the one Happineſs, is the Lite, the Light 
and Spirit bg God manifeſted in Nature and 
Creature, | This is the true Meaning of thoſe 
Werds of our Lord, there i 7s but one that 15 
. and that is God. 

thly, Hence it is alſo ſeen, that there is 
3 be but one true Nugion for the fallen 
Soul, and that is, the Dying to Self to Na- 
ture and Creature, and a turning with all the 
Will, the Defire, and Delight of the Soul to 
God. Sacrifices, Oblations, Prayers, Praiſes, 
Rites and Cexemonies, without this, are but 
as ſounding Braſs, and tinklin ing mbals. Nay 
Zeal and Conſtancy, and Warmth, and Fer- 
your in the Performance of theſe relig gi ious 
Practices is not the Matter; for Nature, and 
Self-Loye can do all this. But theſe religi- 
ous Practices are then only Parts of true Re- 
ligion, when they mean nothing, ſeek no- 
thing, but to keep up a continua Dying to 
Self, and all worldly things, and turn all the 
Will, Defire, and Delight of the Soul to God 
2 alone. 


4 
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Lach there is and can be only be 
9 N for the fallen Soul, and that is es- 
ven open d again in the Soul, by the Birth of 
ſuch a Life, Light and Spirit, as is born in 
Angels... For Adam was created to poſſeſs 
that Heaven from which the Angels fell; but 
nothing can enter into Heaven, but the ange- 
lick Lit: which is born of Heaven. The 
los of this angelick Life, was the Fall of Adam, 

Or that Death which he dy'd, on the Day he 
did cat of the carthly Fruit therefore the Re- 
generation, or New Birth of his firſt angelick 
Life, is the. one only Salvation of the Fallen 
Soul. Aſk not therefore, whether we are 
fav'd by Faith, or by Works, for we are ſav d 
by aer of them. Faith and Works are at 
frſt only preparatory to the new Birth, after- 
wards they are the true genuine Fruits and 
Effects of it. But the new Birth, a Life from 
Heaven, the pew Creature, call'd Chrift in us, 
is the one anly Salvation of the fallen Soul. 


Nothing can enter into Heaven, but this Life 


which is born of, and comes from Heaven. 
Ruit. 1 thank you, Theophilus, for ſetting 


theſe awakening Truths in fo ſtrong a Light. 


And J think it is not poſſible, for my Friend 
Humans, to be unaffected with them. 
They muſt needs open in him, a new Way 


of thinking about Religion, and ſhew bim 
the 
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the deep and ſolid Ground of the abſolute Ne- 
ceflity « of the Chriſtian Redemption, and in- 


98 


follows. 

Theoph. I hope it will be fo, Rufticus, and 
what I would \ with and through every Point, 
we ſpeak of, obſerve to you, Friend Humanas, 
is this, that the Chriſtian Religion is the one 
only true Rei gion of Nature, deeply and ne- 
ceſſarily＋ founded in the Nature of Things, 
that its Doctrines are not founded in an arbi- 
trary Appointment of God, but have their na- 
tural and neceſſary Reaſon, why they cannot 
be otherwiſe; as has here been ſhewn in the 
one great Point of Regeneration, which is the 
whole of Man's Salvation, and the one only = 
Thing intended by all Revelation from the 
Fall of Man to the End of the World. Now 
the true Ground of the one true Religion of Na- 
ture, cannot be known or ſeen into, but by 
going back to the Beginning of Things, and 
ſhewing how they came into their preſent 
State, We muſt find out why and how Reli- 
gion came to be neceſſary, and on bat its 
Neceſſity is founded. Now this cannot be 
done, unleſs we find out what Sin, and Evil, 
and Death, and Darkneſs are in themſelves, 
and how they came into Nature, and Creature. 
For this alone can ſhew us, what Religion is 

C 3 true, 
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true, is nütural, is Hebeaty, and alone ſuf- 
ficient to remove all Evil, Sin and Diſorder 
dut of the Creation. For this Reifon, we 
= #0 with the Grounds and Reaſons of the 
tion of this World, ſhewits how it came 
to be as it is. But this could not be done, 
but by Poing fo far back as the Fall of Angels. 
For it was their Revolting from God, that 
brought Wrath, and Fire, aud Tn, and 
Dirkneſs, and Dbach into Nature und Crta- 
türe, and fo gave occaſion to this new Crea- 
tion, to its being in ſuch a State, and of ſuch 

L Nature as t 5. 
For who does hot ſee, that this firſt Dead- 
aefs, Thicknefs, Wrath, Fire and Darknef, 
Aus d by the Angels Sin, are the very Ma- 
terials out of which this World is made? For 
ate not the Fire, the Air, the Water, the 
Earth, the Rocks and Stones of this World, 
: ihe Rag e of Heat and Cold, the ſucceſſion of 
Day Fi Night, the Wrath of Storms and 
Tempeſts an undeniable and daily Proof of 
all oP Now when we thus fee What Sin 
and Evil, and Death, and Darknieſs is in Na- 
ture, and how they came into it, then we 
ſe alſo, how and what they re, and how 
they came into the "Creature, becauſe the 
Erkatute has its Form, its Being in and out 
. N ature. They came into Nite, or roſe 


op 


LH 
up in it; by Nature's being broke' off frond 
God, and ſo loſing the Light and Spirit of 


God, which made it to be a Kingdom of Hear 
ven; we ſee alſo that when this diſorder i 
Nature was to be taken out of its fallen Es- 
tate by a ne, Creation, that to do this, the 
Spirit of God mov d, or enter d again into the 
Darkneſs.of the Waters, and the Light of God 
was fall'd into it. A plain Prof, that the 
Malady ef Nature, was nothing elſe but fr 
Lofs of the Light, and Spirit of God working 
in it. This ſhews us alſo, that the fallen 
Creature is to be reſtor d, or put into a Way 
of Recovery in ane and the ſame Way as fallen 
Nature, viz. by che Spirit and Light of God 
entering into it again, and bringing forth a 
new Birth, or Creation in Chriſt Jeſus. Juſt 
as che Spirit and Light entering into the Chaos, 
created or turn d the Angels ruin'd Kingdom 
into a Paradiſe on Earth. God help him, 
who can ſee no Light, or Truth here. Your 
Friend Humanus lays claim to a Religion of 
Nature, and Reaſon, I jain with him with 
all my Heart. No other Religion can be 
right, but that which has it Foundation in 
Nature. For the Go of Nature can re- 
quire nothing of his Creatures, but what the 
tale of their Nature calls them to. Nature 
Is: _ great Law, that ſpgaks his whole Will 


C4 both 
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both In Heaven, and on Barth, and to obey 


Nature; is to obey the God of Nature, to 


pleaſe him, and live to him in the higheſt 
Perfection. God indeed has many After Laws, 


Bit it is after his: Creatures have fallen from 
Nature, and loſt its Perfection. But all theſe 
after Laws have no other End, or Intention 
but to repain Nature, and bring Men back to 
Meir firſt natural State of Perfection. What 
fay you now, Academicus, tö all theſe Matters? 


Acad. Lou Sir, andRuſticus,” both of you 


kilow, how theſe: Matters habe affected me, 
ever ſince I read the Book call'd the Appeal te 
ail that Doubt, &c. From that Time, 1 
have ſtood upon new Ground, I have ſeen 
Things in ſuch a Newneſs of Light, and Re- 
ality, as makes me take my former Know- 


ledge fof a Dream. A Dream I may juſtly 


ſay; ſince all my Eabour' Was taken up in 
ſcarhing into a Seventeen Hundred Years 
Hiſtory-of Doctrines, Diſputes, Decrees, He- 


reſias ; Schiſins, and Sects, wherever to be 


found: in Europe, Af, and Africa. >From 
tliis : goodlyÿ Heap of Stuff crowded: into my 
Mind, I have been ſettling Matters betwixt 
all che, preſent Chriſtian Diviſions both at 
home and abroad; according to thei beſt: Rules 
of Criticiſm. Having little or no-ether" Idea 
* a 8 Man, 6 4 ſtict Main- 
e tainer 


* 


tainer of certain Points again 


14 
ſt all thoſe: that 
oppoſe them. And in this reſpect, I believe 
1 may ſay, that I only ſwam N in 80 
common Terrent. . 
And in this laborious Dredin: I had it al 


Vkelihood* ended my Days, had not that Book, 


and ſomt others of the like Kind, ſhewn' me, 
that Religion lay nearer home, was not to be 
dug out by Diſputes, but lay hid in my ſelf, 
like a Seed, Which for Want of its proper Nou- 
riſhment, Edu not come to the Birth. But 
dowever the? Matters ſtand thus with myſelf, 
and I ſeem to be enter'd into a Region of 
Light; yet I muſt not forget to tell you, 
What ſome of my learned Friends object to all 
this. They fay, that in thoſe Books there are 
mahy Things aſſerted; which have not the 
plain Letter 'of Scripture' to ſupport -them, 

and'that therefore Men of ſober Learning are 
cautious of giving into Opinions, not ſtrictly 


-Grounded” on the plain Letter of Scripture; 


however fine” and er ape wy TOP ſeem 

to be DYE 
'1- Theopb,” 15 there not ſome Reaſon ; de. 
micus, to take this Objection of your Learned 
Friends to be a mere Pretence? For what is 
more fully grounded upon the plain Letter of 
Scripture,” than the Doctrine of a real Rege- 
Hietation,” ia neu Birth of the Mord, the Son, 
and 


* 
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and holy Sprit of God, really brought forth 
in the Soul? And yet this plain Letter of 
Scripture, upon the moſt important of all 
Points, the very Life and Eſſence and Whole 
Nature of our Redemption, is nat only over 
loo d, bat openly oppor'd by the generality of 
Men of ſober Learning. But this Point has 
not only the plain Lotter of Scripture far it, 
but what the Letter aſſerts, is abſplutely rer 
quir'd by the whole Spirit am Tenour of the 
new Teſtament. All the Epiſtles of the 
Apoſtles proceed upon che god Coney 
of this ane great Point. 

A . * be in 
our Nature, that his Nature grey hae. Birth 
in us, a holy Spirit ſpreathing in che Hirth and 
Life: of our Souls, quickening the dead Life 
of fallen Adam, is the Letter and Spirit of the 
Apaſtles Wiritings, grounded upon the plain 
Letter of our Lege own: Wands, that unleſs 
we are born again from above, of the Son, 
Ward, — Spirit af God, we cannet 

enter or ſee the Kingdom of Heaven. 
Again, is i not the plain etter. of Serip- 
ture that Adam died the Day that he did eat 
of the carthly Tree Have e not the moſt 
ſalemn Aſſeyeration, ef God fer the Truth of 
this? Was not the ,Qhange:: which Alam 
1 in daa, « Damgnſowion c. 5 

ru 
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Truth of this Fact Inſtead of the Image 
and Likeneſs of God in which he was creat. 
ed, the Beauty of Paradife,. he was ſtript of 
all his Glory, confounded at the ſhameful De- 
formity of his 6wn Body, afraid of being ſect, 
and unable to ſee himſelf uncovered; delivered 
up a Slave to the Rage of all the Stars and 
Elements of this World, not knowing which 
way to 1obk;, or what to do in a World, where 
he was dend to all that he formerly felt, and 
alive only to a new and dreadful feeling of 
Heat, and Cold, Shame and Fear, and Hor- 
rible Remorſe of Mind, at his ſad Entrance 
in a World, whence Paradiſe, and God, and 
his own Glory ere een 
ay n 42210 

Death in its higheſt Reality, much greater 
in its Change, than when an Animal of earth- 
ly Fleſh and Blood is only n into A 
cold lifeleſs Carcaſs. 
A Death that in all Nature has none le 
it, none equal to it, none of the ſame Na- 
ture with it, but that which the Angels died, 
when from Angels of God, they became liv- 
ing Devils, ſerpentine, hideons Forms, and 
Slaves to Darkneſs. Say that the Angels loſt 
no Life, that they did not die a real Death, 
becauſe they are yet alive in the Horrors of 
Darkneſs, and then you may ſay with the 


ſame 
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fame Truth, that Adam did not die when he 
loſt God, and Paradiſe, and the firſt Glory of 
his Creation, becauſe: he afterwards lived, and 
breathed in a World, which was outwardly 
in all its Parts full of the ſame, Curſe, that 
was within himſelf, But farther, not only 
the plain Letter of the Text, and the 2 
of State, which Adam found in himſelf, de- 

mnoſtrated a real Death to his former State, 
but the whole Tenour -of Scripture abſolute- 
ly requires it. All the Stem of our Re- 
demption proceeds upon it. For tell me, I 
pray, what Need of a Redemption, if Adam 
had not loſt his firſt State of Life? What 
Need of the Deity to enter again into the hu- 
man Nature, not only as acting, but taking 
2 Birth in it, and from it; what Need of all 
this myſterious Method, to bring the Life 
from above again into Man, if the Life from 
above had not been loſt. day that Adam did 
not die, and then tell me, what Senſe or Rea- 
ſon there is in ſaying, that the Son of God 
became Man, and died on the Croſs to reſtore 
to him the Life that he had loſt? It is true 
indeed that Adam in his Death to the divine 
Life, was left in the Poſſeſſion of an earthly 
Life. And the Reaſon is plain, why. he was 
o. For his great Sin conſiſted in his Deſire, 


2 eee to enter into the Life of this 
World, 
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World, to 'know its Good and Evil, as the 
Animals of this World do; it was his chuſing 
to have 'a Life of this World after this new 
Manner, and his entering upon the Means 
of attaining it, that was his Death to the Di- 
vine Life. And therefore it is no Wonder, 
that after his Death to Heaven and Paradiſe, 
he found himſelf ſtill alive, as an earthly Ani- 
mal. For the Deſire of this earthly Life was his 
great Sin, and the Poſſeſſion of this earthly Life 
was the proper Puniſhment, and Miſery that 
belonged to his Sin; and therefore it is no 
Wonder, that that Life, which was the pro- 
per Puniſhment, and real Diſcovery of the 
Fruits of his Sin ſhould ſubſiſt, after his Sin 
had put an End to the Life of Paradiſe and 
God in him. But wonderful is it to a great 
Degree, that any Man ſhould imagine, that 
Adam did not die on the Day of his Sin, be- 
cauſe he had as good a Life left in him, as 
the Beaſts of the Field have. 

For is this the Life, or is the Death that 
ſuch Animals die, the Life and Death with 
which our Redemption is concerned ? Are not 
all the Scriptures full of a Life, and Death 
of a much higher Kind and Nature? And 
do not the Scriptures make Man the perpetu- 
al Subje&-to whom this higher Life and Death 
belongs? What Ground or Reaſon therefore 
can 
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can there be to think of the Death of an 


A- 
nimal of this World, when we rea has 2 the 
Death that Adam was aſſuredly to die the 
Day gf his Sin? For does — oh "IE 


6d bi en dhe Day of bis Bin ſhore that bs 
loſt a much greater Life, ſuffered a more 
dreadful Change than that of A up the 
Breath of this World, For in the Day of 
his Sin, this Angel of Paradiſe, this Lord of 
the new Creation fell from the Throne of his 
Glory. (like Lucifer from Heaven) into the 
State of a poor darkened, naked, diſtreſſed 
Animal of groſs Fleſh. and Blood, unable to 
bear the odious Bight of that which his new 
opened Eyes forced him to fee ; inwardly and 
outwardly feeling the Curſe awakened-in him- 
ſelf, and all the Creation, and reduced to 
have only the Faith of the Devils, to belzeue 
and tremble, Proof enough ſurely, that A- 
dam was dead to the Life and Light, and Spi- 
rit of God, and that with this Death, all that 
was divine and heavenly in his Soul, his Bo- 
dy, his Eyes, his Mind and Thoughts was 
quite at an End. Now this Life to which 4- 
dam then died, is that Life which all his Poſte- 
rity. are in want of, and cannot come out of that 
State of that Death into which he fell, but by 
having this firſt Life of Heaven born again in 
them. Now is there any Reaſon to ſay, that 
1 Mankind 
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Mankind in their natural State, are not dead 
to that firſt. Life in which Adam was created, 
becauſe they are alive to this World? Yet this 
is as well, as to ſay that Adam did not dye a 
real Death, , becauſe he had afterwards an 
earthly Life in- him. How comes our Lord 
to ſay, that unleſt ye eat the Fleſh and drink 
the Blood of the Son of Man, ye have no Lift 
in you. Did. he mean ye have no earthly 
Life in wu. How comes the Apoſtle to ſay. 
he that hath the Son of God has Life, but he 
that hath not the Son of God, hath not Life? 
Does he mean the Life of this World? No. 
But both Chriſt and his Apoſtle aſſert this 
great Truth, that all Mankind are in the State 
of Adam's firſt Death, till they are made alive 
again by a Birth of the Son, and Holy Spirit 
of God brought forth in them. So plain is 
it, both from the expreſs Letter, and Spirit 
of Scripture, that Adam dy d a real Death to 
the Kingdom of God in the Day of his Sin. 
Take away this Death, and all the Scheme 
e eee eee left to 
ſtand upon. 

Judge now, Arademicus, whe levves the 
Letter of Scripture, your Learned Friends, 
or the Author of the Appeal. They leave it, 


they oppoſe it in that, wh = is the wp Life 
of 2 


. Eor 
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For without the Reality of a new Birth; 
founded on the Certainty of a real Death in 
the Fall of Adam, the Chriſtian Scheme is 
but a Skeleton of empty Words, a Detail of 
ſtrange Myſteries between God and Man, that 
do nothing, and have nothing to doo 
On the other hand, look now at the Things 
ſet forth in the Appeal, concerning the Fall 
of Angels, the Nature and Effects of their 
Revolt, and the Creation of this World as 
deduc d therefrom. They neither liaue nor 

oppoſe any Letter or Doctrine of Scripture: 
They add nothing to Religion, but the full 
Preof of all its Articles; they intend nothing 
but to open the original Ground, and true 
Reaſon of the Chriſtian Redemption, and the 
abſolute Neceſſity of its being ſuch, as the 
Goſpel declares. Now the Lerter of Scrip- 
ture does not do this in open Words, it ſets 
not forth the why, and . how, Things are, 
either in Nature and Grace, echoes not the 
Ground, or Philoſophy of the Chriſtian Faith, 
it contents itſelf with bare Facti, and Doc- 
rines, and calls for fimple Faith and Obedi- 
ence. No wonder therefore, that-when the 
natural and neceſſary: Ground of the Chriſtian 
Redemption is open d, that the Letter of Scrip- 
ture is not Step by Step appeal'd to, for every 
Thing that is ſaid. And yet many Things 
< K may 
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may be ſufficiently grounded on Scripture, that 
are not ſo expreſs'd in the Letter, The Sad- 
ducees deny d that there was any Reſurrection 
at all, and this they did, becauſe they could 
not find it in the expreſs Letter of the five 
Books of Moſes. And yet it ſeems, that the 
Reſurrection was plainly and ffrongly taught 
there. For thus faith our Lord, That the 
Dead ſhall riſe again, Moſes ſhew'd at the 
Buſh, when he ſaid, the Lord is the God of 
Abraham, Iſaac, &c. For he is not the God 
- of the Dead, but of the Living *. This ſhews 
us that a Thing may be fully and ſufficiently 
prov'd from Scripture, which is not plainly 
expreſs'd in the Letter. And thus ſtands the 
Matter with Regard to thoſe great, and edi- 
fying Truths ſet forth in the Appeal. They 
are truly Scriptural, they have their Ground 
and Authority from Scripture, tho' not ſo 
open and expreſs in the Letter, as Matters of 
Faith, and neceſſary Doctrine are. For is 
not the Fall of Angels a Scripture Truth? 
Is not the Deſolation, which their Fall brought 
into Nature, and the very Place of this World, 
a Scripture Truth? What elſe can be meant by 
Darkneſs upon the Face of the Deep? What 
Darkneſs, or what Deep, but in the Place ofthis 


Luke xx. 37, 38... 
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World? What "Darkneſs, or State of the 
Deep, but ſuch a one, as God, was about to 
raiſe out of its diſorder'd State? And does not 
the Eetter of Scripture ſnew, that out of this 
Dartneſ; and Waters, and State of the Deep, ; 
the Spirit and Light of God entring into 
them, brought forth the Earth, the Stars, 
the Sun and all the Elements into a Form 
of a new World? 
To aſk for a particular Text of Scripture, . 
ing in ſo many expreſs Words, that the. 
Place of this 'World, is the very Place and 
Extent of the Kingdom of the fallen Angels, 


is quite ridiculous, and without the leaſt 


Ground in Reaſon, as is enough ſhewn in 


the Appeal. For does not our Lord ex- 


preſsly call the Devil a Prince of this World? 
But how could this Name belong to him, but 
becauſe he is here in his own firſt Region, and 
Territories, and has till ſome Power, till all 
tlie Evil, that he had rais'd in it, ſhall been- 
tirely ſeparated from it. For was not this 
World rais'd out of the Materials of the fallen 
Angels' Kingdom, and was not the Wrath, 
and Fire and Darkneſs of their Fall, ſtill in 
ſame Degree remaining in every Part of this 
World, they could have no more Power in 
it, than they have in Heaven, they muſt be 
as entirely incapable of ſeeing or entring in- 
| | to 


ER 7 
to it, as they are of ſeeing, or entring into 
the Kingdom of Heaven. For they have No- 
thitig but Evil in their Nature, they can touch 
Nothing, move Nothing, ſee Nothing, feel 
Nothing, taſte Nothing, act in Nothing but 
that very Evil, Darkneſs, Fire, and Wrath, 
and Diſorder which the firſt awakened, and | 
kindled both in hell and their King⸗ 
dom. And therefore it is a Truth of the 
utmoſt Certainty, that they can be no whete, 
but where there is fomething of that Evil ſtill 
fübſiſting, which they brought forth. And 
this may paſs for Demonſtration, (if there be 
any ſuch Thing) that the Scriptures them 
ſelves demonſtrate the Place of this World to 
be the very Place and Region” in which the 
Angels fell. And they ſtill are here, becauſe 
their Kingdom i is not wholly delive er d from 
all the Evil they had rais'd in it, but is to 
ſtand for a Time, only i in a State of Recovery; ; 
where they themſelves muſt ſee, in ſpite of 4 
all the Rage and Malice of their fiery Darts, « 
that the Myfery of a Lamb of God 922 up- 
on Earth, will raife Creatures of Fleſh' and 
Blood, amidlt the Ruins of their ſpoil'd King- 2 
dom, to be a Hoſt of Angels in Heaven re- 
ſtoͤr d; and themſelves plung'd into a Hell, 
that is cut off from every Thing, but their 
own Wrath, Fire and Darkneſs. And all 
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this, Academicus, to make it known through 


1 the Regions of Eternity, that Pride can 


degrade the higheſt Angels into Devils, and 


Humility raiſe fallen Fleſh and Blood to the 


Thrones of Angels. This, this is the great 
End of God's raiſing a new Creation, out of 
the fallen Kingdom of Angels, for this End 
it ſtands in its State of War, a War betwixt 
the Fire and Pride of fallen Angels, and the 
Meekneſs and Humility of the Lamb of God; 


| it ſtands its thouſands of Years in this Strife, 


that the laſt Trumpet may ſound this great 
Truth through all Heights and Depths of 


Eternity. That Evil can have no Beginning, 


but from Pride, nor any End, but from Hu- 
mility. 

Oh Arcademicus, what a Blindneſs there is 
in the World! What a Stir is there amongſt 
Mankind about Religion, and yet almoſt all 
ſeem to be afraid of That, in which alone is 
Salvation. 

Poor Mortals! What is the one Wiſh and 
Deſire of your Hearts? What is it that you 
call Happineſs, and Matter of Rejoicing ? Is 
it not when every Thing about you, helps 
you to ſtand upon higher Ground, gives full 
Nouriſhment to /elf Efteem, and gratifies every 
Pride of Life? And yet Life itſelf, 1s br 

; 


7 
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Loſs of every Thing, unleſs Pride be over- 

come. Oh ſtop a while in Contemplation of 

this great Truth. It is a Truth as unchange- 
able as God, it is written, and ſpoken through 
all Nature; Heaven and Earth, fallen An- 
gels, and redeem'd Men, all bear Witneſs to 
it. The Truth is this. Pride muſt die in 
you, or Nothing of Heaven can live in you, 
Under the Banner of this Truth, give up your 
ſelyes to the meek and humble Spirit of the 
holy Jeſus, the Overcomer of all Fire and 
Pride and Wrath. This is the one Way, the 
one Truth, and the one Life. There is no 
other open Door into the Sheep-fold of God. 
Every Thing elſe is the working of the Devil 
in the fallen Nature of Man, Humility muſt 
ſow the Seed, or there can be no Reaping in 
Heaven, Look not at Pride only as an un- 
becoming Temper, not at Humility only as 
a decent Virtue, for the one is Death, and the 
other is Life, the one is all Hell, and the 
other is all Heaven. 

So much as you have of Pride, ſo much 
you have of the fallen Angel alive in you; fo 
much as you have of true Humility, ſo much 
you have of the Lamb of God within you. 
Could you ſee with your Eyes, what every 
fiirring of Pride does to your Soul, you would 
beg of every Thing you meet, to tear the 

D 3 Viper 


avith him * 


154. 1 


Viper from you, though with the Loſs of an 


Hand, or an Eye. Could you ſee what a 


ſweet, divine transforming Power there is in 


Humility, what a heavenly Water of Life it 


gives to the fiery Breath of your Soul, how it 
expels the Poiſon of your fallen Nature, and 
makes room for the Spirit of God to. live in 
you, you would.rather wiſh to be the Foot foal 


of all the World, than to want the ſmalleſt 
Degree of it. Excuſe, Academicus, this lit- 
tle Digreſſion, if it be ſuch ; for the Subject 


we were upon, forc'd me into it. 


of 


Acad. Indeed, Sir, the Leſſon you have 
here given, is the ſame, that the whole Na- 
ture of the Fall of Angels, and the whole 
Nature of the Redemption of Man, daily 
reads to every Creature ; and he who alone 


can redeem. the World, has plainly. ſhewn 


us, wherein the Life and Spirit- of our Re- 
demption muſt conſiſt, when he faith, Learn 


of me, for I am meek. and lowly of Heart, 


Now if this Leſſon is unlearnt, we muſt be 
faid to have /ef#. our Maſter, as thoſe Diſci- 
ples did, 2who went back, and walked no more 


But if. you pleaſe, Theophilus, 
we will now break off till the Afternoon. 


Theoph. Give me Leave firſt, Academicus, 


in vic 5 
but 


% 
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1 juſt to mention one Point more, to Thew 

o you till farther how unreaſonably your 
Friends object to the Appeal; the Want of 
the plain Letter of Scripture. Now let it 
be ſuppoſed, that the Account of the Fall of 
Angels, the Creation, &c. given in the Ap- 
peal has not Scripture enough—— Take then 
the contrary Opinion, which is that of your 
Friend's, viz. That all Worlds, and all Thitigs | 
are created out of nothing. 

Shew me now, Academicus, I don't ay a 
Text, but the leaſt Hint of Scripture, that 
by all the Art of commenting, can ſo much 
as be drawn to look that way. It is a Fic- 

tion, big with the groſſẽſt Abſurdities, and 
contrary to every Thing that we know, ei- 
ther from Reaſon or Scripture, concerning 
the Riſe, and Birth and Nature of Things, 
that have begun to be. Adam was not created 
out of Nothing, for the Letter of Moſes tells 
us in the plaineſt Words, ou? of what he 
was created or form'd, both as to his inward, 
and his outward Nature, He tells us alſo as 

xprelly out of «obat, Eve, the next Creature, 
was created, But from the Time of Adam and 
Eve, the Creation of every human Creature, is 
a Birth out gf its Parents Body and Soul, or 
whole Nature. And to ſhew us how all Ti Zings, 
or Worlds, as well as all living Creatures, are 


4 - not 


not created out of Nothing, St. Paul appeals to 
this very Account, that Moſes gives of the Wo- 
man's being form'd out of the Man, but all 
Things (ſays he) are out of God *. Here this 
Fidtion of a Creation out of Nothing, is by 
the plain and open Letter of Scripture abſo- 
lutely remov'd from the whole Syſtem of 
created Things, or Things! which begin to be; 
for St. Pauls Doctrine is, that all Things 
come into Being out of God, in the ſame Re. 
ality, as the Woman was form'd, or created 
out of Man. So again, There is to us but 
one God, out of whom are all Things *; for fo 
you know the Greek ſhould be tranſlated, 
not of, but out of God, not of, but out of 
the Man. The Fiction therefore, which I 
ſpeak of, is not only without, but expreſly 
contrary to the plain Letter of Scripture. For 
every Thing that we ſee, every Creature that 
has Life, is by the Scripture account a Birth 
from ſomething elſe. And here, Sir, you are 
to take Notice of a Maxim that is not denia- 
ble, that the Reaſon why any Thing proceeds 
from a Birth, is the Reaſon why every Thing 
muſt do ſo. For a Birth would not be in Na- 
ture, but becauſe Birth is che only Procedure 
of Nature, Nature itſelf is a Birth from God, 


* 1 Cor. xi. 12. 


the 


the fir} Manfe ati *. 75 the hidden, incon- 
cCeivable God, and is ſo far from being out of 
Nothing, that it is the Manifeſtation of all 
that in God, which was before unmanifeſt, 
As Nature is the firſt Birth, or Manifeſtation 
of God, or Diſcovery of the divine Powers; 
ſo all Creatures are the Manife ation of the 
Powers of Nature, brought into a Variety of 
Births, by the Will of God out of Nature. 
The firſt Creatures that are the neareſt to the 
| Deity, are out of the higheſt Powers of Na- 
ture, by the Will of God, willing that Na- 
ture ſhould be man in the Riſe and 
Birth of Creatures out of it. Nature directed, 
and govern'd by the Wiſdom of God, goes 
on in the Birth of one Thing out of another. 
The ſpiritual Materiality of Heaven brings 
forth the Bodies, or Heavenly Fleſh and Blood 
of Angels, as the Materiality of this World 
brings forth the Birth of groſs Fleſh and Blood. 
The ſpiritual Materiality of Heaven, ſo far as 
the Extent of the Kingdom of fallen Angels 
reach'd, has by various Changes, occaſion'd 
by their Fall, gone thro' a Variety of Births, 
or Creations, till ſome of it came down to 
the Thickneſs of Air, and Water, and the 
Hardneſs of Earth and Stones. But when 


* 1. Cor. viii. 6. 
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Things have ſtood in this State, their appoint- 
ed Time, the laſt purifying Fire kindled by 
God, will take away all Thickneſs, Hardneſs, 
and Darkneſs, and bring all the divided Things, 
and Elements of this World back again, to be 
that firſt g/aſſy Sea, or heavenly Materiality, in 


which the Throne of God is ſet, as was ſeen 


by St. John in the Revelation made to him, 

But the Fiction of the Creation out of No- 
thing, is not only contrary to the Letter and 
Spirit of the Scripture Account of the Riſe, 
and Birth of Things, but is in itſelf full of 


the groſſeſt Abſurdities, and horrid Conſe- 


quences. It ſeparates every Thing from God, 
it leaves no Relation between God and the 


Creature, nor any Poſſibility for any Power, 


Virtue, Quality, or Perfection of God to be 


in the Creature. For if it is created out of No- 
thing, it cannot have Something of God in it. 
But 1 here ſtop. For as. you know, we have 
agreed, if God permit, to have hereafter one 


- Day's entire Converſation, on the Nature and 


End of the Writings. of Jacob Behmen, and 
the right Uſe and Manner of reading them, 
and all that, as preparatory. to a more correct 
Engliſh Edition of his Works, from the 
original German Language; ſo this and ſome 
other Points ſhall be adjourn'd to that Time, 


In the Afternoon, we will proceed only on 


2 ſuch 


{ 59']. 
ſuch Matters, as may farther ſet the Chriſtian, 
Redemption in its true and proper Light be- 
fore' your- Friend Humanus. 

Acad. I am very glad, Theophilus, that 
I have mention d theſe Objections to you, tho' 
they were of no Weight with me; ſince you 
have thereby had an Occaſion of giving fo full 
an Anſwer to them. The Matter ſtands now 
in this plain and cafy Point of Light. 

In the Appeal we have a Syſtem of uniform 
Truths, concerning the fall of Angels, their 
ſpoil'd and darken'd Kingdom, and the Crea- 
tion of this, World as rais'd out of it. We 
have the Creation and . Fall of Man, his Re- 
generation, and the Manner of it, all open'd, 
and explain'd according ta the Letter and 
Tenour of Scripturg, from their deepeſt Ground 
in ſuch a Manner, as to give Light and Clear- . 
neſs into all the Axtigles of the Chriſtian Faith, 
to expell all Diffigultigs. and Abſurdities, that 
had crept into it; and the Whole Scheme of 
our Redemption proy'd to be abſolutely ne- 
ceflary both from Yeripture, and all that is ſeen, 
and known 1n Nature and- Creature, | 

On the other Hand, the Opinion which is 
and muſt be receiv'd, if the Account in the 
Appeal is rejected, appears to. be a Fiction, 
that has no Senſe, no Reaſon, no Fact, no 
PPearance 1 in Nature, nor one ſingle Letter, 
* of 


( 6 
of Scripture to ſupport it. But ſtands in the 
utmoſt Contrariety to all that the Scripture 
faith of the Creation.of every Thing. And is 
in itſelf full of the groſſeſt Abſurdities, raiſing 
Darkneſs and Difficulties in all Parts of Reli- 
gion, that can never be remov'd from it. For 
a Creation that has nothing of God in it, can 
explain nothing that relates to God. For a 
Creation out of Nothing, has no better Senſe in 
it, than a Creation into Nothing. My Friends, 
for this Time, Adieu. 


| The End ef the fit DiALoux. 
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| T H 1 
SECOND DIALOGUE. 


 Theoph, E T us now ſpeak of Adam in 
his firſt Perfection, created by 
God to be a Lord, and Ruler of this new 
created World, to people it with an Hoſt of 
angelic Men, till Time had finiſhed its Courſe, 
and all Things fitted to be reſtored to that 
State, from which they were fallen by the 
Revolt of Angels. 
For the Reſtoration of all Things to their 
firſt glorious State, by making the Good to 
overcome the Evil, was the End which God 
propoſed by the State and Manner of this 
new Creation, | 
Adam was the choſen Inſtrument of God, 
to conduct this whole Affair, to keep up this 
new made World in the State, in which God 
had created it, not fo till the Earth, which 
we now plow, but to keep That, which is 
now called the Curſe in the Earth, covered, 
bid, and overcome by that Paradiſe in which 
he was created. For this End, he was cre- 
ated in a twofold Nature, of the Powers of 
Heaven, and the Powers of this World. In- 
wardly, he had the celeſtial Body and Soul 
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of an Angel, and he had this angelic Na- 
ture united to a Life and Body taken from' 
the Stars, and Elements, of this outward”. 
World. As Paradiſe” ovefcarhe, and con- 
cealed all the Wrath of the Stars and Ele- 
ments; and kept that Eu, Which "is called 
the Curſe, fror being known] or felt; fo A. 
dam's angelic, hezwenly Natufe, which was 
the Paradiſe of God within him Kept him 


quite ignorant of tlie Properties of that earth- 


ly Nature that was under it; He Knew and 
ſaw, and felt nothing ini himſelf, but a Birtli 
of Paradiſe, that is, a Life, Light, and Spi- 


rit, of Heaven. For: 8 Had no Differ- 
ence from an Angel in Heaven, but that 
this World was joined to him, and put under 


his Feet. And this was done, becauſe he was 
created by God, to be the reſtoring Angel, 


to do all that in this outward World, which 
God would have to be done in it, before it 
could be reſtored to its firſt State And 


therefore he muſt have the Nature of all 
this World in him, becauſe he was to act in 


it, and upon it, as its reſtoring Angel, and 
yet with ſuch Diſtin&ion from it, with ſuch 
Power upon it, and over it, as the Light has 
upon, and over Darkneſs. Does not now the 
whole Spirit of the 8 


criptures conſent to this 
Account of Adam's firſt Perfection? Do not 
al 
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all che chief Points of our Redemption de- | 
mand this Perfection in Adam unfallen ? 
How elſe could his Fall bring on the Ne- 
ceſſity of the Goſpel Redemption of a new 
Birth from above, of the Mord and holy Spi- 
rit of God? For had he not had this Per- 
fection of Nature, at firſt, his Redemption 
could not have conſiſted in the Revival of 
this Birth and Perfection in him. For had 
it been ſomething leſs than the Loſs of an 
angelic and heavenly Life, that had hap- 
pened to him by his Fall, had it been only 
ſome Evil, that related to a Life of this 
World, nothing elſe but ſome Remedy from 
this World, conld have been his Adana 
But ſince it is the Corner Stone of the Goſ- 
pel, that nothing leſs than the eternal Word, 
which was Man's Creator, could be his Re- 
deemer, and that by a new Birth from above, 
it is a Demonſtration, that he was at firſt 
created an Angel, born from above, and ſuch | 
a Partaker of the divine Life, as the Angels 
are, and that his Fall was a real Death or 
ExtinQtion of hisangelic Life, 

But the Letter of Moſes is exprefs for this 
firſt Perfection of Adam. God ſaid, Let us 
make Man in our own Image, after our Li be- 
neſs. How different is this from the Crea- 


tion of the Animals of this World? What 
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can you think, or ſay higher of an Angel? 
Or what Perfection can an Angel have, but 
that of being in the Image and after the 
Likeneſs of God? But now what an Ab- 
ſurdity would it be, to hold, that Adam was 
created in the Image and Likeneſs of God, 
and yet had not in bim, ſo much as the L 
mage, and Likeneſs of an Angel? Again, 
was not Paradiſe loſt, was not Evil and the 
Curſe awakened in all the Elements, as ſoon as 
Adam fell? And does not this prove beyond 
all Contradiction, that Adam was created by 
God, as I faid above, to be the reſtoring 
Angel, to have Power over all the outward 
World, to keep all its Evil from being known, 
or felt, till the Fall of Angels from Heaven, 
had been repaired by a Race of angelic Men 
born on Earth. But how could he do, and 
be all this for which he was created by God, 
how could he keep up the Life of — 
and Paradiſe in himſelf, and this new World, 
unleſs the Life of Heaven had been his own 
Life? Or how could he be the Father of 
an Offspring, that were to have no Evil, nor fo 
much as the Knowledge of what was Good, 
and Evil, in this World? Could any Thing 
but a heavenly Man bring forth a heavenly 
Offspring? Or could he be ſaid to have 
the Life of this World opened in him in his 

| | On. | 


(6; 1 
Creation, who was to bring forth a Race of 
Beings, inſenfible of the Good and Evil in 
this World ? For every Thing that has the 
Life of this World opened in it, is under an 
abſolute Neceſſity of knowing, and feeling 
its Good, and Evil. 

Secondly, That Adam when he firſt entred 
into the World, had the Nature and Per- 
fection of an Angel, is further plain from 
Moſes, who tells us, that he was made at 
firſt both Male and Female in one Perſon, 
and that Eve, or the Female Part of him, was 
afterwards taken out of him. Now this U- 
nion of the Male and Female in him, was 
the Purity, or Virgin Perfection of his Life, 
and is the very Perfection of the angelic 
Nature. This we are aſſured of from our 
Lord himſelf, who in Anſwer to the Queſtion 
of the Sadducees, ſaid unto them, Ne do err, 
not knowing the Scriptures and the Power of 
God, for in the Reſurrecti on they neither mar- 
ry, nor are given in Marriage, but are as 
the Angels in Heaven *. Or as in St, Luke, 
for they are equal to the Angels of God. Here 
we have a tWofold Proof of the angelic Per- 
fection of Adam. (1.) Becauſe we are told, 
that that State in which he was created, nei- 
ther Male nor Female, but with both Na- 


* Matth, xxii. 29, 30. | 
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tures. in his one Perſon, is the very Nature, 


and Perfection of the Angels of God in Hea- 


ven. (2. ) Becauſe every one who ſhall have 


2 Part in this Reſurrection, ſhall then have 


this angelick Perfection again, to be no more 
Male, or Female, or a Part of the Huma- 


nity, but ſuch perfect, compleat, undivided, 


Creatures, as, the Angels of God are, But 
now, this Perfection could not belong to the 


Humanity after the Reſurection, but becauſe | 


it belonged to the firſt Man before his Fall. 
For nothing will be reſtored, but that which 
was firſt loſt, nothing riſe again, but that 
which ſhould not have died, nor any Thing 
be united, but that which ſhould not have 
been parted. The ſhort is this. Man is at 


laſt to have a Nature equal to that of the 


Angels. This Equality conſiſts in this; that 
as they have, ſo the Humanity will have both 
Male and Female Nature in one Perſon, . _ 
But the Humanity was thus created at 
firſt, Male and Female i in one Perſon, there- 


fore the Humanity had at fie, a Nature, and 


Perfection equal to that of the Angels. Thus 
is the Letter of Moſes much more plain for 
the angelick Perfection of Alam in his Cre- 
ation, thany it is for the Reſurrection of the 
dead and yet we have our Lord's Word for 
it, that Mo Ye ſufficiently proved the Reſur- 
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rection of the Dead. What fay you, Acade- 
micus, to this Matter? 

Acad: I will here juſt mention what my 
good old Tutor fays; The Author of the 
Appeal, ſays he, founds all his Scheme of 
Regeneration or Redemption on a ſuppoſed 
threefold Life, in which Adam was created. 
His ſole Proof of this threefold Life is taken 
from this Text of Moſes. God breathed in- 


* to Man the Breath. of Lives, and Man be- 
came a living Soul. From this Phraſe, the 


Breath of Lives, the Appeal without any Au- 
thority from the Text, obſerves thus, Here 
the higheſt, and moſt divine Original is not 
darkly, but openly, abſolutely, and in the 


ſtrongeſt Form of Expreſſion aſcribed to the 


Soul, &c. a vain Aſſertion, ſays my Tutor, 
for the Breath of Life or Lives is uſed by 
Moſes only as a Phraſe for animal Life. This 
is plainly ſeen, Gen. vii. ver. 21. and all Fleſh 
dyed-—— all in whoſe No ou Is was the Breat , 
of Lives. | 
Behold, fays he, the very Phraſe, 8 


the Appeal takes to be ſo full a Proof of 


the high Dignity, and threefold Life of God 
in the Soul, here made Uſe of to denote 
the Life of every kind of Animal And 
therefore, ſays 0 if this Phraſe proves the 
Soul of Adam to be a Mirrour of the holy 
E 2 Trinity, 
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Teinity, it proves the ſame of every Breath 
in the Noſtrils of every Creature. 

*  Theoph. To make ſhort work, Academi- 
cus, with your Tutor's Confutation, as he 
thinks, of the capital Doctrine of the Ap- 
peal, 1 ſhall only quote the whole Period, as 
it ſtands in the Appeal. God breathed in- 
* to him the Breath of Etves, (Spiraculum 
<< vitarum) and Man became a living Soul. 
% Here, ſays the Appeal, the Notion of a 
Soul created out of Nothing, is in the 
© plaineſt ftrongeſt Manner rejected by the 
« firſt written Word of God, and no Few 
* or Chri/ttan can have the leaſt Excuſe for 
falling into ſuch an Error; here the high- 
e eſt and moſt divine Original is not darkly, 
«© but openly, abſolutely aſcribed to the Soul. 
« Tt came forth as a Breath of Life, or lives 


© out of, and from the Mouth of God, and 


therefore did not come out of the Womb 
* of Nothing, but is what it is, and has 


* what it has in itſelf, From, and out of 


« the firſt and higheſt of all Beings*.” 
Here Academicus, behold the Falſeneſs, and 
Weakneſs of your Tutor's Obſervation The 
Appeal, you plainly ſee, proves only from 
the Text of Moſes, the high Original of 
the Soul, and only for this Reaſon, becauſe 
VV Appeal p. 2. 
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it is the Breath of God, breathed into Man. 
The Appeal makes no Uſe of the Expreſſion, 
the Breath of Lives, takes no Notice of it, 
deduces nothing from it, but ſolely conſiders 
the AZ of God, as breathing the Spirit of 
the Soul from himſelf; and from this Aci 
of God, the high Birth and Dignity of the 
Soul is moſt juſtly affirmed, And the Ab- 


peal makes this Obſervation ſolely to prove, 
that the Soul is not created out of Nothing. 


This is the one, ſole, open, and declared 
Intent of the Appeal in all this Paragraph. 
But your Tutor overlooking all this, tho” 
nothing elſe is there, makes the Author of 
the Appeal to affirm the threefold Life of God 
in the Soul, merely from the Phraſe of the 
Breath of Lives, when there is not one 
ſingle Word about it. For the Appeal not 
only has not the leaſt Hint in this Place of 
any ſuch Matter to be proved from the 
Breath of Lives, but through the whole 
Book, there is not the ſmalleſt Regard paid 
to this Expreſſion, nor any Argument ever 
deduced from it, How ſtrange is all this in 
your good old Tutor! 

The Matter is plainly this, the Author 
of the Appeal looks wholly to the Action of 
God, breathing his own Spirit into Adam, 
and from this breathing, he juſtly affirms 
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the divine Naber of the Soul, all his Ar- 

gument is deduced from thence. Now if 
your Tutor, or any one elſe could ſhew, that 
God breathed his own Spirit into every Ani- 
mal, and with this Intent, that it might 
come forth in his own Image and Likeneſs, 
then the Diſtinction, and high Birth of the 
Soul, pleaded for by the px, would in- 
deed be loſt, But cl then, the Appeal muſt, 

and therefore will for ever ſtand unconfuted 
in its Aſſertion of the n and divine 
Birth of the Soul. 

Again, behold 1 a ſtill farther 
Weakneſs chargeable upon your Tutor. Vou 
have ſeen, that his Reaſoning upon the Breath 
of Lives, is meddling with ſomething that 
the Appeal meddles not with, makes no Ac- 
count of, but your Tutor has conjured it up 
for his own Uſe, and yet ſee what a poor 
Uſe he makes of it. He affirms that Moſes 
uſes only the Breath of Lives, as a Phraſe 
tor animal Life. How does he prove this? 
Why truly from this Reaſon, becauſe Moſes 
uſes the ſame Phraſe when he ſpeaks of the 
Lives of all Animals. 

Now does not every Engliſi Man know: 
that we make uſe of the ſame four Letters 
of the Alphabet, when we fay the Life of 
a Man, the Life of a Beaſt, and the Life of a 
Plant? 
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Plant? That we uſe the ſame five Letters when 
we ſay the Death of a Man, the Death of a 
Beaſt, and the Death of a Plant ? But will it 
thence follow, that the Life and Death of Men, 
and Beaſts, and Plants are of the ſame Nature 
and Degree, and have the ſame Good and Evil 
in them? Vet this is full as well, as to conclude 
that the Breath of Life in Man, and the 
Breath of Life in Animals, is of the ſame 
Nature, and Degree, has the ſame Good- 
neſs and Excellency in it, becauſe the ſame 
Words, made up of the ſame Letters, ex- 
preſs them both. Your Tutor therefore, A- 
cademicus, and not the Author of the Ap 
peal, is the Perſon that reaſons weakly from 
the Phraſe of the Breath of Lives. For that 
Author never ſo much as offers to argue from 
it, His Proof of the threefold Life of God 
in the Soul, ſo far as it is deduced, from 
the Text of Moſes, lies wholly in this, that 
it is the Breath and Spirit of the triune God 
breathed forth from this triune Deity into 
Man. This fure, is no ſmall Proof of its 
having the triune Nature of God in it. And 
this threefold Life of the Soul, thus plainly 
deducible from the Letter of Moſes, is ſhewn 
to be abſolutely certain from every chief 
Doctrine and Inſtitution, nay from the whole 
Nature of our Redemption; and all the Goſ- 
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pel is ſhewn to ſet its Seal to this great 
Truth, the threefold Life of God in the 
Soul. Nay every Thing in Nature, Fire, and 
Light, and Air, every Thing that we know of 
Angels, of Devils, of the animal Life of this 
World, is in the plaineſt and ſtrongeſt Manner 
from the Beginning to the End of the Appeal, 

made ſo many Proofs of the threefold Life 
of the triune God in the Soul. - Thus fays 
the Appeal, No Omnipotence can make you a 
Partaker of the Life of this outward World, 
without having the Life of this outward World. 
born in your own creaturely Being ; the Fire 
and Light and Air of this World muſt have 
their Birth in your own creaturely Being, or 
you cannot poſſibly live in, or have a Life 
from outward Nature. And therefore, no 
Omnipotence can make you a Partaker of 
the beatifick Life, or Preſence of the holy 
Trinity, unleſs that Life ſtands in' the ſame 
triune State within you, as it does with- 
out you. Again, ſearch to Eternity, ſays 
the Appeal, why no Devil, or Beaſt can poſ- 
ſibly enter into Heaven, and there can only 
this one Reaſon be aſſigned for it, becauſe 
neither of them have the 7riune holy Life of 
God in them +. But enough of this Miſ, 
take of your good old Tutor. Rufticus will, 
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I am afraid, chide you, for being the Occa- 
ſion of this long Digreſſion from the Point 
we were ſpeaking to. 

Ruſt. Truly Sir, I don't know what to 
make of theſe great Scholars, they ſeem to 
have more Love for the Shadow of an Ob- 
jection, than for the moſt ſubſtantial Truths. 
I think I here ſee great Reaſon, why our 
Saviour choſe poor and illiterate Fiſhermen 
to be his Apoſtles. St. Paul was the only 
Man, that had ſome Learning, and he was 
a Perſecuter of Chriſt, till ſuch Time, as 
God made as it were Scales to fall from his 
Eyes—And then he became a powerful A- 
poſtle. But let us return to your Account of 
the firſt created Perfection of Man, and the 
Degree of his falling from it. It is one of 
the beſt Doctrines that I ever heard in my 
Life, It not only ſtirs up every Thing that 
is good, and makes me hate every Thing 
that is evil in me, but it gives ſo good a 
Senſe, ſo ſound a Meaning to every Myſtery 
of the Goſpel, that it makes every Thing our 
Saviour has done for us, and every Thing he 
requires of us, to be equally neceſſary, and 
beneficial to us. But ſuppoſe now, our Fall 
not to be a Change of Nature, not a Death 
to our firſt Life, but only a fingle Sin, or 
Miſtake in the firſt Man, what a Difficulty 


there in ſuppoſing ſo great a Scheme of 
Redemption 
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Redemption to ſet right a fingle Miſtake in 
one ſingle Creature? Again, what could 
Man have to do with Angels, and Hea- 
ven, if he had riot at his Creation had the 
Nature of Heaven and Angels in him ? But 
pray Sir, begin again, juſt where you left off. 
FThbeopb. 1 was indeed, Ruſticus, at that 
Time juſt going to ſay, that Adam had loſt 
much of his firſt Perfection before his Eve 
was taken out -of him, which was done to 
prevent worſe Effects of his Fall, and to 
prepare a Means for his Recovery, when his 
Fall ſhould become total, as it afterwards 
was, upon the eating of the earthly Tree of 
Good and Evil. t; 

It is not good that Man ſhould be alone, 
faith the Scripture; this ſhews, that Adam 
had altered his firſt State, had brought ſome 
Beginning of Evil into it, and had made That 
not to be good, which God ſaw to be good, 
when he created him. And therefore as a lef- 
fer Evil, and to prevent a greater, God divided 
the firſt perfect human Nature into two Parts, 
into a Male and a Female Creature; and 
this, as you ſhall ſee by and by, was a won- 
derful Inſtance of the Love and Care of God 
towards this new Humanity; It was at firſt 
the total Humanity in one Creature, who 
ſhould in that State of Perfection have brought 
ferth his own Likeneſs out of himſelf, in 

ſuch 
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ſuch Purity of Love, and ſuch divine Pow- 
er, as he himſelf was brought forth by God; 
the Manner of his own Birth from God, was 
the Manner that his own Offspring ſhould | 
have had a Birth from him, all done by 
the pure Power of a divine Love. Man 
ſtood no longer in the Perfection of his firſt 
State, as a Birth of divine Love, than whilſt 
he loved himſelf only as God loved him, as 
in the Image, and after the Likeneſs of God. 
This Purity of Love, and Delight in the 
Image of God, would have carried on the 
Birth of the Humanity, in the ſame Man- 
ner, and by the ſame divine Power, as the 
firſt Man was brought forth. For it was on- 
ly a Continuation of ' the ſame generating 
Love, that gave Birth to the firſt Man. But 
Adam turned away his Love from the di- 
vine Image, which he ſhould only have 
loved, and deſired to propagate out of him- 
felf. He gazed upon this outward World, 
and let in an adulterate Love into his Heart, 
which defired to know the Life that was 
in this World. This impure Deſire brought 
the Nature of this World into him. His firſt 
Love, . and divine Power had no Strength left 
in it, it was no longer a Power of bringing 
| forth a divine Birth from himſelf. His firſt 
Virginity was loſt by an adulterate Love, 
| 3 which 


. 
which had turned its Deſire into this World. 
This State of Inability, is that which is call- 
ed his falling into a deep Sleep. And in 
this Sleep, God divided this overcome Hu- 
manity into a Male and Female. 

The firſt Step therefore towards the Re- 
demption, or Recovery of Man beginning to 
fall, was the taking his Eve out of him, that 
ſo he might have a ſecond Trial in Paradiſe, 
in which if he failed, another effectual Re- 
deemer might ariſe out of the Seed of the 
Woman. Oh my Friends, what a wonder- 
ful Procedure is there to be ſeen in the di- 
vine Providence, turning all Evil, as ſoon as 
it appears, into a further Diſplay, and open- 
ing of new Wonders of the Wiſdom, and 
Love of God. Look back to the firſt Evil, 
which the Fall of Angels brought forth. The 
Darkneſs, Wrath and Fire of fallen Nature, 
was immediately taken from them, and-turn- 
ed into a new Creation ; where thoſe apoſtate 
Angels were to ſee all the Evil that they 
had raiſed in their Kingdom, turned againſt 
them, and made the Ground of a new 
Race of Beings, which were to poſſeſs thoſe 
Thrones which they had loſt. Look now 
at Adam brought into the World in ſuch an 
angelic Nature, as he, and all his redeemed 
Sons will have, after the Reſurrection; an 
5 Angel 
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Angel at ſirſt, and an Angel at laſt, with 
Time, and Miſery, and Sin, and Death, and 
Hell, all of them felt, and all overcome, be- 
twixt the two glorious Extremes. When 
this firſt human Angel, through a falſe, im- 
pure Love, loſt the divine Power of ge- 
nerating his own Likeneſs out of himſelf, 
God took Part of his Nature from him, 
that ſo the Eye of his Deſire, which was 
turned to the Life of this World, might be 
directed to that Part of his Nature, which 


was taken from him. And this is the Rea- 


fon of my ſaying before, that this was 
choſen as a leſſer Evil, and to avoid a great- 
er; for it was a leſſer Degree of falling 
from his firſt Perfection, to love the female 
Part of his own divided Nature, than to 
turn his Love towards that, oak was fo 
much lower than his own Nature. And 
thus, at that Time, Eve was a Help, that 
was truly and properly mee? for him, ſince 
he had loſt his firſt Power of being himſelf 
the Parent of an angelic Offspring, * ſtood 
with a longing Eye, lookin g towards the 
Life of this World. 

But the moſt glorious Effect of this Di- 
vifion into Male and Female is yet to come. 
For when Adam and Eve had joined in the 
eating of the Tree of Good, and Evil, and 
| ſo 


2 m_— „* 
N . = 


4 — 
— — , 
x o 
2 — 2 FR ”- 
E — ooo OY ——ñ oa — ——— — —ͤ—ͤ— 


— 
—_— — — 


B 
ſo were totally fallen from God, and Para- 
diſe, into the Miſery and Slavery of the bei- 
tial Life of this World. When this great- 
eſt of all Evils had thus happened to theſe 
two divided Parts of the Humanity, when 
all the Angel was loſt, and nothing but a 
ſhameful fri ghted Animal of this World, 
was to be ſeen in this divided Male and Fe- 
male; then in, and by, and through this 
Diviſion, did God open, and eſtabliſh the 
glorious Scheme of an univerſal Redemp- 
tion to theſe fallen Creatures, and all their 
Offspring, by the myſterious Seed of the 
Woman. 

Had Adam ſtood i in his firſt State of per- 
fection as a Birth of divine Love, and lov- 
ing only the divine Image and Likeneſs in 
himſelf. this Love would have been itſelf 
the fruitful Parent of an holy Offspring; no 
Eve had been taken out of him, nor any 
Male, or Female ever known in human Na- 
ture. All his Poſterity had been in him ſe- 
cured, and the earthly Tree of Good and 
Evil had never been ſeen in Paradiſe. But 
tho' he loſt this firſt generating Power of 
divine Loye, and ſtood as a barren Tree ; 
yet ſeeing God's Purpoſe of raifing an Off- 
ſpring from Adam, to poſſeſs the Thrones 
of fallen 2 muſt go on, and ſucceed, 

therefore 
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therefore that Adam might yet have an Off- 
ſpring, God took from him, that which is 
call'd the Female Part of his Nature, that by 
this Means both a Poſterity, and a Saviour 
might proceed from him. For through this Di- 
viſion of Man, God would in a wonderful 
Manner do That, which Adam ſhould have 
done, before he was divided. | 

For out of this Female Part, and after the 
Fall, God would raiſe, without the Help of 
Adam, that ſame glorious angelick Man, 
which Adam ſhould haye brought forth be- 
fore, and without his Eve, which glorious 
Man is therefore call'd the ſecond Adam. 
1. As having in his Humanity that very Per- 
fection, which the firſt Adam had in his 
Creation. 2. Becauſe he was to do all that 
for Mankind by a Birth of Redemption from 
him, which they ſhould have had by a Birth 
from Adam, had he kept. his firſt State of 
Perfection. What ſay you, Academicus, to 
all this? 

Acad. Truly Sir, there 3 to be ſo 3 
Light, and Truth, and Scripture for all this 
Account that you have given of theſe Mat- 
ters, as muſt even force one to conſent to it. 
But then all our Syſtems of Divinity, towhich 
learned Men are chain'd, are quite filent of 
theſe Matters. I never before heard of this 
gradual 
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gradual Fall of Adam, nor this angelick State 
of his firſt Creation, and Power of bringing 
forth his on Offspring, and therefore can 
hardly believe it ſo ſtrongly, as I would, and 
as the Truth ſeems to demand of me. | 

Ruſt. Pray Sir, let me ſpeak to Academt- 
cus, he ſeems to be ſo hamper'd with Learn- 
ing, that I can hardly be yy that I am not 
a great Scholar. 

Can any thing be more punctually related i in 
Scripture, than the gradual Fall of Adam? 
Don't you ſee, that he was created firſt with 
both Natures in him.? Is it not expreſly told 
you, that Eve was not taken out of him, till 
ſuch Time as it was not good for him to be as 
he then was, and yet God ſaw that was good, 
when he created him. Is it not plain there- 
fore, that he had fallen from the Goodneſs 
of his firſt Creation, and therefore his Fall 
was not at once, nor total till his eating of 
the earthly Tree. Again, as to his being an 
Angel at his firſt Creation, becauſe of both 
Natures in him; Is it not ſufficiently plain 
from his being to be an Angel of the ſame 
Nature at laſt, in the Reſurrection? For this 
is an Axiom that cannot be ſhaken, that 
Nothing can riſe higher, than its firſt created 
Nature; and therefore an Angel at laſt, muſt 
have been an Angel at firſt, Do you think 

| it 
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it poſſible for an Ox in Tract of Time to be 
chang'd into a rational Philoſopher? Vet this 
is as poſſible, as for a Man that has only by 
his Gteaticn: the Life of this World in him, 
to be chang'd into an Angel of Heaven. The 
Life of this World can reach no farther than 
this World, no Omnipotence of God can car- 
ry it farther, and therefore if Man is to be an 
Angel at the laſt, and have the Life of Heaven 
in him, he muſt of all Neceſſity in his Crea- 
tion, have been created an Angel, and had 
his Life kindled from Heaven. Becauſe no 
Creature can poſſibly have any other Life, or 
higher Degree of Life, than that which his 
Creation brought forth in him. 
_-. Theoph. Marvel not, Sd at that 
which: has been ſaid of the firſt Power of 
Adam, to generate in a divine Manner an ho- 
ly Offspring, by the Power of that divine Love 
which gave birth to himſelf; for he was born 
of that Love for no other End, than to mul- 
tiply Births of it, and whilſt his Love conti- 
nued to be one with that Love, which brought 
him into Being, nothing was im poſſible to it. 
For Love is the great Creating Fiat that 
brought forth every Thing, that is diſtinct 
from God, and is the only working Princi- 
ple that ſtirs, and effects every Thing that is 
done in Nature and Creature. Love is the 

C Principle 
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Printiple of Generation from the higheſt to 
the loweſt of Creatures, it is the firſt Begin- 
ning of every Seed of Life; every Thing has its 
Form from it; every Thing that is born, is 
born in the Likeneſs, and with the Fruitfulneſs 
of that ſame Love that generateth and beareth 
it, and this isits own Seed of Love within its (elf, 
and is its Power of fructifying in its kind. 
Love is the holy, heavenly, magic Power 
of the Deity, the firſt Fiat of God, and all An- 
gels, and eternal Beings are the firſt Births of it. 
The Deity delights in beholding the ideal Ima- 
ges which rife up and appear in the Mirror of 
his own eternal Wiſdom. This Delight be- 
comes a loving Deſire to have living Creatures 
in the Form of theſe Ideas, and this loving De- 
fire is the generating, heavenly Parent out of 
which, Angels and all Eternal Beings are born. 
Every Birth in Nature is a Conſequence of this 
firſt prolifick Love of the Deity, and generates 
from that which began the firſt Birth. Hence 
it is, that through all the Scale of Beings, 
from the Top to the Bottom of Nature, Love 
is the one Principle of Generation of every 
Life, and every Thing generates from the 
ſame Principle, and by the fame Power by 
which itſelf was generated, Marvel not 
therefore, my Friend, that Adam ſtanding in 
the Power of his firſt _ ſhould have 2 
_ divine 
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divine Power of bringing forth his own Like- 
neſs, But I muſt now tell you, that the 
greateſt Proof of this glorious Truth is yet to 
come. For I will ſhew you, that all the 
Goſpel bears Witneſs to that heavenly Birth, 
which we ſhould have had from Adam alone, 
— This Birth from Adam is ſtill the one Pur- 
poſe of God, and muſt be the one Way of all 
thoſe that are to riſe with Chriſt, to an Equa- 
lity with the Angels of God. All muſt be 
Children:of Adam, for all that are born of 
Man and Woman, muſt lay aſide this polluted 
Birth, and be born again of a ſecond Adam, 
in that ſame Perfection of an holy angelick 
Nature, which they ſhould have had from the 
firſt Adam before his Eve was ſeparated from 


him. For it is an undeniable Truth of the 
Goſpel, that we are call'd to a new Birth, 


different in its whole Nature, from that which 


we have from Man and Woman, or there is 


no Salvation; and therefore it is certain from 
the Goſpel; that the Birth which we have from 


Adam, divided into Male and Female, is not 


the Birth that we ſhould have had, becauſe it 
1s the oneReaſon, why we are under a Neceſ- 
ſity of being born again of a Birth froma ſecond 
Adam, who isto generate us again in that Puri- 
ty, and divine Power, in and by which we ſhould 


have been born of the firſt angelick Adam. 
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A divine Love in the firſt pure and holy 

Adam, united with the Love of God, willing 

him to be the Father of a holy Offspring, was 

to have given Birth to a Race of Creatures 

from him. But Adam fulfill'd not this pur- 

poſe of God, he awaken'd in himſelf a falſe 

Love, and ſo all his Offspring were forc'd to 
be born of Man and Woman, and thereby to 
Have ſuch impure Fleſh and Blood as cannot 
enter into the Kingdom of Heaven. Is not 
this Proof enough that this Birth is not the 
firſt Birth that we ſhould have had? Will 
any one fay, how could Adam have ſuch- a 
Power to bring forth a Birth in ſuch a Spiri- 
tual Way, and fo contrary to the preſent State 
of Nature? The whole Nature of the Goſ- 
pel is a full Anſwer to this Queſtion. - For 
are we not all to be born again in the ſame 
Spiritual Way, and are we not merely by a 
Spiritual Power, to have a Birth of heavenly 
Fleſh'and Blood? The Strangeneſs of ſuch a 
Power in the firſt Adam, is only juſt ſo ſtrange, 
and hard to be believ'd, as the ſame Power 
in the” ſecond Adam; and who is call'd the 
ſecond Adam for no other Reaſon, but be- 
cauſe he ſtands in the Place of the firſt, and 
is to do That, which the firſt ſhould have 
done. And therefore our having from him 
a new heavenly Fleſh and Blood rais'd in us 


by 


0 8 ] 
by a Spiritual Power, ſuperior to the com- 
mon Way of Birth in this World, is the 
ſtrongeſt of Proofs, that we ſhould have been 
born of Adam in the ſame Spiritual Power, 
and ſo contrary to the Birth of Animals into 
this World. For all that we have from the 
ſecond Adam, is a Proof that we ſhould have 
had the ſame from Adam the firſt —A divine 
Love in Adam the firſt, was to have brought 
forth an holy Offspring. A divine Faith now 
takes its Place, in the ſecond Birth, and is to 
generate a new Birth from the ſecond Adam, 
is to eat his Fleſh and drink his Blood, by 
the ſame divine Power, by which we ſhould 
have had a Birth of the angelick Fleſh and 
Blood of our firſt Parent, Thus, Academi- 
cus, is this Birth from Adam alone no Whim- 
fie, or Fiction, or fine ſpun Notion, but the 
very Birth that the Goſpel abſolutely requires, 
as the Subſtance of our Redemption. There 
is no Room to deny it, without denying the 
whole Nature of our Redemption. On the 
other Hand, the Birth that we have from 
Adam divided into Male and Female, is 
through all Scripture declar'd to be the Birth 
of Miſery, of Shame, of Pollution, of Sinful 
Fleſh and Blood ; and is the only Ground and 
Reaſon, why we muſt be born again, . of 
other Fleſh and Blood before, we can enter 
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into the Kingdom of Heaven? This Truth 
therefore, that we was to have had a heaven- 
ly Birth from Adam, depends not upon this 
or that particular Text of Scripture, but is 
affirm'd by the whole Nature of our Re- 
demption, and the whole Spirit of Scripture, 
repreſenting our Birth from this World as 
ſhameful as that of the wild Aſs's Colt, and 
calling for a new Birth from above, as abſo- 
lutely neceſſary, if Man is to have a Place 
amongſt the Angels of God. And therefore 
it may be affirm'd, that ſo ſure as it is from 
Scripture, that Chriſt is become our ſecond 
Adam, to help us to ſuch a Birth, fo ſure is 
it from Scripture, that we ſhould have had 
the ſame Birth from our firſt Parerit, who if 
not fallen, could have wanted no Redeemer 
of his Offspring, and therefore muſt have 
brought forth that ſame Birth, which we have 


from Chriſt, but could not have from the 


Birth of Man and Woman. I muſt now on- 
ly juſt mention to you a Paſſage much to the 
Matter in Hand, taken from the ſecond Epiſ- 
tle of St. Clemens a Biſhop of Rome, who liv'd 
in the very Time of the Apoftles. He relates, 
that Chriſt being aſk'd, when his Kingdom 
ſhould come, gave this Anſwer. . When. two 
Feings ſhall become one, and that which is out- 
ware, be as that which ts inward, the Male 

with 
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with the Female, and neither Man nor No- 
man. There wants no Comment here, I 
ſhall only obſerve, that the Meaning of the 
Words, When that which is outward ſhall be, 
as that which is inward, ſeems plainly to be 
this, when the outward Life or Birth is come 
to be as the inward, angelick Life is, then 
the Birth. will be one, the Male and Female 
in one, and then the Kingdom of God is 
come. Theſe Words were in the next 
Century quoted by Clemens of Alexandria, 
though with ſome Alteration. The fame 
Author alſo relates another Anſwer given by 
our Lord to much the ſame Queſtion, put 
by Salome, where our Lord's Anſwer was 
thus. When ye ſhall have put out or away | 
the Garment of Shame, and Ignominy, and 

| when two ſhall become one, the Male and the 
Female united, and neither Man nor Woman. 
The Garment of Shame and Ignominy, is 
plainly that Cloathing of Fleſh and Blood, 
at the Sight of which both Adam and Eve 
were aſhamed. 

Acad. I am fully fatisfied, Theophilus, 
with the Account you have given of the 
firſt Perfection and divine State of our firſt 
Parent. And I think nothing can be plain- 
er, than that we were to have been born 
of him to the ſame heavenly Birth, which 


F 4 we 


£ME*_- © 2 ts 
— 
=, * 


— * 
. 
— 
1 * 
by 
hed as 
— 
— 
* — — 
* Ip + 


* n a _— bd _— * Y . —_— _— l 3 S * 4-2 ty 
"—_ 0 — { hes 5 5 x -- — K . ** - 
« -.& +44 x p a * - * = = N FOR \ BET  » 7 . WAXS .- * 3 7 — 5 * 4 
= K , * ” 4 s —— * 5 5 * * - -— ” ” 4 
> - by LS... = <A * P * A, \ * 
s _ - * - ” - . =P N . E — ——_ * A 8 . ” - p N 
* * — * — bw Wh. oY > 1 * . 4 \ a = = =_ _ 
Z 2 A. — : 2 — - " 7 * Q _ * * ” A * 
_— \ * . « "4 b * I# = * 
= Nw * 7 = * þ 4 _ = . — 
. — Bn.” — * r 8 5 '1 — 2 "Ow. ta | 0 5 _ . 
= — — Ss : 2 — . — I 4 * — = — 4 x v - > _ 
Gr - 4 — > — 23 - 4 = - : = > 2 — G * . — 
- =o — _ 0 — * = 1 * * ">< — * —— - LA 2 — os - 
” — — _ — — - - N 2 - > 4 = S Py 
2 = < EE” — 7 — 8 „ y . = — —— - . A 0 a _ l 
— — Dr) = ©: *x it - 0 Co 4 — . . — — 1 2 — 2 — — — * = _ 
— — 93 - = — 2 e — ” — a 2 4 Snot - — 8 « — ** 
- * - — * Le 3 
— . - 22 — — — - - a 
— Hd 2 . — _ hs - = - Y - — — —ͤ— — — — — — — - =_ 4 
= — == 5 K -z * N — == = £ = 1 — — — — — — — 8 = = a” — — - 
». = — —— — — — — — — — * py 
— 2 a" : y * — — — ” ad 2 — — — — — - . -” * — — * 
” 2 * i 1 . 2 — — — = — - — - - — — 2 8 — - 
*. 
* * 
. 


[ 88 ] 
we. now are to receive from Chriſt, our 
ſecond Adam. But I muſt ſtill fay, that 
I am afraid, your Critical Adverſaries, will 
here find ſome Pretence, to charge you with 
a Tendency at leaſt to that Hereſy, which 
held Marriage to be unlawful, face you 


here hold, that it came in by Adam s falling 


from his firſt Perfection. | 
 Theoph. I own, my Friend, that there 
is no 73 when one is ſafe from =D 


* 1 rat 


there I follow, they, if they pleaſe, may per- 
ſecute it with Objections. Here is not the 
leaſt Pretence for the Charge you ſpeak of. 
For here is no more Condemnation of Mar- 
riage, as unlawful, than there is a Condem- 
nation of God, for keeping up the State and 


Life of this World. The Continuation of 


the World, tho' fallen, is a glorious Proof 
and Inſtance of the Goodneſs of God, that 


ſo a Race of new born Angels may be 


brought forth in it. Happy therefore is it, 
that we have ſuch a World as this to be 
born into, fince we are only born, to be 
born again to the Life of Heaven. Nov 
Marriage has the Nature of this fallen World, 
but it is God's appointed Means of i, 
the Seed of Adam to its full Number. 


1 
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nourable therefore is Marriage in our fallen 
State, and happy 1 is it, for Man to derive his 
Life from it, as it helps him to a Power of 
being eternally a Son of God. 

Nor does this Original of Marriage caſt 
the ſmalleſt Reflection upon the Sex, as if 
they brought a/l, or any Impurity into 
the human Nature. No, by no Means. 
The Impurity lies in the Dviſi ion, and that 
which cauſed it, and not in cither of the 
divided Parts. And the female Part has this 
Diſtinction, though not to boaſt of, yet to 
take Comfort in, that the Saviour of the 
World is called the Seed of the Woman, 
and had his Birth only from the female Part 
of our divided Nature. But Rufticus,. I ſee, 
wants to ſpeak. 

Ruſt. indeed, Sir, I do. But it is only 
to obſerve to you, what a Syſtem of ſolid, 
harmonious and great Truths are here opened 
to our View, by this Conſideration of the firſt 
angelic State of Adam, and his falling from 
it into an earthly animal Life of this World. 

Created at firſt an human Angel, with a Hoſt 
of Angels in his Loins, and then falling from 
this State, with this particular Circumſtance, 
that he had not only undone himſelf, but 
had alſo involved an innocent, and almoſt 
numberleſs Poſterity in the ſame Miſery, who 
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90 J. 
now muſt all be born of him in his fallen 
Condition. Thus looking at this Creation 
of ſo noble and high a Creature, and his 
Fall, as introducing ſo extenſive a Tram of 
Miſery, how worthy of God, how becom- 
ing a Love, and Wiſdom that are infinite, 
does all the ſtupendous Myſtery of our Re- 
demption appear? It was to reſtore an An- 
gel, big with an angelic Offspring, an Angel 
that God had created to carry on the great 
Work of this new Creation, to bring Time 
with all its Conqueſts back into Eternity, an 
Angel in whom, and with whom, were 
fallen an innocent, numberleſs Poſterity, that 
had not yet began to breathe. 

What a Senſe, and Reaſonableneſs does 
this State of Things give to all thoſe Paſſa- 
ges of Scripture, which bring a God incar- 
nate from Heaven, to remedy this ſad Scene 
of Miſery that was opened on Earth! What 
leſs than God, could awaken: again the dead 
angelic Life? What leſs than God's en- 
tring into the human Birth itſelf, and be- 
coming one of it, and with" it, could ge- 
nerate again the Life of God in every hu- 


man Birth? The Scriptire faith, God /o 


loved the World —— God ſpared not his only 


Son- Chr iſt laid down bis Life for us, &c. 


_How glorious a Senſe is there in all theſe 
Sayings, 
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Sayings, when it is conſidered, that all this 
was done, for ſo high and divine a Creature, 
created by God for fuch great Ends, and 
full of a Poſterity, that was to have filled a 
Heaven reſtored? In this Light, every Part 
of our Redemption gives a Glory, a Wit- 
dom, and Goodneſs to God, which far fur- 
paſſes every other View, we can pofſibly 
take of them. Whereas if you leſſen this 
angelic Dignity of the firſt Man, if you 
ſuppoſe his Fall to be leſs, than that of fall- 
ing with all his Poſterity, from an angelic 
Life, into the earthly, animal Life of this 
World, Slaves to Sin and Miſery ; ; all the 
Fabrick of our Redemption is full of fuch 
Wonders, as can only be wondered at. 
Thus, if you conſider this World, and Man 
its higheſt Inhabitant made out of nothing, 
and with only the Breath of this earthly Life 
breathed into his Noſtrils; what is there to 
call for this great Redemption from Heaven? 
Again, if you, conſider the Fall of Man 
only as a fingle AF of Diſobedience to a 
poſitive, arbitrary Command of God, this 
is to make all the Conſequences of his Fall 
unexplicable. For had the firſt Sin been on- 
ly a /ingle Ad of Diſobedience, it had been 
more worthy of Pardon, than any other Sin, 
merely becauſe it was the firſt, and by a 
3 Creature 
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Creature that had as yet no Experience. But 
to make the firſt ſingle Act of Diſobedience 
not only Ec but the Cauſe of ſuch 
a Curſe and Variety of Miſery entailed upon 
all his Poſterity from the Beginning to the 
End of Time ; and to ſuppoſe that ſo much 
Wrath was raiſed in God, at this ſingle Act 
of Diſobedience, that nothing could make 
an Atonement for it, but the ſtupendous 


8 of the Birth, N and Death 
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poſed Wrath and Goodnels of God are 
equally unexplicable — And from hence 
alone have ſprung up the deteſtable Doc- 
trines about the Guilt and Imputation of the 
firſt Sin, and the ſeveral Sorts of partial, ab- 
ſolute Elections and Reprobations of ſome 
to eternal Happineſs, and others to be Fire- 
Brands of Hell to all Eternity. Deteſtable 
may they well be called, ſince if Lucifer 
could truly ſay, that God from all Eterni- 
ty determined, and created him to be that 
Wicked helliſh Creature that he is, he might 
then add, not unto him, but unto his Crea- 
tor, muſt all his Wickedneſs be aſcribed. 
Hoy innocent, how. tolerable i is the- Error 
of Tranſubſtantiation, when compared with 


this abſolute Election, and Reprobation? It 
indeed 
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indeed cannot be reconciled to our Senſes and 
Reaſon, but then it leaves God, and Heaven 
poſſeſſed of all that is holy and-good ; but 
this Reprobation - Doctrine not only over- 
looks -all Senſe and Reaſon, but confounds 
Heaven and Hell, takes all Goodneſs from 
the Deity, and leaves us nothing to deteſt 
in the Sinner, but God's eternal irrefiſtible 
Contrivance to make him to be ſuch. 

But now, when we take this Matter of the 
Creation, and Fall of Man, as Truth, and 
Fact, and Scripture plainly repreſent it, eve- 
ry Thing that can awaken in ourſelves, a 
Love and Deſire to be like unto God, is 
to be found in it. Whilſt Man ſtood in 
his firſt Perfection, unturned from God, 
this World was under his Feet, Paradiſe 
was the Element in which he lived; the 
Spirit of God was his Life, the Son of 
God was his Light, he was in the World, 
as much above it, and with as full Di- 
ſtinction from it, as uncapable of being hurt 
by it, as an Angel, that only comes with 
a divine Commiſſion into it. The whole 
World was a Gift, put into his Hands, 
the Standing or Fall of it, was left to 
him; as his Will and Mind ſhould work, 
ſo ſhould either Paradiſe, or- a curſed Earth 
overcome. God, by this new Creation, had 
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ſo altered the wrathful State of Lucifer's 
fallen Kingdom, that the Evil that had been 
raifed in it, was hid and overcome by the 
Good. It was thus created, and put into 
this new State for this fole End, that an hu- 
man Angel might keep Paradiſe alive, and 
bring forth a paradiſiacal Hoſt of Angels, in 
the very Place, where the fallen Angels had 
brought forth their Evil. But all theſe great 
Things depended upon Adam's conforming 
to the Deſigns of God, and living in this 
World in fuch a State, as God had created 
him in. He could not conform to the De- 
ſigns of God any other Way, than by the 
Rectituue of his Will, willing that which 
God willed both in the Creation of him, 
and the World. 

Whilſt his Will ſtood thus inclined, the 
new Creation was preſerved, himſelf was an 
Angel, and the World a Paradiſe, No Evil 
would have been known either in Plant, 
ar. Fruit, or Animal, nor could have been 
known but by the declining Will and De- 
fire of Man calling it forth. His firſt long- 
ing Look toward the Knowledge of the 
Life of this World, was the firſt looſing of 
the Reins of Evil-——lt began to have Life, 

and a Power of ſtirring, as ſoon as he caſt 
his Deſire into it. Hence from his Deſire, 


turned 
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turned to the Knowledge of the Good and 
Evil in this World, the Curſe in the Earth 
got a Power of giving forth an evil Tree, 
whoſe Fruit was the Key to the Knowledge 
of Good and Evil, a Tree which could not 
have grown, had he willed nothing, but 
that 1 vw walled in the Creation of 
him, 

Ile was not he Creator of this bad Tree, 
no more than he was the Creator of the 
good Trees that grew in Paradiſe. But as 
the Re&itude of his Will Leyt up the hea- 
venly Powers of Paradiſe in the Earth; fo 
the Detlenfion of his good Will, opened 
a Paſſage for the Evil that was hid in the 
Earth, to bring forth ® Tree in its own 
Likeneſs. 'The Earth had a natural Power 
of bringing forth a Tree. of its own Nature, 
and Paradiſe was that heavenly Power which 
hindred it from bringing forth ſuch Produc- 
tions: But when the Keeper of Paradiſe 
turn'd a With from God, and Paradiſe, after 
a bad Knowledge; then Paradiſe loſt ſome of 
its Power, and the Curſe in the Earth could 


give forth a bad Tree. But ſee now the 


Goodnets and Compatſion of God towards this 
miſtaken Creature; for no ſooner had Adam 
by the Abuſe of his Power, and Freedom 
given occaſion to the Birth of this Evil Tree, 

but 
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but the God of Love informs him of tlie 


dreadful Nature of it, commands him not to 

eat of it, aſſuring him that Death was hid in 
it, that Death to his angelick Life would be 
found in the Day that he ſhould eat of it. A 
plain Proof, if any Thing can be plain, that 
this Tree came not from God, was not ac 
cording to his Will, and Purpoſe, but from 
a Power in the Earth, which could not ſhew 
itſelf, till the ſtrong Will and Deſire of Adam 
defir'd to taſte ſomething, that was not Para- 
diſiacal. But pray 7. beophilus, do you now 
ſpeak again. 

7. beoph. The ſhort of the Matter then, my 
Friend, is this. Neither Adam, nor any other 
Creature has at its Creation, or Entrance in- 

to Life, any Arbitrary Trial impos'd up- 
on it by God. The natural State of every 
intelligent Creature, it is one only Trial, and 
it cannot fin, but by departing from that Na- 
ture, or falling from that State in which it 
vas created. Adam was created an human 
Angel in Paradiſe, and he had no other Trial 
but this, whether he would live in Paradiſe, as 
an Angel of God, inſenſible of the Life, or 
the Good and Evil of this earthly World. 
This was the Tree of Life, and the Tree of 
Death, that muſt ſtand before him, and the 
Neceflity of his chufing either the one or the 

other, 


11 


other, was a Neceſſity founded in _ own 
happy Nature, ON | 
The true Account therefore of the Fall of 
Adam, is a gradual Declenfion, or Tendency 
of his Will from the Life of Paradiſe into the 
Life of this World, till he was at laſt wholly 
fallen into it, and ſwallowed up by it. The 
firſt Beginning of his Luſt towards this World} 
was the firſt Beginning of his Fall, or Depar« 
ture from the Life of Heaven, and Paradiſe; 
and his eating of the earthly * Tree was his laff 
and finiſhing Step of his Entrance into and 


under the full Power of this World. This 


was the true Nature of his Fall. On the 
other hand, all that we ſee on the Part of 
God, is a gradual Help, adminiſtred by God 
to this falling Creature, ſuitable to every De- 
gree of his falling, till at laſt, in the Fulneſs 
of his Pall, an univerfal Redeemer of him 
and his Poſterity, was given by a ſecond 
Adam, to regenerate again this whole Seed 

of Adam the firſt. 
Thus, the firſt Degree of his Luſt eowatds 
this World, had ſome Stop put to it, by the 

taking his Eve out of him, that fo, his De- 
fire into the Life of this World, might be in 
ſome Meaſure leſſen d. When his Luſt into 
this World ſtill went on, and gave occaſion 
to the Birth of the evil Tree, a ſuitable Re- 
G medy 
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medy was * given by God; for God Laid 
2 Prohibition upon it, and declar d the Death 
that muſt be receiv'd from it. When be was 
further ſo overcome by his luſting Defice, as 
to eat of the Tree, that had the Nature of 
this World in it, and ſo loſt his fit Life, and 
angelick Cloathing, .then, God, even, chen al 
Goodneſs, and Mercy to him, only told. him 
of the Curſe and Miſery that was) ppen'd in 
Nature; | that himſelf and poſterity, muſt 
be. rating, labouring Animals We fallen 
new gotten Bodies, mix d and mouldred in 
the Corruption of that Earth, whoſe Fruits 
they had choſen to know, inſtead of thoſe of 
Paradiſe: <2 

Now all hin is nothing of a Penalty —_ 
fully inflicted, by God, but was the natural 
State of Adam, as ſoon as his own Luſt had 
ted him out of a heavenly Paradiſe, into the 
earthly Life of this World. God brings no 
Miſery upon him, but only ſhews the Miſery . 
chat he had open d in himſelf, by not keep- 
ing to the State in which he was created. And 
no ſooner had God inform'd this miſerable 
Pair of the State, they had brought upon 
themſelv es, but in that Moment, his eternal 
Love begins a Covenant of Redemption that 
was to begin in them, and in and through 
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. them 
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thein, extend itſelf to all-thcir date gen 

Beginning of à new Birte call d the, = | 

the Woman, was like the, firſt Breath 0 
1900 


breathed, or inſpolen again into ne wee 
their Liſe, which as an Immantel, or 
with them, ſhould be born in all their Paſte: 
rity, and be their Power of becoming... | | 
ſach Sans of God, as ſhould fulfil che i 
Deſigus of the Creation of Adam, and fil 
Heaven again with that Hoſt of Arg, 
which it bad loſt, Thus fram the Creation, 
of Adam, through all the Degrees of his Fall, 
to the Myſtery of his Redemption, ASL 
Thing tells you, that God is Love. Nay the 
very Foſſibility of his having ſo great g. Fall, 
gives great Glory to the Goodneßs, and Lohe 
of God towards him. He was created. an 
Angel, and therefore had the higheſt Perfec- 
tion of an Angel, Which is a Freedam of 
Willing. adly, He was created to be the 
reſtoring Angel, of this new Creation... C7 No OW. 
theſe two Things, which , were his higheſt 
Glory, and, greateſt Marks of the divine Fa- 
vour, were the only Poſnbility of his E alling. 
Had he not had an angelick Freedom of, 
Will, he could not have had a falſe, Will; 
had he not had all Power glyen., unto chic, 
over this World, he could not have fallen in- 
to it; it was this divine; and high Power over 
8 2 "0 
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it open'd a Way for his Entrance; 
Wn 4 it. —=Thus, Academicus, fre 


* 


ew of Min, we come to the utmoſt 
of 4 threefold Nature, or Life in 
21; Heis the Son of a fallen Angel. 
25 Fil is the Son of a Male and Female of 
this Beſtial World. 3. He is a "Sort of the 
amb! of God, and 4. a Birth of Heaven 
Zint in His Soul- Hence we' ſee alſo, that 
all chat we have to fear, to hate, and re- 
nue, all that w have to love, to defire and 
pray y for, 18 all within our ſelves. No Man 
can be Miſerable but by falling à Sacrifice to 
his own inward Paſſions, and Tempers; nor 
arry orte Happy, but by overcoming himſelf. 
How tidiculons would a Man feetn to you, 
who thonld tormeht himſelf becauſe the Land 
itt America was not well till'd? Now every 
Thing that is not within you, that has not its 
Birth, and Growth in your own Life, is at 
the fime Diſtance from you, is as foreign to 
your own Happineſs, or Miſery, as an Ameri- 
can Story. Your Life is all that you have, 
and nothing is a Part of it, or makes any Al- 
teration in it, but the Good, or Evil, that 
is in the Workings of your own Life. Hence 
yo may ſee, why our Saviour, who tho he 
had all Wiſdom, and came to be the Light 
a the World, is yet fo uk in his Inſtructi- 
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ons, and gives ſo ſmall à Number of DoRtrines | 
to: Mankind, whilſt ' every moral Teacher 
writes Volumes upon every ſingle Virtue;--It 
is becauſe. he knew, what they knew not 
that our Whole Malady lies in this, - that the 
Will of our Mind, the Luſt of our Life 4s 
turn d into this World. And that nothing 
can relieve us, or ſet us right, but the furn- 
ing the Will of our Mind, and the Deſire of 
our Hearts to God, and that Heaven, which 
we had loſt. And hence it is, that he calls 
us to Nothing, but a total Denial of our 
ſelves, and the Life of this World; and to a 
Faith in him, as the Worker of a new Birth 
and Life in us. Did we but receive his ſhort 
Inſtructions with true Faith, and Simplicity 
of Heart, as the Truth of God, we ſhould 
not want any one to comment, or enlarge up- 
on them. A Traveller that has taken a wrong 
Road, does not want an Orator to diſcourſe 
to him, on the Nature of Roads, but to be 
told, in ſhort, which is his right Way. Now 
this is our Caſe, it was not a Number of 
Things that brought about our Fall, Adam 
only took up a wrong Will, that brought 
him and us into our preſent State, or Road of 
Life; and therefore our Saviour uſes not a 
Number of Inſtructions, to ſet us right, he 
* tells us to renounce che falſe Wil | which 
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| tnouſht Mam into the Life of this World, 


wid to take up that Will, which ſhould have 
Kept Him Ig Paradiſe. Obſerve ntw, my 
Friend, the great Benefit chat we have from 
elle foregoing Account of Man's original Per- 
&Maios, and the Nature of bis Fall. It 
opelis che true Ground of our Religion, and the 
abſolute Neceſſity of it; it forces us to know 
Yhat Sur whole natural Life is a/ miſtaken 
Roz; and that Chriſt is alone our true Guide 
But of it. It teaches us every Reaſon for 
renouncing gur ſelves; and loving the whole 
Nature of our Redemption, as the greateſt 


| Joy and Deſire of our Hearts, We are not 


only compell'd, as it were, to hunger after 
it, to run with Eagerneſs into its Arms, but 
are alſo deliver d from all Miſtakes about it, 
from all the Difficulties, and Perplexities, 
which divided: Sects, and Churches have 
brought into it. For from this View of Things, 
we ſee, hot uncertainly, but with the fulleſt 
Aſſurance that dur Will and our Heart is all, 
chat nothing elſe either finds, or loſes God, 


and that all our Religion, is only the Reli- 


gion of the Heart. We ſee with open Eyes, 
that as a Spirit of Longing after the Life of 
this World, made Adam, and us to be the 

Pilgrims on Earth, that we are, fo the 
Siri of Prayer or * longing Deſire of the 
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Heart after Chriſt, and God, and Heaven, 
breaks all out Bonds aſunder, caſts all our 
Cords from us, and raifes us out of the Mi- 
ſeries of Time into the Riches of Eternity. 
Thus ſeeing and knowing our firſt, and our 
preſent State, every Thing calls us to Prayer; 
and the Defire of our Heart becomes the Spi- 
rit of Prayer. And when the Spirit of Prayer 
is born in us, then Prayer is no longer con- 
ſider d, as only the Buſineſs of this, or that 
For, but is the continual Panting, or Breath- 

ing of the Heart after God. Its Petitions are 
not pick'd out of Manuals of Devotion, it 
loves its own Language, it ſpeaks moſt when 
it ſays leaſt. If you aſk what its Words are, 
they are Spirit, they are Life, they are Love, 
that unite with God. 

Acad. I apprehend, Sir, that N you 
here ſay of the Spirit of Prayer, will be taken 
by ſome People for a Cenſure upon Hours, 
and Forms of Prayer. Tho I know you 
Have no ſuch Meaning. 
Ruſt. Pray let me ſpeak again to Academi- 
cus, his Learning ſeems to be always upon 
the Watch, to find out ſome Excuſe for not 
receiving the whole Truth. Does not Theo- 
philus here ſpeak of the Spirit of Prayer as a 
State of the Heart, which is become the go- 
verning Principle of the Soul's Life? And if 
84 23 
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 broubht Foun into the Life of this World, 
aneto take up that Will, which ſhould have 
Kept” Him in Paradiſe. Obſerve nd, my 
Friend, the great Benefit that we have from 
wid fore going Account of Man's original Per- 
Favs, and the Nature of bis Fall. I 
opel che true Ground of our Religion; and the 
Abſolute Neceſſity of it; it forces us to know 
hat our whole natural Life is à miſtaken 
Road; and that Chriſt is alone our true Guide 
dhe of it. It 'teaches us every Reaſon for 
renouncing our ſebvesg and loving the whole 
Nature of our Redemption, as the greateſt 
Joy and Deſire of our Hearts. We are not 
only compell'd, as it were, to hunger after 
it, to run with Eagerneſs into its Arms, but 
are alſo deliver d from all Miſtakes about it, 
from all the Difficulties, and Perplexities, 
which divided Sects, and Churches have 
brought into it. For from this View of Things, 
we ſee, not uncertainly, but with the fulleſt 
Aſſurance that our Will and our Heart is all, 
that nothing elſe either finds, or loſes God, 
and that all our Religion, is only the Reli- 
gion of the Heart. We ſee with open Eyes, 
that as a Spirit of Longing after the Life of 
this World, made Adam, and us to be the 
| Pilgrims on Earth, that we are, ſo the 
Spirit of Prayer or ms longing Deſire of the 
Heart 


Heart after Chriſt, and God, and Heaven, 
breaks all ohr Bonds aſunder, caſts all our 
Cords from us, and raifes is ot G the Mi- 
ſeries of Time into the Riches of Eternity. 
Thus ſeeing and knowing our firſt, and our 
preſent State, every Thing calls us to Prayer; 
and the Defire of our Heart becomes the Spi- 
rit of Prayer. And when the Spirit of Prayer 
is born in us, then Prayer is no longer con- 
fider'd, as only the Buſineſs of this, or that 
Hour, but is che continual Panting, or Breath- 
ing of the Heart after God. Its Petitions are 
not pick'd out of Manuals of Devotion, it 
loves its own Language, it ſpeaks moſt when 
it ſays leaſt, If you aſk what its Words are, 
they are Spirit, they are Life, they are Love, 
thi unite with God. 

Acud. I apprehend, Sir, that what you 
here ſay of the Spirit of Prayer, will be taken 
by ſome People for a Cenſure upon Hours, 
and Forms of Prayer. Tho' 1 know you 
have no ſuch Meaning. 
Rut. Pray let me ſpeak again to Academi- 
cus, his Learning ſeems to be always upon 
the Watch, to find out ſome Excuſe for not 
receiving the whole Truth. Does not Theo- 
philus here ſpeak of the Spirit of Prayer as a 
State of the Heart, which is become the go- 
verning Principle of the Soul's Life? And if 
84 it. - 
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it is a living State of che Heart, muſt it not 
have its Life in itſelf, independent of every 
outward Time, and Occaſion? And yet muſt 
it not, at the ſame Time, be that alone which 
* diſpoſſes, and fits 'the Heart to rejoice, and 
delight in Hours, and Times, and Occafions 
of Prayer ? Suppoſe he had ſaid, that Ho- 
nefty is an inward living Principle of the 
Heart, a Rectitude of the Mind, that has all 
its Life and Strength within itſelf, Could this 
be thought to cenſure all Times and Occaſi- 
ons of performing outward Acts of Honeſty ? 
Now the Spirit of Prayer differs from all out- 
ward Acts, and Forms of Prayer, juſt as the 
Honeſty of the Heart, or a living Rectitude of 
Mind differs from outward, and occafional 
Acts of Honeſty, And yet ſhould a Man 
overlook, or diſregard Times and Occafions 
of outward Acts of Honeſty, on Pretence that 
true Honeſty was an inward living Principle of 
the Heart, who would not ſee, that ſuch a ane, 
had as little of the inward Spirit, as the out- 
ward Acts of Honeſty? St. John faith, If 

any Man hath this World's Goods, and ſeeth 
25 Brother hath need, and ſoutteth up bis 
Bowels of Compaſſion to bim, How dwelleth 
the Love of God in him? Juſt fo, and with 
the ſame Truth it may be ſaid, if a Man over- 
looketh, neg! ecteth, or refuſeth Times and 


Hours 
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Hours of Prayer, how dwelleth . the Spirit of 
Prayer in him? And yet its:own Life and 
Spirit is vaſtly Superior to, independent on, 
and ſtays for no particular Hours, or Forms 
of Words. And in this Senſe it is truly ſaid, 
that it has its own Language, that it wants 
not to pick Words out of Manuals of Devoti- 
on, but is always ſpeaking forth, . Spirit, and 
Life, and Love towards God. But pray 
W lus, do you go on, as you intended. 
Theopb. I ſhall only add, before we paſs 
on to another Point, that from what has been 

ſaid of the firſt State, and Fall of Man, it 
plainly follows, that the Sin of all Sins, or 
the Hereſy of all Hereſies, is a worldly Spirit. 
We are apt to conſider this Temper only as an 
Infirmity, or pardonable Failure, but it is in- 
deed the great Apoftacy from God, and the 
divine Life, It is not a ſingle Sin, but the 
whole Nature of all Sin, that leaves no Poſ- 
ſibility of coming out of our fallen State, till 
it be totally renounc'd with all the Strength of 
our Hearts. Every Sin, be it of what Kind 
it will, is only a Branch of the worldly Spirit, 
that lives in us. There is but one that is good, 
faith our Lord, and that is God. In the ſame 
Strictneſs of Expreſſion it muſt be ſaid, there 
1s but one Life, that is good, and that is the 
Lite of-God, and Heayen, Depart in the 
leaſt 
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leaſt Degree from the Goodneſs of God; ant 
you depart into Evil, becaaſe ders. 1 good 
1 his Goodneſs. 
Cuuſe any Life, ede Life u God, and 
Heaven,and you chuſe Death; for Death is no- 
thing elſe but the Loſs of the Life of God. The 
 Creaturts ofthis World have but one Life, and 
that is the Life of this World: This is their 
dne Life, and one Good, Eternal Beings 
have but one Lafe, and vne Good, and that is 
the Life of God. The Spirit of the Soul is 
in itfelf nothing elſe but a Spirit breathed 
forth from the Life of God, and for this only 
End, that the Life of God, the Nature of 
God, the Working of God, the Tempers of 
God might be manifeſted in it. God could 
not create Man to have a Will of his own, 
and a Life of his own, different from the 
Life and Wilt that is in himſelf; this is more 
impoffible, than for a good Tree to bring forth 
corrupt Fruit. God can only delight in his 
own Life, his own Goodneſs, and his own 
Perfections, and therefore cannot love or de- 
light, or dwell in any Creatures, but where 
his own Goodneſs, and Perfections are to be 
found. Like can only unite with Like, Hea- 
ven with Heaven, and Hell with Hell, and 
therefore the Life of God muſt be the Life of 
the Soul, if che Soul is to unite with God. 
Hence 
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Man, all the Methods of our Redemption 
have only this one End, to take from us that 
Arange and-earthly Life, we have gotten by 
the Fall, and to kindle again the Life of God, 

and Heaven in our Souls. Not to deliver us 
from that groſs and ſordid Vice call'd Coverouſ- 
neſs, which Heathens can condemn, but to 


take the tobole Spirit of this World entirely 


from us, and that for this neceſſary Reaſon, 
becauſe all that is in the World, the Luft of 
the Fleſh, the Luſt of the Eyes, and the Pride 
of Life, 1s not of the Father, that is, 18 not 
that Life, or Spirit of Life which we had 


from God by our Creation, but is of this 


World, is brought into us by our Fall from 
God into the Life of this World. And 
therefore a worldly Spirit is not to be con- 
ſider d as a frigle Sin, or as ſomething that 
may conſiſt with ſome real Degrees of Chriſ- 
tian Goodneſs, but as a State of real Death to 
the Kingdom, and Life of God in our Souls. 
Management, Prudence, or an artful Trim- 
mh. ; betwixt God and Mammon are here all 
in vain, it is not only the Groſſneſs of an 
outward, viſible, worldly Behaviour, but the 
Spirit, the Prudence, the Subtlety, the Wiſ- 
dom of this World, mo is our Separation 
from the Life of God. 

Hold 


Hence it is, that all the Religion of fallen | 
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Hold this therefore, Academicus, as a cer 
tain Truth, that the Hereſy of all Hereſies is 
a worldly Spirit. It is the whole Nature, 
and Miſery of our Fall, it keeps up the Death 
of our Souls, and ſo long as it laſts, makes 
it impoſſible for us to be born again from 
above. It is the greateſt Blindneſs, and Dark 
neſs of our Nature, and keeps us in the groſ- 
ſeſt Ignorance both of Heaven and Hell. For 
tho they are both of them within us, yet we 
feel neither the one nor the other, ſo long as 
the Spirit of this World reigns in us. Light, 
and Truth, and the Goſpel, ſo far as they 
concern Eternity, are all empty Sounds to 
the worldly Spirit. His own Good, and his 
own Evil govern all his Hopes, and Fears, 
and therefore he can have no Religion, or be 
farther concern'd in it, than ſo far as it can 
be made ſerviceable to the Life of this World. 
Publicans and Harlots are all born of the Spi- 
rit of this World, but its higheſt Births are 
the Scribes, the Phariſees and Hypocrites, 
who turn Godlineſs into Gain, and ſerve God 
for the fake of Mammon; theſe live and 
move and have their Being in and from the 
Spirit of this World, _—Ofall Things there- 
fore, my Friend, deteſt the Spirit of this 
World, or there is no Help, you muſt live and 
* an utter Stranger to all that is divine and 
heavenly. 


109 


heavenly. - -You will go out of the World i in 
the ſame Poverty and Death to the divine Life, 
in which you enter'd into it, For a worldly, 
earthly Spirit can know Nothing of God, it can 
know Nothing, feel Nothing, taſte Nothing, 
delight in Nothing, but with earthly Senſes 
and after 'an earthly Manner, The natural 
Man, faith the Apoſtle, ' receiveth not the 
Things of the-Spirit of God, they are Fooliſh- 
neſs unto him; He cannot know them, becauſe 
they are ſpiritually diſcerned, that is, they 
can only be diſcern'd by that Spirit, which 
he hath not. Now the true Ground and 
Reaſon of this, and the abſolute Impoſſibility 
for the natural Man, how polite, and learn 
ed, and acute ſoever he be, is this, it is 
becauſe all real Knowledge, is Life, or a liv- 
ing Senfibility"of the Thing that is known. 
There is no Light in the Mind, but what is 
the Light of Life; ſo far as our Life reaches, 
ſo fie we underſtand, and feel, and know, 
and no farther. All after this, is only the 
Play of our Imagination, amufing itſelf with 
the dead Pictures of its own Ideas. Now this 
is all, that the natural Man, who hath not 
the Life of God in him, can poſſibly do with 
the Things of God. He can only contem- 
plate them, as Things foreign to himſelf, as 
ſo many dead Ideas, that he receives from 
I Books, 
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Books, or Hearſay, and fo can OT 
puts, and quarrel abeut them, and laugh at 
thoſe as Enthuſiaſts, who have a living Sen- 
fbility of them. He is only the worſe for his 
| hear/ay, dead Ideas of diving Truths, they 
| become a bad Nouriſhment of all his natural 
3 Tempers: He is proud of his Ability to diſ- 
courſe about them, and loſes all Humility, 
all Love of God and Men, through a vain 
and haughty Contention for them. His Zea/ 
for Religion is Envy and Wrath; his Orebo- 
doxy is Pride and Obftinacy, his Love of the 
4 Truth is Hatred and IIl-Will to thoſe, who 
4 dare to diſſent from him. This is the con- 
ſtant Effect of the Religion of the natural 
_ Man, who is under the Dominion of the Spi- 
14 - Tit! of this World. He cannot know more 
1 of Religion, nor make a better Uſe of his 
1 Knowledge, than this comes to; and all far 
this plain Reaſon, becauſe he ſtands at the 
fame Diſtance from a living Senſibility of 
4 the Truth, as the Man that is born blind 
= does from a living Senfibility of Light. Light 
| muſt firſt be the Birth of his own" Life, be- 
bf fore he can enter into a real Knowledge of 
it. Yet ſo ignorant is the natural Man with 
all his learned Acuteneſs, that he does not fo 
much as know, that there is, and muſt be 
this great Difference between real Knowledge, | 


I | and 


Wer 1 
0 dead * 2 Thing, and that a Man 
, any further, than 
Knowledge, of it 
in himſelf. 


The Meaſure of ee he Meaſure 
of our Knowledga, and as the Spirit of gur 
Life worketh, ſo the Spirit of our Under- 
ſtanding conceiveth. If our Will worketh 
with God, tho' our natural, Capucity-he eves 
ſo mean and. narrow, we get a meal RO 
ledge of God, and heayenly Truths, for every 
Thing muſt feel that, in which it lives. 

But if our Will wasketh with Satan, and 
the Spirit of this World. let our Parts be 
ever fo bright, our Imaginations ever 1 _ 
ing, yet all our living Knowledge, or real 
Senfibility. can go vo higher, or deeper, chan 
the Myteries of Iniquity, and the Las of 
Fleſh: and Blood. For where our Life is, 
there, and there only is gur Underſtanding; 
and that for this plain Reaſon, becauſe as Lite 
is the Beginning of all Senfibility, ſo it:iis; 
and muſt be the Bounds of it; and no San 
lity can go any further than the Life goes; ot 
have any,other Manner of Knowledge, than 
as the Manner of its Life is. If you afk 


what Life. is, or What is te be underſtoed by 
it? It is in itſelf nothing elſe but a 4workeng 
Will, and no Life could be either Good, a 
Evi 
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Bell, but for this Reaſon,” becduſe it ib 4 
working Will : Every Life from the higheſt 
Angel to the loweſt" Animal, confiſts in 
a working Will, and therefore as the Will 
worketh, as that is with which it uniteth, ſo 


| hath every Creature its Degree; and Kind, 
and Manner of Life; and conſequently as the 


Will of its Life worketh, ſo it hath its De- 
gree, and Kind,” and Manner of conceiving, 
and underſtanding; of Liking and Difliking. 


For nothing feels, or taſtes, 'or. underſtands, 


or likes vr dillilees, but the Life that is in us. 
The Spirit that leads our Liſe, is the Spirit 
that forms our Underſtanding. The Mind 


is our Eye, and all the Faculties of the Mind 


ſee! every Thing accotding to the State the 
Mind is in. Ife Pride is the Spirit of 
our Life, every Thing is only = and felt, 
and known through this Glaſs,” 
is dark, ſenſeleſs; and abſurd” 10 yl proud 


Ka, but that which brings Food 'to thi 


He underſtands Nothing, he feels 
Nothing, he taſtes Nothing, but as his Pride 


is made Jenfble of it, or capable of being af- 
fedted with it. His workivg will, which is 
the Life of his Soul, liveth and worketh on- 
ly in the Element of Pride, and therefore 
what ſuits his Pride, is his only Good, and 
what contradicts his Pride, is all the Evil that 

he 
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he can feel, or know. His Wit, his Parts, 
his Learning, his Advancement, his Friends, 
his Admirers, his Succeſſes, his Conqueſts, 
all theſe are the only God and Heaven, 
that he has any /ving Senſibility of. He in- 
deed can talk of a Scripture God, a Scripture 
Chriſt, and Heaven, but theſe are only the 
G Furniture of his Brain, whilſt 
Pride is. the God of his Heart, We are told, 
that God refifteth the Proud, and gi weth Grace 
to the Humble. This is not to be underſtood, 
as if God by an arbitrary Will, only choſe to 
deal thus with the proud. and humble Man, 
Oh no. The true Ground is this, The Re/ift- 
ance is on the Part of Man, Pride reſiſteth 
God, it rejecteth him, it turneth from him, 
and chuſeth to worſhip and adore ſomething 
elſe inſtead of him, Whereas Humility leav- 
eth all for God, falls down before him, and 
opens all the Doors of the Heart, for his En- 
trance into it. This is the only Senſe, in 
which God reſiſteth the Proud, and giveth 
Grace to the Humble. And thus it is in the 
true Ground, and Reaſon of every Good, and 
Evil that riſes up in us; we have neither Good 
nor Evil, but as it is the natural Effect of the 
Werkings of our own Will, either with or 
againſt God, and God only interpoſes with 
his Threatnings, and Inſtructions, to direct 

H us 
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us to a right Uſe of our Wills, that we may 
not blindly work ourſelves into Death, inſtead 

of Life. But take now another Inſtance like 

that already mention'd. Look at a Man, | 
whoſe working Will is under the Power of | 
Wrath. He ſees, and hears, and feels, and 
underſtands, and talks wholly from the Light, | 
and Senſe of Wrath. All his Faculties are 
only fo many Faculties of Wrath, and he 4 
knows of no Senſe or Reaſon, but that which t 
his enlightened Wrath diſcovers to him. I ' 
have appeaF'd, Academicus, to theſe Inſtances, t 
only to illuſtrate, and confirm that great 
Truth, which 1 before aſſerted, namely, that © 
the working of our Will, or the State of our 8 
Life governs ks State of our Mind, and forms [ 
the Degree, and Manner of our Underſtand- * 
ing and Knowledge. And that as the Fire of 8 
our Life burns, ſo is the Light of our Life L 
kindled. And all this only to ſhew you, the * 


utter Inpoſibility of knowing God, and divine * 
Fruths till your Life is divine, and wholly 15 
dead to the Life, and Spirit of this World. 1 
Since our Light and Knowledge can be no * 
better, or higher, than the State of our Life 1 
and Heart is. Tell me now, do you feel the - 
Truth of all this? I fay feel, becauſe no 5 
Truth is poſſeſs d, till you have a feeling, and ly 


living Senſtbility of it, 
Acad. of 


11 

Acud. oh Sir, you have touched every 
String of my Heart, and I now wiſh with 
the Nami. that I had the Wings of a Dove, 
that I might flee away, and be at 'Reſt, flee 
away from the Spirit of this World, to be at 
= in the ſweet Tran quillity of aLife, born 

gain of God. You het db, that in the 
Morning you told me of a certain firſt Step, 
that of all Neceſſity muſt be the Beginning of 
a ſpiritual Life, you gave me till to-morrow, 
to ſpeak my. Mind, and Reſolution about it. 
But you Have now extorted my Anſwer from 
me, I cannot ſtay a Moment longer. With 
all the Strength that I have, I turn from every 
Thing, that is not God, and his holy Will; 
with a1 the Deſire, Delight, and Longing of 
my Heart, I give up myſelf wholly to the Life, 
Light, and holy Spirit of God, Pleas'd with 
nothing in this” orld, but as it gives Time, 
and Place, and Occaſions of doing, and being 
that, which my heavenly Father would have 
me to do, and be. Seeking for no Happi- 
neſs from this earthly fallen Life, but chat of 
overcoming all its Spirit, and Tempers. But 
believe, Theophilus, that you- -had ſomething 
farther to ſay. 

Theoph. Indeed, Academicus, there is hard- 
ly any knowing, when one has ſaid enough 
of the evil Effects of a worldly Spirit. It is 
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the Canker that eateth up 


all the Fruits of 
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our other good Tempers, it leaves no Degree 


of Goodneſs in them, but transforms all that 
we are, and do, into its own earthly Nature. 

The Philoſopers of old, began all their Vir- 
tue in a total Renunciation of the Spirit of 
this World, They faw with the Eyes of Hea- 
ven, that Darkneſs was not more contrary to 
Light, than the Wiſdom of this World was 
contrary to the Spirit of Virtue z therefore 
they allow'd of no Progreſs in Virtue, but fo 
far as a Man had overcome himſelf, and the 
Spirit of this World. 


This gave a divine Solidity to all b 


tions, and prov'd them to be Maſters of true 


Wiſdom. But the Doctrine of the Croſs of 
Chriſt, the laft, the higheſt, the moſt finiſh- 
ing Stroke given to the Spirit of this World, 


that ſpeaks more in exe Ward, than all the 


Philoſophy of voluminous Writers, is yet pro- 
feſs'd by thoſe, who are in more Friendſhip 
with the World, than was allow'd to the 


Diſciples of Pythagoras, Socrates, Plato, or 


Epictetus. 
Nay, if thoſe antient Sages were to ſtart up 


amongſt us with their divine Wiſdom, they 


would bid fair to be treated by the Sons of 
the Goſpel, if not by ſome Fathers of the 
Ehurch, as dreaming Enthuſiaſts, 

| But 


a. 
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But Academicus, this is a ſtanding Truth, 
the World can only love its own, and Wiſ- 
dom can only be juſtify'd of her Children. 
The Heaven-born Epictetus told one of his 
Scholars, that then he might fir ft look upon 


himſelf as having made ſome true Proficiency 


in Virtue, when the World took him for a 
Fool; an Oracle like that, which ſaid, the 
Im of this World is Fooliſhneſs with God. 
If you was to aſk me, what is the Apoſta- 
ey of theſe laſt Times, or whence is all the 
Degeneracy of the preſent Chriſtian Church, 

I ſnould place it all in a worldly Spirit. If 
here you ſee open Wickedneſs, there only 
Forms of Godlineſs, if here ſuperficial Holi- 
neſs, political Piety, crafty Prudence, there 
baughty Sanctity, partial Zeal, envious Or- 
thodoxy, if almoſt every where you ſee a 
Jewiſh Blindneſs, and Hardneſs of Heart, and 
the Church trading with the Goſpel, as viſi- 
bly, as the old Jews bought and fold Beaſts 
in their Temple, all this is only ſo many 
Forms, and proper Fruits of the worldly Spi- 
rit. This is the great Net, with Which the 
Devil becomes a Fiſher of Men; and be aſ- 
ſur'd of this, my Friend, that every Son of 
Man is in this Net, till through, and by the 
youu of Chriſt, he breaks out of it. 
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1 nn for nathing elſo 
can deliver him from. it. Truſt now to any 
Kind, or Form of Religious Qbſervances, to 
any Number of the moſt playfible Virtues, $0 
any Kinds of Learning, ar Efforts of human 
Prudence, and then I will tell you what your 
Caſe will be, you will overcame one Temper 
of the World, on and merely by cleaving 
to another. For Nothing leeves.the World, 
Nothing renguaces it, Nothing cap poſſibly 
overcome it, but ſingly and ſolely the Spirit 
of Chriſt, Hence it is, that, many learned 
Men with all the rich Furniture of their Brain, 
live. and die Slaves to the Spirit of this World, 
and can only, differ from graſs Warldlings, 
as the Scribes and Phariſees differ from Puh. 
licans and Sinners, it is becauſe the Spirit of 
Chriſt is. not the one andy Thing, that is the 
Depre of their Hearts, and therefore their 
Learning anly works in and with the Spirit of 
this. World, and becomes it ſelf no ſmall Part 
of the Vanity of Vayities. Would you farther 
know, Academicus, the evil Nature and Ef- 
fects of a worldly Spirit, you need only look. 
at the bleſſed Power and Effects of the Spire? 
of Prayer, for the one gdes downwards with 
the fame Strength, as the other goes up- 
wards; the one betroths, and weds you to an 
earthly Nature, with the ſame Certainty, as 

„ the 


1] 
the other ** and unites you to Chriſt, and 
God, and Heaven. The Spirit of Prayer, is a 
preſſing forth of the Soul out of this earthly 
Life, it is a ſtretching with all its Defire af- 
ter the Life of God, it is a leaving, as far as 
it can, all its own Spirit, to receive a Spirit 
from above, to be one Life, one Lobe, one 
Spirit with Chriſt in God. This Prayer which 
is an emptying itſelf of all its own Lats and 
natural Tempers, and an opening it {elf for 
the Light and Love of God to enter into it, 
is the Prayet in the Name of Chrift, to which 
nothing is deny d. For the Love which God 
bears to the Soul, his eternal, never ceaſing 
Defire to enter into it, to dwell in it, and 
open the Birth of his holy Word, and Spirit 
in it, ſtays no longer + this ul the Door of the 
Heart opens for 22 For nothing does, or 
ean keep God out of the Soul, or hinder his 
holy Union with it, but the Defre of the 
Heart turn'd from him. And the Reaſon of 
it is this, it is becauſe the Life of the Soul 
is in itſelf nothing elſe but a working Vill, and 
therefore wherever the Will worketh, or go. 
eth, there and there only the Soul liveth, whe- 
ther it be in God, or the Creature. | 
| Whatever it deſireth, that i is the Feel of 
its Fire, and as its Fewel i is, ſo is the Flame 
of its Life. A Will * up to earthly 

4 Goods, 
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| Goods; is at Graſs with Nebuchadnezzar, and 
has one Life with the Beaſts of the Field. 
For earthly, Deſires keep up the fame Life in 
a Man, and an Ox. For the one only Rea- 
ſon, why the Animals of this Wodd have 
no Senſe, or Knowledge of God, is this, it is 
becauſe they cannot form any other than 
earthly. Deſires, and fo can only have an 
earthly Life. When therefore a Man wholly 
turneth his. working Will to earthly Deſires, 
he dies to the Excellency of his natural State, 
and may be ſaid only to live and move, and 
have his Being in the Life of this World, as 
the Beaſts have.—Earthly Food, &c. only 
deſir d, and us · d for the Support. of the earth- 
1; Body, & ſuitable to Man's preſent Condi- 
tion, and the Order of Nature; but hen the 
Deſire, the Delight, and Longing of the 
Soul, is ſet upon earthly Things, then the 
Humanity is degraded,” is fallen from God; 
and the Life of the Soul is made as corthly 
and beſtial, as the Life of the Body. For 
the Creature can be neither higher, nor low- 
er, neither better nor worſe, than as the Will 
worketh. For you are to obſerve, that the 
Will hath a divine and agick Power, what 
it defireth, that it taketh, and of that it 
eateth and Irveth. Wherever nd. in what- - 
ever the e works ng. Will chuſeth to el! and 
Fr delight, 
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delight, ' that becometh the Soul's Food, its 
Condition, its Body, its Cloathing, and Habi- 
tation, For alltheſe are the true and certain 
Effects, and Powers of the working Will. 

Nothing doth, or can go with a Man in- 
to Heaven, nothing followeth him into Hell, 
but that in which the Will dwelt, with 
which it was fed; nouriſh'd, and cloath'd, 
in this Life. And this is to be noted well, 
that Death can make no Alteration of this | 
State of the Will, it only takes: off the out- 
ward, worldly Covering of Fleſh and Blood, 
and forces the Soul to ſee, and feel, and 
know what a Life, what a State, Food, Bo- 
dy, and Habitation, its own Working Will 
has brought forth for it. Olf Academicus, 
ſtop a while, and let your Hearing be turn'd 
into Feeling, Tell me is there any Thing in 
Life, that deſerves a Thought but how to 
keep this working of our Will in a right State, 
and to get that Purity of Heart, which alone 

can ſee, and know and find, and paſſeſs God? 
Is there any Thing fo frightful, as this 
worldly Spirit, which turns the Soul from 
God, makes it 4 Houle of Darkneſs, and 
foods i it with the Food: of Time, at the Ex- 
pence of all the Riches of Eternity ? | 

On the other Hand, what can be ſo de- 
firable a Good as the Spirit of Prayer, which 
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empties the Soul of all its own Evil, ſeparates 
Death and Darkneſs from it, leaves Self, Time; 

and the Vorld, and becomes one Life, one 
Light, one Love, dp, with 8 4 
God, and Heaven. nab 
Think, my Friends, of theſe: 
ſomething 1 Thoughts, let yout 
hungry Souls eat of the Nouriſhment of them, 
as a Bread of Heaven; and deſire. only to 
live, that with all the working of | yotlt 
Wills, and the whole Spirit uf your Mind 
you may live and die united to God. And 
thus, let — rt e ge 


n WN 1x: 
u. ute, Same Drazoove, 0 


with 


11 th 
1 5 10 T rt 
' *1 . 
F 4 
FEST - 
U N N 20 2 
1 
— MN 2 8 
| INC 71 18 rd 
A 1 7 p | — 
o s 8 H E 


[nag ] 


| . 1 n E N 
THIRD DIALOGUE. 
Ruſt. Have brought again with me, Gen- 

tlemen, my filent Friend Humanus, 

and vpog the ſame Condition of being ſilent 
ſtill. But tho' his Silence is the ſame, yet 
he is quite alter d. For this twenty Years I 
have dv him to be of an even, chearful 
Temper, full of good Nature, and even quite 
calm and diſpaſſionate in his Attacks upon 
Chriſtianity; never provok'd by what was 
ſaid either againſt his Infidelity, or in Defence 
of the Goſpel. He us'd to boaſt of his being 
free from thaſe ſour Paſſions, ad Reſent- 
ments which, he faid, were ſo eaſy to be 
ſeen in many, or moſt Defenders of the Goſ- 
pel-Meekneſs. But now he is moroſe, peev- 
iſh, and full of Chagreen, and ſeems to be 
" Ly with himſelf, as with every Body 
; Whatever he ſays, is raſh, ſatirical, and 

| — I tell him, but he wont own it, 
that his Caſe is this. The Truth has touch'd 
him, but it is only fo far, as to be his Tor- 
menter. It is only as welcome to him, as a 
Thief that has taken from him all his Rich- 
es, Goods, and Armour, wherein he truſted. 
The Chriſtianity he us'd to oppoſe is vaniſh'd, 


and 
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and therefore all the Weapons he had againſt 
it, are dropt out of his Hands. It now ap- 
pears to ſtand upon another Ground, to have 
a deeper Bottom and better Nature, than 
what he imagin'd, and therefore he, and his 
Scheme of Infidelity are quite diſconcerted. 
But though his Arguments have thus loſt all 
their Strength. yet his Heart is left in the 
State it was, it ſtands in the ſame Oppoſition 
to Chriſtianity, as it did before, and yet with- 
out any Ideas of his Brain to ſupport it. And 
this is the true Ground of his preſent, uneaſy, 
peevith ſtate of Mind. He has nothing now 
to ſubſiſt upon, but the reſolute Hardeſt of 
his Heart, his Pride, and Ob/tinacy. Theſe 
he cannot give up by the Force of his Reaſon, 
his Heart cannot bear. the Thoughts of ſuch 
a Sacrifice; and yet he feels and knows, that 
he has no Strength left, but in a ſettled Hard- 
neſs, Pride and Obſtinacy to continue as he 
—— Theſe, I own, are ſevere, and hard 
Words, but hard as they are, I am ſure Hu- 
manus knows, that they proceed from the 
Softneſs, and Affection of my Heart toward 
him, from a compaſſionate Zeal to ſhew him 
where his Malady lies, and the Neceſſity of 
overcoming himſelf, before he can have the 
Bleſſing of Light, and Truth, and Peace. 
Tho' it is with ſome Reluctance, yet I have 

choſen 


1 P 


choſen thus to make my Neighbour known 


both to himſelf, and to you, that you may 
ſpeak of ſuch Matters, as may give the beſt 
Relief to the State he is in. 

Theoph. Indeed Rufticus, I much approve 
of the Spirit, you have here ſhewn, with Re- 
gard to your Friend, and hope he will take in 
good Part, all that you have ſaid. As for 


me, I embrace him with the utmoſt Tender- 


neſs of Affection. I feel and compaſſionate 
the trying State of his Heart, and have only 
this one Wiſh, that I could pour the heaven- 
ly Water of Meekneſs, and the Oil of divine 
Love into it. Let us force him to know, 


that we are the Meſſengers of divine Love 


to him, that we ſeek not ourſelves, nor our 
own Victory, but to make him victorious 
over his own Evil, and become poſſeſt of a 
new Life in God, His Trial is the greateſt 
and hardeſt that belongs to human Nature, 


And vet it is abſolutely neceſſary to be under- 
gone. 


ſelf up to that Death, through which alone 
it can paſs into Life. There is no true and 
real Converſßon, whether it be from Infidelity, 
or any other Life of Sin, till a Man comes to 
know, and feel, that nothing leſs than his 


3 whole 


Nature WL become a B and Bur- 
then to it ſelf, before it can willingly give it 


| [ 126 1 

whole Nature is to be parted with, and yet 
finds in himſelf no Paſtbilicy of doing it. 
This is the Inability, that can bring us at laſt 
to ſay with the Apoſtle, when I am weak, then 
Fam ftrong. This is the Diſtreſs, that ſtands 
near to the Gate of Life, this is the Deſpair, | 
by which we loſe all our own: Life, to find # 
new one in God. For here, in this Place it 
is, that Faith, and Hope, and true Seeking 
to God, and Chriſt are born. But till all 
is Deſpair in ourſelves, till all is loſt, that 
we had any Truſt in, as our own, till then, 
Faith and Hope, and Turning to God in 
Prayer, are only Things learnt, and practisd 
by Raule and Method, but they are not born 
in us, are not Boing Qualities of the new 

Birth; till we have done feeling any Truſt, 
or Confidence in our ſelves. Happy there- 
fore is it for your Friend Humanus, that he 
is come thus far, that every thing is taken 
from him, on which he truſted, and found 
Content in himſelf. In this State, one Sigb, 
or Look, or the leaſt Turning of his Heart to 
God for Help, would be the Beginning of 
his Salvation. Let us therefore try to improve 
this happy Moment to him, not ſo much by 
Arguments of Reaſon, as by the Arrows of 
that divine Love, which overflows all Nature, 
and Creature, 


3 For 


* 
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For Humanus, tho hitherto without Ckriſt, 

is ſtill within the Reach of divine Love: He 
belongs to God, God created him for him- 
ſelf, to be an Habitation of his own Life, 
Light and holy Spirit, and God has brought 
him and us together, that the loſt Sheep may 


de found, an warn err back to its heavenly 


Shepherd. 

Oh Humanus, Love is my Bait, you muſt 
be caught by it, it will put its Hook into 
your Heart, and force you to know, that of 
all ſtrong Things, nothing is ſo ſtrong, ſo 
irreſiſtible as divine Love: * 

It brought forth all the Creation, it kin⸗ 
dles all the Life of Heaven, it is the Song of 
all the Angels of God. It has redeemed all 
the World, it ſeeks for every Sinner upon 
Earth, it embraces all the Enemies of God, 
and from the Beginning to the End of Time, 
the one Work of Fan; „is the one 

Work of Love. 
Moſes and the Proben, Chriſt and his 
Apoftles were all of them Meſſengers of di- 
vine Love, They came to kindle' a Fire on 


Earth, and that Fire was the Love which 
burns in Heaven, Aſk what God is? His 


Name is Love, he is the Good, the. Perfec- 
tion, the Peace, the Toy, the Glory and Bleſ- 


ſing of every Life. Aſk what Chriſt is? He 
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is the univerſal Remedy 9 all Evil broke 
forth in Nature and 5 he is the Deſt- 
ruction of Miſery, Sin, Darkneſs, Death, 
and Hell. He is the Reſurrection and Life 
of all fallen Nature. He is the unwearied 
Compaſſion, the long-ſuffering Pity, the 
never-ceaſing Mercifulneſs of God to every 
Want, and Infirmity of human Nature. 
+ He is the Breathing forth of the Heart, 
Life, and Spirit of God into all the dead Race 
of Adam. He is the Seeker, the Finder, the 
Reſtorer of all that was loſt, and dead to the 
Life of God. He is the Love, that from 
Cain to the end of Time, prays for all its 
Murderers, the Love that willingly ſuffers and 
dies among Thieves, that Thieves may have 
a Life with him in Paradiſe. The Love 
that viſits Publicans, Harlots, and Sinners, | 
that wants, and ſceks to forgive, where 5 
moſt is to be forgiven, _ | 
Oh, my Friends, let us ſurround and en- 
compaſs Humanus, with theſe Flames of 
Love, till he cannot make his Eſcape from 


them, but muſt become a willing Vieim 1 


their Power. For the univerſal God is 
univerſal Love, all is Love, but that which 
is helliſh and earthly. All Religion is the 
Spirit of Love, all its Gifts and Graces are 
the Gifts and Graces of Love, it has no 

Breath, 
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Breath, no Life, but the Life of Love. No- 
thirig exalts, nothing purifies, but the Fire 
of Love, nothin g changes Death into Life, 

Earth into Heaven, Men into Angels, but 
Love alone. Love breathes the Spirit of 
God, its Words and Works are the Inſpira- 
tion of God. It ſpeaketh not of itſelf, but 
the Nord, the eternal Word of God ſpeaketh 
in it; for all that Love ſpeaketh, that God 
ſpeaketh, becauſe Love is God. Love is 
Heaven reveal'd in the Soul, it is Light, and 
Truth, it is infallible, it has no Errors, for 
all Errors are the Want of Love. Love has 
no more of Pride, than Light has of Dark- 
neſs, it ſtands and bears all its Fruits from a 
Depth, and Root of Humility. Love is of 
no dect e or Party, it neither makes, nor ad- 
mits of any Bounds, you may as caſily en- 
cloſe the Light, or ſhut up the Air of the 
World into one Place, as confine Love to a 
Sect or Party. It lives in the Liberty, the 
Uni verſality, the | Impartiality of Heaven, 
It believes in one, holy, Catholick God, the 
God of all Spirits, it unites and joins with the 
Catholick Splrit of the one God, who unites 
with all that is good, and is meek, patient, 
well-wiſhi ing, and long-ſuffering over all the 
Evil that is in Nature, and Creature. Love, 
like the Spirit of God rideth upon the Wings 
5 I "nr 
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ef the Wind, and is in Union, and Commw- 
nion with all the Saints that are in Heaven 
2nd on Earth. Love is quite pure, it hath 
no By-ends, it ſeeks not its own; it has but 
ene Will, and that is, to give itſelf into every 
Thing, and overcome all Evil wich Good; 
Laſtly, Love is the Chrift of God, it. cometh 
down from Heaven, it regenerateth the Soul 
from above, it blotteth out all Tranſgreſſions; 
it taketh from Death its Sting, from the De- 
vil his Power, and from the Serpent his Poly 
fon. It healeth all the Infirmities of our 
earthly Birth, it gives Eyes to the Blind, 
Ears to the Deaf, and makes the Dumb to 
ſpeak; it cleanſes the Lepers, and caſts out 
Devils, and puts Man in Paradiſe before he 
dies. It liveth wholly to the Will of him, 
of whom it is, born, its Meat and Drink is, 
to do the Will of God. It is the Refurrec- 
tion and Life of every divine Virtue, à fruit 
full Mother of true Humility, boundleſs Be- 
nevolence, unwearied Patience, and Boe 
of Compaſſion. This, Ruſticus, is the Chriſt, 
the Salvation; the Religion of divine Love, 
the true Church of God, where the Life of 
God is found, and lived, and to which your 
Friend Humanus is called by us. We direct 
him to nothing but the inward Life of Chrift, 
to the Working of the holy Spirit of _ 

vw 
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hich alone can deliver him from the Eyib 
that Is in his own Nature, and give m 
Power to become a Son of God. 

Nut. My Neighbour has infinite Reafor 
to thank you, for this lovely Draught you 
have given of the Spirit of Religion; he can- 
not avoid being affected with it. But pray 
let us now hear, how we are to enter into 
this Religion of — Love, or rather what 
God has done to introduce us into it, and 
make us Partakers again of his divine Nature. 
-; Theoph.-'The firſt Work, or Beginning of 
this redeeming Love of God, is in that nma- 


nuel, or God with us, given to the firſt Adam, 


as the Seed of the Woman, which in him; and 
all his Poſterity, ſhould bruiſe the Head, and 
overcome: the Life of the Serpent in our fallen 
Nature. This is Love indeed, becauſe it is 


univerſal, and reaches every Branch of the 


human Free, from the firſt to the laſt Man, 
that grows from it. Miſerably as Mankind 


every ane: appropriating God to themſelves, 
yet they all have but one God, who is the 
Spirit of all, the Life of all, and the Lover 
of all. Men may divide themſelves, to have 
God to themſelves, they may hate and perſe-· 
cute one another for God's ſake; but this is 
2 2 Truth, that neither the Hater, nor 

2 12 the 
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the Hated cart be divided from the one, holy, 
catholick God, who with an unalterable Meek- 
neſs, Sweetneſs, Patience, and Good-Will 
towards all, waits for all, calls them all, re- 
deems them all, and comprehends all, in the 
outſtretch'd Arms of his catholick Love. 
Aſk not therefore, how we fhall enter into 
this Religion of Love, and Salvation, for it 
is it ſelf enter'd into us, it has taken Poſſeſs 
ſion of us from the Beginning, It is Inma- 
zuel in every human Soul, it lies as a Trea- 
fure of Heaven; and Eternity in us; it can- 
not be divided from us by the Power of Man, 
ednet loſe it ourſelves, it will never leave 
nor forſake us, till with our laſt Breath 

5 die in the Refuſal of it. This is the open 
Gate of our Redemption, we have not far to 
go to find it. It is every Man's own Trea⸗ 
ſure, it is a Root of Heaven, a Seed of God, 
ſown into our Souls by the Vord of God, and 
like a ſmall Grain of Muſtard-Seed, has a 
Power of growing to be a Tree of Life. Here, 
my Friend, you ſhould once for all, mark 
and obſerve, here and what the true Na- 
ture of Religion is, for here it is plainly ſhewn 
you, that its Place is within, its Work and 
Effect is within, its Glory, its Life, its Per- 
fection is all within; it is merely and ſolely 
the raiſing a new Life, new Love, and a 
new 


. 

new Birth ĩ in the inward Spirit of our Hearts. 
Religion, (Which is ſolely to reſtore Man to 
his firſt and right State in God) had its Begin- 
ning, and firſt Power from the Seed of the 
Woman,” the'Treader on the Serpent s Head? 
id therefors'"all its Progreſs from its Begin- 
fülng te its aſt finiſh'd Work, is, and can be 
nothing aſe, but the growing Power and Vic- 
tory of the Seed o the Woman, over all the 
Evil brought by the Serpent into human Na- 
ture. For the Seed of the Woman, is the 
Spirit, and Power, and Life of God, given, 
ot breathed again into Man, to be the Raiſer 
and Redeemer of that firſt Life, which he 
had loſt. This was the ſpiritual Nature of 
Religion 1 in its firſt Beginning, and this alone 
is its 0e Nature to the End of Time; it is 
nothing elſe, but the Power, and Life and 
Spirit of God, as Father, Son, and holy Spi- 
rit, working, creating, and reviving Life in 
yy fallen Soul, and driving all its Evil out of 
it. This is the true Rock, on which the 
Church of Chriſt is built; this is the one Church, 
out 'of which there is no Salvation, and againſt 
which the Gates of Hell can never prevail. 

Here therefore we are come to this firm 
nch that let Religion have ever ſo 
many Shapes," Forms, or Reformations, it is 
no true divine Service, no proper Worſhip of 
T3 God, 


no divine Life in him, but ſo far as. it ſerves, 
wor ſbips, conforms, and gives itſelf up to this 
Operation of the holy, triune God as living 


worſhips God, but the Spirit of Chriſt his 
beloved Son, in whom he is well pleaſed. 
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God, has no Good in it, can do no Ovod. to 
Man, can remove no Evil out of him, raiſe- 


and dwelling in the Soul. Rep cloſe to this 
Idea of Religion gion, as an inward, ſpiritual Life 
in the Soul, obſerve all its Works within ven. 
the Death and Life that are found there; ſeck, 
for no Good, no Comfort, but in the.unward 


awakening of all that is holy and heavenly 


in your Heart, and then, ſo much as you 
have of this inward Religion; ſo much you 
have of a real Salvation. For Salvation is 
only a Victory over Nature, ſo far as you re- 
fiſt and renounce your own vain, ſelfiſh, and 
earthly Nature, ſo far as you overcome all 
your own natural Tempers of the old Man, 
ſo far God enters into you, lives, and ope- 
rates in you; he is in you the Light, the 


Lite, and the Spirit of your Soul, and you 


are in him that new Creature, that worſhips 
him in Spirit and in Truth. For divine Wor- 
ſhip, or Service is, and can be only perform'd, 

by being like minded with Chriſt, nothing 


This is as true, as that zo Man hath known 


Toe. Son 
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Jon revealeth him. Lock now at any Thing 
as Religion, or divine Service, but a ſtrict, 
unerring Conformity to the Life, and Spirit 
of Chriſt,” and then tho' every Day was full 
of . Burnt-offerings, and Sacrifices, yet you 
would be only like thoſe - Religioniſts, who 
drew. near to God with their Lips, but ir 
Hearts were far from him. 

For the Heart is always far from God, un- 
leſs the Spirit of Chriſt be alive in it. But 
no one has the living Spirit of Chriſt, but 
he who in all his ali walketh, as 
he walked. Confider theſe Words of the 
Apoſtle, . My little Children, of whom I travel 
in Birth, till Chriſt be formed in you. This 
is the Sum total of all, and if this is wanting 
all is wanting. Again, ſays he, He it not a 
Jeu, which is one outwardly. —Circumcifion 
is nothing, and Untircumcifion is nothing, but 
the neu Creature, is all, Nay ſee how much 
farther he carries this Point, in the following 
Words, The peu with the Tongues of 
Men and Angels, tho I have the Gift of Pro- 
phecy, tho F have all Faith, ſo that 1 could 
remove Mountains, &c. and have not Chari- 
ty (that is, have not the Spirit of Chriſt) ze 
praſiteth me nothing. . For by Charity here, 
the Apoſtle means neither more nor leſs, but 
ny that fame Thing, - which, in other 
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Places, he calls the nc Crtature, Chrift 
Formed i in us, and our being led by the Spi- 


rit of Chriſt, According to the Apoſtle, no- 


thing availeth but the new Creature, not 
availeth but the Spirit of Charity here deſcribe 
ed; therefore this Charity, and tlie new Crea- 
ture, are only two differem Expreſſions of 


one and the ſame Thing, viz. the Berth and 


Formation of Chriſt in us. He is none of bis, 
nay tho' he could ſay of himſelf (as our Lord 
ſays many will) have I not propheſy d in tha 


Name of Chriſt, caſt out Devils, and done 


many wonderful Works, yet ſuch a one, 


not being led by the Spirit of Cbriſt, is that 


very Man, whoſe high State, the A 


makes to be a mere Nothing, becauſe he hath | 
not that Spirit of Charity, nich! is the Spi- 
rit of Chriſt. Again, There is no Condemna- 


tion to thoſe, who are in Chrifl Feſus, there- 
fore to be in Chriſt Jeſus, is to have that Spi- 


and Goodneſs of all Virtues. Now here you 


are to obſerve, that the A Apoſtle no more re- 
jects all auer Religion, when he ſays Cir- 


cumcifion i is nothing, than he rejects Propbeſy 


ing, and Faith, and Alms- giving, when he 
fays 'they. profit-notbing ; he only teaches this 


ſolid Truth, that the Kingdom of God is 
vw ws, and that it ar conſiſts in the State 


of 
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of our Heart, and that therefore all outward 
Obſervances, all the moſt ſpecious Virtues, 
profit nothing, are of no Value, unleſs the 
hidden Man of the Heart, the new Creature, 
led by the Spirit of Chriſt be ee 
them. 

Thus, ſays he, They- Ae are Jed by the 
Spirit of God, are the Sons of God, And there- 
fore none elſe, be they who, or where, or 
what they will, Clergy, or Laity, none are, 
or can be Sons of God, but they who give up 
themſelves entirely to the Leading and Guid- 
ance of the. Spirit of God, deſiring to be 
mov'd, infpir'd and govern· d ſolely by it. 

Again, Ve are of the Circumciſion, who 
wor ſbrþ God in Spirit; and to ſhew that this 
is not a vain Pretence, he ſays in another Place, 
the Manifeſtation of the Spirit is given to 
every Man to Profit withall, Therefore no 
Profit from any Thing elſe, all Preaching. 
and Hearing is vain, and all Preachers and 
Hearers ſtand chargeable with the Vanity of 
their religious Performances, who think of 
Preaching, or Hearing profitably, any other 
Way, or by any other Power, than in and by 
the holy Spirit of God dwelling and -work- 
ing in them. Thus again, I the Spirit of 
bim, who raiſed Feſus from the Dead, dwell 
in you, he alſo ſhall quicken your mortal Bo- 
2 "0p 


te inward working, enlightning, quicken- 


ĩt was formed in the holy Virgin 


11 


tes by his Spirit, ubicb :divel/eth in Pom., In 


vain therefore. is Life expected, either for Bo- 


dy ot Soul, hut by the holy Spirit dwelling 
in them. Again, hrung lim we both have 


Acceſs by one Spiritcity the Father; therefore 
this one Spirit is the one only Way to Gad, 
and Salvation. Thus does all Scripture bring 
us to: this Cauclufion, that all Raligion is but 
a dead Work, urlleſs it be the Work of the 


Spirit of God, and chat Sacraments, Prayers, 
Singing, . Preaching; Hearing, are only ſo 


many Ways of being fervent. in the Spirit, 


and of giving up ourſelves more and more to 


ing, ſanctifying Spirit of God within us; and 
all for this End, that the Fail may be taken 
from us, that Death may be ſwallowed up in 
Victory, and a true, real, Chriſt- like Nature 
formed in us, by the ſame Spirit, by which 
Mary. Now 
for the true Ground, and abſohite Neceſſity of 
Thus turning 'wholely and ſolely to the Spirit 
of God, you need only know chis plain 
Truth; namely, that the Spirit of God, the 
Spirit of Satan, or the Spirit of this World, 


them, the continuel Leader, Guide, and In- 


ſpirer of every Thing that lives. in Nature. 
2 . From ſome one of 


theſe; 


3 


are and muſt be, the one or the other of 
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theſe; the Moment you.; ceaſe; to be mov d, 
quicken'sd, and infpir d by God, , you: are in- 
fallibly ming and directed by the Spirit of 
Satan, or the World, or by both of them. 
And the Reaſon i is, becauſe. the Soul of Man 
is a Spirit and a Life, that in its whole Be- 
ing is nothing elſe but a Birth both of God. 
and Nature, and therefore every. Moment ok. 
its Life, it muſt live in ſame: Union and 
Comzunctian either with the Spirit of God 
ene Nature, or with the Spirit of Na- 


ſelf. As me 3 we are 1 
an abſolute Neceflity of being under the Mo- 
tion, Guidance, and Inſpiration of ſome Spi- 
rit, that is more and greater than our own. 


All that is put in our on Power, is only the 
Choice of our Leader, but led and mov d we 
muſt be, and by that Spirit, to which we 
give up ourſelves, whether it be, to the Spi- 
rit of God, or the Spirit of fallen Nature. To 
ſeck therefore to be always under the Inſpira- 
tion and Guidance of God's holy Spirit, and 
to act by an immediate Power from it, is not 
proud Enthuſiaſm, but as ſober and humble 
a Thought, as ſuitable to our State, as to 
think of renduncing the World, and the De- 
vil. For they never are, or can be renounc'd 
by: us, but ſofar as the Spirit of God is living, 
| breathing, 


1 
bresthing, and moving in us. And that br 
this plain Reaſon, becauſe nothing is contra? 
ty to the Spirit of Satan and the \ World, no- 
thing wp or can work contrary to it, but 
the Spirit of Heaven. „ eee 

Hence our Lord d. He tlt is not with 
me *5 againſt me, and be that gathereth not 
with ne, ſcattereth; plainly declaring, chat 
not to be with him and led by his Spirit, is 
to be led by the Spirit of Satan, and the 
World. All now, what Hell is? It is Na- 
ture deſtitute of the Light and Spirit of God, 
and full only of its own Darkick,” nothing 
elſe can make it to be Hell. Aff what Hea- 
ven is? It is Nature quicken'd, enlighter- d, 
bleſſed, and glority'd by the Light arid Spirit 
of God dwelling in it. What Poſſibility there- 
fore can there be, of our dividing from Hell, 
or parting with all that is elliſn in us, but 
by having the Liſe, Light, and Spirit of 
God living, and. ölen king in us. And here 
again, my Friends; you may Ne in the great- 
eſt Clearneſs, "why nothing is ahllable, no- 
thing is Salvatiofi but che new Birth of 4 
Chri- like Natürd; it is becaülg every Thing 
elſe but this Birth und Life of the Spirit, is 
only the Spirit f Shai? or the Spirit of this 
World. Have you One T mp to ee to 
theſe Things? d 90 24 
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cad. Truly Sir; all Objections are over 
with me; youthave takendiom me every Dif- 
ficulty, or Perplexity that I had, either about 
Religion, or the Providence of God. Ecan 
now look bac into the firſt Origin of Things 
with gatisfaction, I have ſeen how the World 
and Mar begam to be, in a Way highly wor- 
thylof the divine Wiſdom, and how they both 
came into their pteſent Condition, and how 
they both are. to riſe out of it, and return back 
to their firſt State in a glorious Eternity. It 
now appears to me with the utmoſt Clearneſs, 
that to look for Salvation in any Thing elſe, 
but the Light of God willbin us, the Spirit of 
God working in ws, the Birth of Chriſt reaily 
brought forth in us, is to be as carnally mind- 
ed, as ignorant of God, and Man, and Sal- 
vation, as the Jews were, when their Hearts 
were wholly ſet upon the Glory of their Tem- 
le- ſervice "and a temporal Saviour to defend 
it, by a temporal Power. For every Thing 
but the Light and Spirit of God bringing forth 
a Birth of Chriſt in the Soul, every Thing 
elſe, be it what it will, has and can have no 
more of Salvation in it, than a temporal, 
fighting Saviour. For what is ſaid of the Im- 
poſſibility of the Blood of Bulls and of Goats 
to take away Sins, muſt with the ſame Truth 
be ſaid of all other autward, . Things, 

d they 
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they are all at tha'ſame Piftarice fam being 
thel Salvation: of the Sbul, and in tha ame 


Degrer af e as tlit 


_— of Bulls; and Goatsd it 5 1: 
And all this for this plain ReaGn,; becauſe 
the Soul is a Spirit breath d. forth from God 
himſelf, which therefore cannot be bleſſed but 
dy having the Life of God in it, andi nothing 
can bring the Life of God into it, but on 
the Light, and Spirit of God. Upon { this 
Ground I ſtand. in the utmoſt Coxtainty, 
looking wholly to the Light and Spirit of Gad 
for an inward Redemption from all the inward 
Evil that is in my fallen Nature. All that I 
now want to know is this, what I im ta do, 
to procure this continual Operation af the Spi- 
rit of God within me. For I ſeem to my 
ſelf, not to know this enough; and I am al- 
fo afraid of certain Deluſions which I have 
heard many have fallen into, under Pretences 
of being led by the Spirit of God. Pray there- 
fore, Theophilus, give. me ſome bares 
on this Head. tu Iii i | 
© Ruſt. Pray 3 1084 an e 
Man ſpeak a Word here. Suppaſe, Acade- 
micus, you had a longing, earneſt Deſire to 
be govern'd by a Spirit of Plainneſs and Since- 
rity in your whole Converſatian. - Would this 
ne you upon _ for Art, and Rules, and 
Methods, 
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Methedsv or cogſulting dane learned Man, 
or Bool, ta dire you, and Reep you from 
Deluſiae? Wquldlyeu not know! and feel in 
yourſelf, Mat: your: wN earneſt Doſire, and 
Love of Sincerity and Plainneſo, and your own 
mnward Avexſion to eyery Thing that was 
TFontrary to it, muſt be the ane only poſſible 
Way oliattaining it, and that you muſt have 
it in that Degree, as you loy'd, and lik d to 
act by it? Now ther is no: more of Aft, or 
any Secret requir d to bring, and keep . 
under the Direction of the Spirit of God, - 

under the Spirit of Plaintaſe and dineerity. 
The longing earneſt Deſite of the Heart, 
brings you into the fate: Poſſoſſion of the one, 
us it does of the other. For it has been 
enough pro d, that the Spirit: of Prayer 
forms the Spltit of our Lives, and every Man 
lives as the Spirit of Prayer leads him. Nay 
every Prayer for the holy Spirit, is the Spirit 
elf praying in you. For nothing can turn 
to Gad, deſue to be united to him, and 
govern' d hy him, but the Spirit of God, The 
impoſſibility of praying for the Spirit of God 
in vain, is thus ſliewa by our bleſſed Lord, 
Hye being evil know how to give gaad Gifts 
unto your Children, bow much more ſhall yaur 
 beaverily Father, give the haly Spirit, to . 
* 3 a But 1 here ſtop. od? 
_ Acad. 
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Kad. 1 don't khow howto underſtand, 
what Rufticus has ſaid. For do not all good 
Chriſtians daily: pray for the Spirit of God, 
yet how few are led thy it! de e 
do you ſpeak here f 

- Theoph. People may be dally at 5 * 
efibe Church, and read long Prayers at 3 
in which are many Petitions for the holy 8 
tit, and yet live and die, led and govern'd by 
the Spirit of the World. Becauſe: all thet 
Prayers, whether we hear them read by others, 
or read them ourſelves, may be done in Com- 
pliance only to Duties, Rules, and Forms of 
Religion, as Things we are taught not to 
neglect, but being only done thus, they are 
not the true, real working of the Spirit of 
the Heart, nor make any real Alteration in it. 
But you are to obſerve, that Ruſticus ſpoke 
of the Spirit of Prayer, which is the Hearr $ 
own Prayer, and which has all the Strength 
of the Heart in it. And this is the Prayer, 
that muſt be affirm'd to be always effectual, 
it never returns empty, it cats and drinks that, 
after which it hungreth, and thirſteth, and 
nothing can poſſibly hinder it from having 
that, which it prays for. This we are al- 
ſur'd of from theſe Words of Truth itſelf ; 
Bleſſed are they that hunger and thirſt after 


Righteouſneſs, for they ſhall be filled. But 
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this Bleſſedneſs could not belong to Hunger- 
ing, if the truly hungry and thirſty could 
ever be ſent empty away. Every 8 pirit ne- 
ceſſarily reaps that which it ſoweth, it can- 
not poſſibly be otherwiſe, it is the unaltera- 
ble Procedure of Nature. Spirit is the firſt 
Power of Nature, every Thing proceeds from 
it, is born of it, yields to it and is govern'd 
by it. If the Spirit ſoweth to the Fleſh, it 
reapeth that Corruption which belongs to the 
Fleſh, if it ſoweth to the Spirit, it reapeth 
the Fruits of the Spirit, which are eternal 
Life. The Spirit of Prayer therefore is the 
Opener of all that is good within us, and the 
Receiver of all that is good without us, it unites 
with God, is one Power with him, it works 
with him, and drives all that is not God, out 
of the Soul. The Soul is no longer a Slave 
to its natural Impurity, and Corruption, no 
longer impriſon'd in its own Death and Dark- 
neſs, but till the Fire from Heaven, the Spi- 
rit of Prayer is kindled in it. 

Then begins the Reſurrection and the Life, 
and all that which died in Adam, comes to 
life in Chriſt. Aſk not therefore, Academi- 
cus, what you are to do, to obtain the Spirit 

of God, to live in it, and be led by it; for your 
Power of having it, and your Meaſure of re- 
ceiving it, are juſt . to that Faith, 

K and 
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and Earneſtneſs with which you deſire to be 
led by it. For the hungry Spirit of Prayer, 
is that Faith to which all Things are poſſible, 
to which all Nature, though as high as Monn- 
tains, and as ſtiff as Oaks, mu yield and 
obey. It heals all Diſeaſes, breaks the Bands 
of Death, and calls the Dead out of their 
Graves, Look at the ſmall Seeds of Plants, 
(hut up in their own dead Huſks, and cover'd 
with thick Earth, and ſee how they grow. 
What do they do? They hunger, and thirſt 
after the Light, and Air of this World. 
Their Hunger eats that, which they hunger 
after, and this is their Vegetation, If the 
Plant ceaſes to hunger, it withers and dies, 
tho' ſurrounded with the Air and Light of 
this World, 

This is the true Nature of the f. piritual 
Life, it is as truly a V egetati on, as * of 


Plants, and nothing but its own Hunger can 


help it to the true Food of its Life. If this 
Hunger of the Soul ceaſeth, it withers and 
dies, tho' in the midſt of divine Plenty, Our 
Lord to ſhew us, that the new Birth is really 
a State of ſpiritual Vegetation, compares it to 
a ſmall Grain of Muſtard-ſeed, from whence 
A great Plant ariſes. Now every Seed has a 
Life in it ſelf, or elſe it could not grow, 
What! is this Life? It is nothing elſe but a 

Hunger 


, an: a7 andh 


1 [197] | 
Hunger in the Seed after the Air and Light 
of this World, which Hunger being met and 
fed by the Light and Air of Nature, changes 
the Seed into a living Plant. Thus it is with 
the Seed of Heaven in the Soul, it has a Life 
in itſelf, or elſe no Life could ariſe from it, 
What is this Life? It is nothing elſe but a 
Hunger after God, and Heaven, which no 
ſooner ſtirs, or is ſuffer'd to ſtir, but it 1s met, 
embrac'd, and quicken'd by the Light; and 
Spirit of God, and Heaven, and ſo a new 
Man in Chriſt, is form'd from the Seed of 
Heaven, as a new Plant from a Seed in the 
Earth. Let us ſuppoſe now, that the Seed 
of a Plant, had Senſe and Reaſon, and that in- 
ſtead of continually hungring after, and draw- 
ing in, the Virtue of the Light, and Air 
of our outward Nature, it ſhould amuſe and 
content its Hunger with reaſoning about the 
Nature of Hunger, and the different Powers 
and Virtues of Light and Air, muſt not ſuch 
a Seed of all Neceſſity wither away, without 
ever becoming a living Plant? Now this is 
no falſe Similitude of the Seed of Life in Man; 
Man has a Power of drawing all the Virtue of 
Heaven into himſelf, becauſe the Seed of 
Heaven is the Git of God in his Soul, which 
wants the Light and Spirit of God to bring it 

to the Birth, juſt as the Seed of the Plant 
| & 2 wants 
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wants the Light and Air of this World; - 
cannot poſſibly grow up in God, but by 5 
ing in Light, Life and Spirit from Heaven, 
as the Creatures of Time take in the Light, 
and Life, and Spirit of this World. If there- 
fore the Soul inſtead of hungring after Hea- 
ven, inſtead of eating the Fleſh and Blood of 
the. Chriſt of God, contents, and amules this 
Seed of Life with Ideas, and Notions, and 
Sounds, muſt not ſuch a Soul of neceſſity 
wither and die, without ever becoming a liv- 
ing Creature of Heaven? Wonder not there- 
fore, Academicus, that all the Wort of our Sal- 
vation, and Regeneration, is by the Scripture 
wholly confin'd to the Operation of the Light 
and Spirit of God living, and working in us. 
It is for the ſame Reaſon, and on the ſame 
Neceſſity, that the Life and Growth of the 
Creatures of this World, muſt be wholly aſ- 
crib'd to the Powers of this World living, and 
working in them, Nor does all this in the 
leaſt Degree, make a Man a Machine, or 
without any Power with regard to his Salva- 
tion. He muſt grow in God, as the Plants 
grow in this World, from a Power that 1s 
not his own, as they grow from the Powers 
of outward Nature. But he differs entirely 
from the Plants in this, that an uncontroula- 
ble Will, which is his own, muſt be the 
Leader 
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Leader and Beginner of his Growth ether | in 
God, or Nature. It is ſtrictly true, that all 
Man's Salvation dependeth upon ART; and 
it is as ſtrictly true, that a// the Work of his 
Salvation is ſolely the Work of God in his 
Soul. All his Salvation dependeth upon him- 
ſelf, becauſe his Vill. ſpirit, has its Power of 
Moth in itſelf. As a Will, it can only re- 
ceive that which it willeth, every Thing elſe 
is abſolutely ſhut out of it. For it is the un- 
alterable Nature of the Will, that it cannot 
poſſibly receive any Thing into it, but that 
which it willeth, its willing, is its only Pow- 
er of receiving, and therefore there can be no 
poſſible-Entrance for God, or Heaven into the 
Soul, till the Will-ſpirit of the Soul deſireth 
it, and thus all Man's Salvation dependeth 
upon himſelf. On the other Hand, nothing 
can create, effect, or bring forth a Birth, or 
Growth of the divine Life in the Soul, but 
that Light and Spirit of God, which brings 
forth the divine Life in Heaven, and all hea- 
venly Beings. And thus the Wark of our Sal- 
vation” is wholly and ſolely the Work of 
the Light, and Spirit of God, dwelling and 
operating in us. Thus, a you ſee 
that God is all; that nothing, but his Life 
and working Power in us, can be our Sal- 
vation, and yet that nothing but the Spirit 
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of Prayer, ean make it poſibleFor us to have 
it, or be capable of it. And therefore nei. 
ther you, nor atiy other human Soul can be 
without the Operation of the Light and Spi- 
rit of God in it, but becauſe its Mill. Spirit, 
or its Spirit of Prayer, is turn'd towards 
ſomething elſe, for we are always in Union 
with that, with which our Will is united. 
Again, look, Academicus, at the Light, 
and Air of this World, you ſee with what a 
Freedom of Communication they overflow, 
enrich, and enliven every Thing, they enter 
every where, if not hindered by ſomething, 
that withftands their Entrance. This may 
repreſent to you, the ever overflowing free 
Communication of the Light, and Spirit of 
God to every human Soul. They are every 
where, we are encompaſs'd with them, our 
Souls are as near to them, as our Bodies are 
to the Light and Air of this World, nothing 
ſhuts them out of us, but the Will and 
Defire of our Souls, turn'd from them, and 
praying for ſomething elſe. I ſay praying 
for ſomething elſe, * for you are to notice this, 
as a certain Truth, that every Man's Life 1s 
a continual State of Prayer, he is no Moment 
free from it, nor can poſſibly be ſo, For all 
our natural Tempers, be they what they will, 
Ambitior, Covetouſneſs, Selfiſhneſs, World- 
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ly-mindedne&, Pride, Envy, Hatred, Ma- 
lice, or any other Luſt whatever, are all of 
them in reality only ſo many different Kings, 
and Forms of a Spirit of Prayer, which is 
as. inſeparable from the Heart, as Weight is 
from the Body. For every natural Temper 
is nothing elſe, but a Manifeſtation of the 
Deſire, and Prayer of the Heart, and ſhews 
us how it Forks, and Wills. And as the 
Heart worketh and willeth, ſuch and no other 
is its. Prayer, All elſe is only Form, and 
Fiction, and empty beating of the Air, If 
therefore the working Deſire of the Heart is 
not habitually turn'd towards God, if this is 
not our Spirit of Prayer, we are neceſſarily in 
a State of Prayer towards ſomething elſe, that 
carries us from God, and brings all Kind of 
Evil into us. For this is the Neceſſity of our 
Nature, pray we muſt, as ſure as our Heart 
is alive, and: therefore when the State of our 
Heart is not a Spirit of Prayer to God, we 
pray without ceafing to ſome or other Part 
of the Creation. The Man whoſe Heart ha- 
bitually tends towards the Riches, Honours, 
Powers, or Pleaſures of this Life, is in a con- 
tinual State of Prayer towards all theſe Things. 
His Spirit ſtands always bent towards them, 
they have his Hope, his Love, his Faith, and 
are the many Gods that he worſhips, and tho' 
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when he is upon his Knees, and uſes Forms 
of Prayer, he directs them to the God of 
Heaven, yet theſe are in Reality the God 
of his Heart, and in a fad Senſe of the Words, 
he really worſhips them in Spirit; and in 
Truth, Hence you may ſee, Academicus, 
how it comes to paſs, that there is ſo much 
Praying, and yet ſo little of true Piety amongſt 
us. The Bells are daily calling us to Church, 

our Cloſets abound with Manuals of Devoti- 
on, yet how little Fruit! It is all for this 
Reaſon, becauſe our Prayers are not our own, 
they are not the Abundance of our own Heart, 
are not found and felt within us, as we feel 
our own Hunger and Thirſt, but are only fo 
many borrow'd Forms of Speech, which we 
uſe at certain Times and Occaſions, And 
therefore it is no wonder that little Good 
comes of it, What Benefit could it have been 
to the Phariſee, if with a Heart inwardly full 
of its own Pride, and Self. exaltation, he had 
outwardly hung down his Head, ſmote upon 
his Breaſt, and borrow'd the Publican's Words, 
God be merciful to mea Sinner? What great- 
er Good can be expected from our Praying in 
the Words of David, or Singing his Fr 

ſeven Times a Day, if our Heart hath no 
more of the Spirit of David in it, than the 
Heart of the Pharifee had of the Spirit of the 
humble Publican | 2 Acad, 
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Aead. Oh Theophi lus, Truth and Reaſen 
bes me to conſent to what you ſay; and 


yet I am afraid of following you. For you 
here ſeem to condemn Forms of Prayer in 
publick, and Manuals of Devotion in private. 
What will become of Religion, if theſe are 


ſet aſide, or diſregarded ? 


Theoph, Dear Academius, abate your Fright. 
Can you think, that I am againſt your pray- 
ing in the Words of David, or breathing 
his Spirit in your Prayers, or that I would 


cenſure your ſinging his Pſalms ſeven Times 
a Day ? Remember how very lately I put in- 
to your Hands, the Book call'd, A Serious 
Call fo @ devout Life, &c. and then think 
how unlikely it is, that I ſhould be againſt 
Times, and Methods of Devotion. At three 
ſeveral Times, we ave told, our Lord pray'd, 
repeating the ſame Form of Words, and there- 
fore a ſet Form of Words are not only con- 
ſiſtent with, but may be highly ſuitable to 
the moſt divine Spirit of Prayer. If your own 
Heart for Days, and Weeks, was unable to 
alter, or break off from inwardly thinking, 
and ſaying, Hallowed be thy Name, thy King- 
dom come, thy Will be done. If at other times 
for Weeks and Months, it ſtood always in- 
wardly in another Form of Prayer, unable to 


vary, or depart from ſaying, Come Lord Fe- 
ſas, 
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Sus, come quickly, with all thy holy Nature, 
Spirit, and Tempers into my Saul, ie - 
be born again of thee, a new Creature, I ſhould 
be ſo far from cenſuring ſuch a Furmality of 
Prayer, that I ſhould ſay, bleſſed and happy 
are. they, whoſe Hearts are ty'd to ſuch a 
Form of Words. It is not therefore, Sir, a 
ſet Form of Words, that is ſpoken. againſt, 
but a heartleſs Form, a Form that has no 
Relation to, or Correſpondence with the State 
of the Heart that uſes it. All that I have 
ſaid, is only to teach you the true Nature of 
Prayer, that it is only the Work of the Heart, 
and that the Heart only prays in Reality 
(whatever its Words are) for that, which it 
habitually wills, likes, loves, and longs to 
have. It is not therefore the uſing the Words 
of David, or any other Saint in your Prayers, 
that is ceaſur'd, but the uſing them without 
that State of Heart, which firſt ſpake them 
forth ; and the truſting to them, becauſe they 
are a good Form, tho' in our Hearts we 
have nothing that is like them. It would be 
good to fay inceſſantly with holy David, My 
Heart is athirſt for God.—— 4s the Hart 
defireth the Water-brooks, ſo langeth my Soul 
after thee, O God. But there is no Goodneſs 
in ſaying daily theſe Words, if no ſuch Thirſt 
is felt, or defir'd in the Heart. And my 
| Friend, 
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—_— may eaſily know, that dead 
ligion, and Numbers of repeated 
— Men content with their State of 
Devotion, becauſe they make uſe of ſuch holy 
Prayers, tho their Hearts, from Morning to 
Night, are in a State quite contrary to them, 
and join no farther in them, than in liking to 
uſe them at certain Times. 
Head. I acquieſce, Theophilus, in the Truth 
of what you have ſaid, and plainly ſee the 
Neceſſity of condemning what you have con- 
demn'd, which is not the Form, but the 
heartleſs Form. But ftill I have a Scruple 
upon me, I ſhall be almoſt afraid of going to 
Church, where there are ſounany good Pray- 
ers offer d up to God, as ſuſpecting they may 
not be the Prayers or Language of my own 
Heart, and fo become only a L:p-labour, or 

what is worſe, an Hypocriſy before God. 
Tbeopb. I don't, Academicus, diſlike your 
Scruple at all, for you do well to be afraid 
of ſaying any Thing of yourſelf, or to God, 
in your Prayers, which your Heart does not 
truly ſay. It is alſo good for you to think 
that many of the Prayers of the Church may 
go faſter, and higher, than your Heart can in 
Truth go along with them. For this will 
put you upon a right Care over yourſelf, and 
ſo to live, that as a true Son of your Mother 


the 
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is thus renew'd, till it is empty d of all earth- 
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the Church, your Heart may be able ts ſpeak 
her Language, conform to her Service, and 


find the Delight of your Soul in the Spirit of 
her Prayers. But this will only then come 


to paſs, dan the Spirit of Prayer is the Spi- 
rit of your Heart; then every good Word, 

whether in a Form, or out of a Form, whe- 
ther heard, or read, or thought, will be as 
ſuitable to your Heart, as gratifying to it, as 
Food is to the hungry, and Drink to the 
thirſty Soul. But till the Spirit of the Heart 


ly Defires, and ſtands in an habitual Hunger 
and Thirſt after God, (which is the true Spi- 
rit of Prayer,) till then, all our Forms of 
Prayer will be more or leſs, but too much 
like Leſſons that are given to Scholars, and 
we ſhall moſtly ſay them, only becauſe we 
dare not neglect them. But be not diſcourag' d, 
Academicus, take the following Advice, and 
then you may go to Church, without any Dan- 
ger of a mere Lip- labour, or Hypocriſy, altho' 
there ſhould be a Hymn, or a Pſalm, or a 
Prayer, whoſe Language is higher, than that 
of your own Heart. Do this. Go to the 
Church, as the Publican went into the Tem- 
ple; ftand znwardly in the Spirit of your 
Mind, in that Form, which he outwardly 
expreſs'd, when he caſt down his Eyes, ſmote 
| upon 
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upon his Breaſt, and could only ſay, God 
be merciful to me a Sinner]! Stand unchange- 
ably (at leaſt in your Deſire) in this Form 
and State of Heart; it will ſanctify every Pe- 
tition that comes out of your Mouth; and 
when any Thing is read, or ſung, or pray'd, 
that is more exalted, and fervent than your 
Heart is, if you make this an Occafion of a 
farther fnking down in the Spirit of the Pub- 
lican, you will then be helped, and highly 
bleſſed by thoſe Prayers and Praiſes, which 
ſeem only to fit and belong to a better Heart, 
than yours: 
This, my Friend, is a Secret of Secrets, 
it will help you to reap, where you have not 
ſown, and be a continual Source of Grace in 
your Soul. This will not only help you to 
receive Good from thoſe Prayers, which ſeem 
too good for the State of your Heart, but will 
help you to find Good from every Thing elſe. 
For every Thing that inwardly ſtirs in you, or 
outwardly happens to you, becomes a real 
Good to you, if it either finds, or excites in 
you this humble Form of Mind. For nothing 
is in vain, or without Profit to the humble 
Soul, like the Bee it takes its Honey even 
from bitter Herbs, it ſtands always in a State 
of divine Growth, and every Thing that falls 
upon it, is like a Dew of Heaven to it. Shut 
2 up 
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up yourſelf therefore in this Form of Humili- 
ty, all Good is inclos'd in it, it is a Water 
of Heaven, that turns the Fire of the fallen 
Soul into the Meekneſs of the divine Life, and 
creates that Oil, out of which the Love to 


God, and Man, gets its Flame. Be inclos'd 


therefore always in it, let it be as a Garment 
wherewith you are always cover'd, and the 
Girdle with which you are girt ; breath No- 
thing but in and from its Spirit, ſee Nothing 
but with its Eyes, hear Nothing but with its 
Ears, and then, whether you are in the 
Church, or out of the Church, hearing the 
Praiſes of God, or receiving Wrongs from 
Men, and the World, all will be Edification, 
and every Thing will help forward your 
Growth in the Life of God, 

Acad. Indeed Theophilus, this Anſwer to 
my Scruple 1s quite good, I not enly like, 
but I love it much; it gives as well an Unction 
to my Heart, as a Light to my Mind. All 
my Deſire now is, to live no longer to the 
World, to myſelf, my own natural Tempers, 
and Paſſions, but wholly to the Will of the 
bleſſed and adorable God, moy'd and guid- 
ed by his holy Spirit. 

Theoph. This Reſolution, Academicus, on- 
ly ſhews that you are juſt come to your ſelf, 
for every Thing ſhort of this earneſt Deſire to 
live 
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ure wholly unto God, may be call'd a me 
dreadful Infatuation, or Madneſs, an Inſen- 
fibility that cannot be deſcrib'd, For what 
elſe is our Life, but a Trial for the grea teſt 
Evil or Good, that an Eternity can give us? 
What can be ſo dreadful, . as to die poſſeſs d 
of a wicked immoral Nature, or to go out 
of this World with Tempers that muſt keep 
us for ever burning in our own Fire and Brim- 
ſtone? What has God not done to prevent 
this? His redeeming Love began with our 
Fall, and kindles itſelf as a Spark of Heaven 
in every fallen Soul. It calls every Man to 
gelen and every Man is forc'd to hear, 
tho he will not 55 its Voice. God has ſo 
loved the World, that his only Son hung and 
expir d bleeding on the Croſs, not to atone 
his own Wrath againſt us, but to extinguiſh 
our own Hell within us, to pour his heaven- 
ly Love into us, to ſhew us, that Meekneſs, 
ſuffering, and dying to our own fallen Nature, 
is the one, only, pelſible Way for fallen Man 
to be alive again in God. Are we yet Sons 
of Pride, and led away with Vanity? Do the 

Powers of Darkneſs rule over us, do impure 

evil Spirits poſſeſs and drive on our Lives? 
Has Sin loſtall its Power of frighting us, is Re- 
morſe of Conſcience no longer felt? Are Falſ- 
hood, Guile, Debauchery, Profaneneſs, Per- 


jury, 
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jury, Bribery, Corruz ption, and Adultery, no 

longer ſeeking to hide themſelves in Corners, 
but openly entring all our high Places, giving 
Battle to evety Virtue, and laying Claim to 
the Government of the World? Are we thus 
near being ſwallow'd. up by a Deluge of Vice 
and Impiety, all this is not come upon us, 
becauſe God has left us too much without 
help from Heaven, or too much expos'd us 
to the Powers of Hell, but it is becauſe we 


have rejected and deſpis d the whole Myſtery 


of our Salvation, and trampl'd under Foot the 
precious Blood of Chriſt, which alone has 


that Omnipotence, that can either bring Hea- 


ven into us, or drive Hell out of us. Oh 
Britain, Britain, think that the Son of God 


_ faith unto thee, as he ſaid, O Feruſalem, Je- 


ruſalem, how often would I have gather'd thy 
Children as a Hen gathereth her Chickens un- 
der her Wings, and ye would not ! Behold your 
Houſe is left unto you deſolate, And now let 
me fay, what aileth thee, O Britiſh Earth, 
that thou guake/?, and the Foundations of thy 


Churches that they rotter? Juſt that ſame ail- 


eth thee, as ailed Judab's Earth, when the 


divine Saviour of the World dying on the 


Croſs, was revil d, ſcorn'd, and mock'd, by 
the Inhabitants of Feruſalem, then the Earth 
Lie td the Rocks rent, and * dun refus'd 
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to give its & Light... Nature again declates for | 
God, Fo Earth, and the Elements can no 
longer bear our Sins, Feruſalem's Doom for 
Feruſalem's Sin, may well be fear'd by us 
Oh ye miſerable Pens dipt in Satan's Ink, that 
dare to publiſh the Folly of believing in Je- 
ſus Chrift, where will you hide your guilty 
Heads, when Nature difloly'd hall ſhew you 
the Rain-bow, on which the crucify'd Savi- 
our ſhall fit in Judgment, and every Work 
receive its Reward? O tremble! ye apofate 
Sons, that come out of the Schools of Chriſt, + 
to fight Lucifer's Battles, and do that for him, . 
which neither he, nor his Legions can do for. 
themſelves. Their inward Pride, Spite, Wrath, 
Malice and Rage againſt God, and Chriſt, and 
human Nature, have no Pens but yours, no 
Apoſtles but you. They muſt be forc'd to 
work in the Dark, to ſteal privately into im- 
pure Hearts, could they not beguile you into 
a fond Belief, that you are Lovers of Truth, 
Friends of Reaſon, Dae of Fraud, great 
Genius's, and moral Philoſophers, lewis and 
ſolely becauſe ye blaſpheme Chriſt, and the 
| Goſpel of God. Poor deluded Souls, reſcu'd 
from Hell, by the Blood of Chriſt, call'd by 
God to poſſeſs the Thrones of fallen Angels, 
permitted to live only by the Mercy of God, 
that ye may, be born i from above, my 
| L Heart 
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jury, Bribery, Corruption, and Adaltery, no 
longer ſeeking to hide themſelves in Corners, 
but openly entring all our high Places, giving 


Battle to every Virtue, and laying Claim to 


the Government of the World? Are we thus 
near being ſwallow'd up by a Deluge of Vice 
and Impiety, all this is not come upon us, 
becauſe God has left us too much without 
help from Heaven, or too much expos'd us 
to the Powers of Hell, but it is becauſe we 
have rejected and deſpis'd the whole Myſtery 
of our Salvation, and trampl'd under Foot the 
precious Blood of Chriſt, which alone has 
that Omnipotence, that can either bring Hea- 
ven into us, or drive Hell out of us. Oh 
Britain, Britain, think that the Son of God 
faith unto thee, as he ſaid, O Feruſalem, Fe- 
ruſalem, how often would I have gather'd thy 
Children as a Hen gathereth her Chickens un- 
der her Wings, and ye would not! Behold your 
Houſe is left unto you deſolate, And now let 
me fay, what aileth thee, O Britiſb Earth, 
that thou guake/?, and the Foundations of thy 


Churches that they zofter ? Juſt that ſame ail- 


eth thee, as ailed Judab's Earth, when the 
divine Saviour of the World dying on the 
Croſs, was reviPd, ſcorn'd, and mock'd, by 
the Inhabitants of Feruſalem, then the Earth 


quak'd, the Rocks rent, and the Sun refus'd 
185 to 
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to give its Light, Natute again declates for 
God, the Earth, and the Elements can no 
longer bear our Sins, Jeruſalem's Doom for 
Feruſalem's Sin, may well be fear'd by us 
Oh ye miſerable Pens dipt in Satan's Ink, that 
dare to publiſh the Folly of believing in Je- 
ſus Chriſt, where will you hide your guilty 
Heads, when Nature diffolv'd ſhall ſhew you 
the Rain-bow, on which the crucify'd Savi- 
our ſhall fit in Judgment, and every Work 
receive its Reward? O tremble! ye apoſtate 
Sons, that come out of the Schools of Chriſt, 
to fight Lucifer's Battles, and do that for him, 
which neither he, nor his Le gions can do for 
themſelves. Their inward Pride, Spite, Wrath, 
Malice and Rage againſt God, and Chriſt, and 
human Nature, have no Pens but yours, no 
Apoſtles but you. They muſt be forc'd to 
work in the Dark, to ſteal privately into im- 
pure Hearts, could they not beguile you into 
a fond Belief, that you are Lovers of Truth, 
Friends of Reaſon, Detectors of Fraud, great 
Genius's, and moral Philoſophers, merely and 
ſolely becauſe ye blaſpheme Chriſt, and the 
Goſpel of God. Poor deluded Souls, reſcu'd 
from Hell, by the Blood of Chriſt, call'd by 
God to poſſeſs the Thrones of fallen Angels, 
permitted to live only by the Mercy of God, 
that ye may be born again from above, my 

Heart 
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Heart bleeds for you, think, I beſech you, in 
Time what Mercies ye are trampling under 
your Feet. Say not that Reaſon and your in- 
tellectual Faculties ſtand in your Way, that 
theſe are the bet Gifts, that God has given 
you, and that theſe ſuffer you not to come 
to Chrift. For all this is as vain a Pretence, 
and as groſs a Miſtake, as if ye were to ſay; 
that you had nothing but your Feet to carry 
you to Heaven. For your Heart is the beſt 


and greateſt Gift of God to you, it is the 


Higheſt, greateſt, ſtrongeſt, and nobleſt Pow- 
er of your Nature, it forms your whole Life, 
be it what it will; all Evil and all Good comes 
from it, your Heart alone has the Key of 
Life, and Death, it does all that it will; Rea- 
fon is but its Play-thing, and whathes in 
Time or Eternity, can only be a mere Bebold- 


er of the Wonders of Happineſs, or Forms of 


Miſery, which the right, or wrong working 
of the Heart is enter'd into, 

I will here give you an infallible 7 ouch 
fone, that will try all to the Truth, It is 


this. Retire from the World, and all Con- 


verſation only for one Month, neither write, 


nor read, nor debate any Thing in private 


with yourſelf, ſtop all the former Workings 
of your Heart and Mind, and with all the 
Strength of your Heart, ſtand all this Month 
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as continually as you can, in this following 
Form of Prayer to God. Offer it frequently 
on your Knees, but whether ſitting, ſtanding 
or walking, be always inwardly longing, and 
earneſtly praying this one Prayer to God, 
That of his great Goodneſs, he would make 
a '* known'to you, and take from your Heart, 
© every Kind and Form, and Degree of Pride, 
> . 2 it be froth evil Spirits, or your 
* own corrupt Nature, and that he would 
**. awaken in you the deepeſt Depth and Truth 
&« of all that Humility, which can make you 
te capable of his Light and holy Spirit.” Re- 
je& every Thought, but that of wiſhing and 
praying in this Manner from the bottom of 
your Heart, with ſuch Truth and Earneſt- 
neſs, as People in Torment wiſh and pray to 
be deliver d from it. Now if ye dare not, 
if your Hearts will not, cannot give them- 
ſelves up, in this Manner to the Spirit of Pray- 
er, then the Touch-flone has done its Work, 
and ye may be as fully afſur'd, both what 
your Infidelity is, and from what it proceeds, 
as ye can be of the plaineſt Truth in Nature. 
This will ſhew you, how vainly you appeal 
to your Reaſon, and Speculation, as the Cauſe 
of your Infidelity, that it is full as falſe, and 
abſurd, as if Thieves, and Adulterers ſhould 
ſay, that their Theft and Adultery was entire- 
L 2 ly 
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ly owing to their bodily Eyes, which: ſhewed 
them external Objects, and not to any Thing 
that was wrong or bad in their Hearts. On 
the. other Hand, if ye can and will give your- 
ſelves up in Truth and Sincerity to this Spirit 
af Prayer, Iwill venture to affirm, that if ye 


had twice as many evil Spirits in you, as Mary 
Magdalene had, they will all be caſt out of 


you, and ye will be forc'd with her, to weep 
with Tears of Lois : the F eet of he PO 
Jeſus. - 


But here, my. F ond I. flop, hae we 


man return to the Matter we had in hand. 
- Ruſt. You have made no Digreſſion, 7 . 


philus, from our main Point, which was to 
recommend Chriſtianity to poor Humanus. 


He muſt, I am ſure, have felt the Deaths- 
blows that you have here given to the Infidel 
Scheme. Their Ido! of Reaſon, which is 
the vain God, that they worſhip in vain, is 
here like Dagon fallen to the Ground, never 
to riſe up again. Humans is caught by your 
Bait of Love, and I dare fay he wants only 
to have this Converſation ended, that he may 
try himſelf to the Truth, by this divine Touch- 

tone, which you have put into his Hands. 
Acad. Give me leave, Gentlemen, to add 
one Word to this Matter. T. beophilus has 
here fairly pull'd Reaſon out of its uſurp'd 
Throne, 
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Throne, and ſhewn it to be a powerleſs, idle 
Ti oy, when com par d to the royal Strength of 
the Heart, which is the Kkingly Power that 
has all the Government of Life in its Hands. 
But if Humanus, or any one elſe would, ſee 
Reaſon fully maintain'd. in all its /u/t. Rights, 


and. yet entirely diſarm'd of all its Pretences 


to a, Religion of its own, and the Truth of 
the Goſpel fully prov'd to every Man, learn- 
ed, or Med from the known State of 
His 6wn Heart; T he would ſee all this ſet 
forth in the ſtrongeſt, cleareſt, Light, he 
need only read about an hundred Pages of a 
Book * publiſh'd about twelve Vears ago, to 
which no Anſwer has, nor it may be, ever 
will be given by any Patron of Reaſon, and 
Infidelity. And if Part of that Book (as I 
have often wiſh'd) beginning at Page 16 I, 


to 275, was printed by itſelf, and known 


and read in every Part of the Kingdom, all 


Chriſtians, tho' no Scholars, would have Learn- 
ing enough both to ſee the deep, true, and 
comfortable Foundation ,of their Goſpel Faith, 
and the miſerable Folly, and Ignorance of 


| thoſe, who would ſet up a 4 5 of hu- 


man Reaſon inſtead of it. 


A Demonſtration of the Groſs and Fihdantcatal 
Errors of a late Book call'd,, I Plain Account of the Na- 
ture, &. of the Sacrament of the Lord's Supper. 
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ace, 


and a I deſire ihe but to live i in duch | 
à State of Prayer as may beſt keep me under 
the Guidance and Direction of the holy Spi- A 
rit, Aſſiſt me therefore, my dear Friend, in 
this important Matter, give me the fulleſt 
| Directions, that you can, and if yon have 
any Manual of Devotion, that you prefer, or 
Method that mon ond put me in. N 


5 me know it. 


EFT | F 


4 der I am wi 85 to ſee this Fire 05 
fleaven thus far kindled in your Soul, but 
wonder that you ſhould want to know how 
you 80 keep, up its Flame, which i is like 
wanting to. Know, how you are to love, and 
defire that, which. you love and deſire, Does 
blind, or ſick, ar lame Man, want to know, 
ww ſhall wiſh and deſire Sight, Health, 
and Limbs, or, would he be at a Loſs, till 
ſome. Form 'of Words taught him how to long 
for them! ? Nope. you can have no Deſire, or Or 
Pra rayer for. any Grate, or Help fram God, 
till you in ſome Degree as ſurely Keel the Want 
of them, and defire the Good of them, as the 
fick Man feels the Want, and deſires the Good 
of Health. But when this is your Caſe, you 
TY want 


[ 167 } 
want no more to be told how to pray, than 
the thirſty Man wants to be told, what he 
ſhall aſk for. Have you not fully conſented 
to this Truth, that the Heart only can pray, 
and that it prays for nothing but that, which 
it wer, wills and wiſhes to have, But can 
Love, or 'Defire want Art, or Method.to 
teach it to-be that which it is? If from the 
Bottom of your Heart you have a fincere, 
warm Love for your moſt valuable Friend, 
would you want to buy a Book to tell you 
what Sentiments you feel in your Heart to- 
wards this Friend, what Comfort, what Joy, 
what Gratitade, what Truſt, what Honour, 
what Confidence, what Faith, are all alive 
and ſtirring in your Heart towards him? Aſk 
not therefore, Academicus, for a Book of 
Prayers, but aſk your Heart what is within 
it, what it feels, how it ſtirs, what it wants, 
what it would have alter d, what it deſires, 
and then, inſtead of calling upon Theophilus 
for Aſſiſtance, Rand in the A Form of Pe- 
tition to Gd. 
For this turning to God een to the 
inward Feeling, Want, and Motion of your 
own Heart, in Love, in Truſt, in Faith of 
having from him, all that you want and 
with to have, this turning thus unto God, 
whether it be with, or without Words, is the 
L 4 | beſt 
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beſt Form of Prayer in the World. Now 


no Man can be ignorant of the State of his 
own Heart, or a Stranger to thoſe Tempers 
that are alive and ſtirring in him, and there- 


' fore. no Man can want a Form of Prayer; for 


what ſhould be the Form of his Prayer, but 


that which the Condition and State of his 


Heart demands? If you know of no Trouble; 
feel NO Burden, want nothing to be altep'd, 


gr remov'd,- nothing to be increas'd or 


ſtrengthn'd in you, how can you pray for any 
Thing of this Kind? But if your Heart knows 
jts own Plague, feels its inward Evil, knows 
what it wants to have remov'd, will you not 
jet your Diſtreſs form the Manner of your 
Prayer? Or will you pray in a Form of Words, 


that have no more Agreement with your State, 


than if a Man walking above Ground, ſhould 
beg every Man he met, to pull hini out of a 
deep Pit. For Prayers not form'd according 
to the real State of your Heart, ate but like a 
Prayer to be pull'd out of a deep Well, when 
you are not in it, Hence you may ſee, how 
unreaſonable it is, to make a Myſtery of Pray- 
er, or an Art, that needs ſo much Inſtructi- 


on, ſince every Man is, and only can be di- 


rected by his own inward State, and Conditi- 
en, when, and how, and what he is to pray 
tor, as every Man's outward State ſhews him 
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; Fat he dutwardly wants. And yet it ſhould 
ſeem, as HA Prayer Book was bighly neceſ- 
ſary, and ought 0 be the Performance of 
great Learning, and Abilities, ſince only our 
learned Men, and e. make our Frayer 
eg D 
Ow I aid n not” es "Riſticws, that 
u would have fo openly declar'd againſt 
— of Devotion, ſince you can't but 
knou /, that not only the moſt learned, but 
the moſt pious Doctors of the Church, con- 
_ them as neceſſary Helps to Devotion. 

Nut. If you, Academicus, was oblig'd to 
g0 a long Journey on Foot, and yet thro' a 
Weakneſs in your Legs could not ſet one Foot 
before another, you would do well to get the 
Tp travelling Crutches that you could. 

But if 62 ſound and good Legs, you 
* not ſtir one Step, till you had got 
Crutches to hop with; ſurely a Man might 
ſhew you the Folly of not walking with your 
own Legs, without being thou ght a declar'd 
Enemy to Crutches, or the Makers of them. 
Now a Manual is not ſo good a Help, as 
Crutches, and yet you ſee Crutches are only 
proper, when our Legs cannot do their Of- 
= It is, I ſay, not ſo good a help as Crutch- 

; becauſe that which you do with the 
'Cruches is that very . Thing, that you 
ſhould 


ned Heart, that has no Prayer of its own, 


 Nual, that ſo being touch'd with a View of 


9 


I 


Step in Prayer, and you therefore read your 
Manual, you don't do-that wery ſame Thing, 
which your Heart ſhould . done, that is, 
really pray. A fine Manual therefore is not 
to be confider'd as a means of Praying, or as 
ſomething that puts you in a State of Prayer, 
as. Crutches help you to travel; but its chief 
uſe as a Book of Prayers to a dead, and hard- 


is to ſhew it, what a State and Spirit of Pray 
er it wants, and at what a ſad Diſtance it 1s 
from feeling all that Variety of humble, pe- 


nitent, grateful, fervent, reſign d, loving 


Sentiments, which are deſcrib'd in the Ma- 


its own miſerable State, it may begin its own 
Prayer to God for Help. But I have done. 


Theophilus may now. n 


\* Thewph. Your carneft Deſire, Ain 
wi in the Spirit of Prayer, and be truly 
govern d by it, is a moſt excellent Deſire; 
for to be a Man of Prayer is that which the 


Apoſtle means by hung in the Spirit, and 
| having our Converſation in Heaven. It is to 
have done, not only; with the confeis d Vices, 


m wth the allow'd: Follies, and Vanities: of 


—  - you redily 
travel; but when the Heart cannot take one 
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4, World. To tell fych a Soul of the Inne- 
cency of Levity, that it need not run away 
from idle Diſcgurſo, —— Gaiety, and trifling 
Mirth, as being the harmleſs Relief of our 
heavy Nat atures, is like telling the Flame that 
it need not always be aſcending upwards. But 
here you, are; tg obſerve, that this Spirit of 


Prayer 15, 'ngk to be taught you by a Book, or 


brought ing yay: by any. Art from without, 
but muſt he an inward Birth, that muſt ariſe 
from vor o Fire and Light within. you, 
JS the Aix ari from the Fire and Light of 
this World. Fo or the Spirit fey Being, be 
it what, vc; where it will, it's Spirit of 
whey Kind it will, is only oo — — Spi- 
rit; that proceeds from its own Fire and Light. 
In vegeſative, ſenſttivo, and intellectual Crea 
tures, i. is all in the ſame Manner, Spirit i 
the third Farm of its Life, and is the Bi 
that proceeds from the other tua, and is the 
Manifeſtation of their Nature and Qualities. 


For ſuch as the Fire and Light are, ſuch and 


no other, neither higher nor lower, neither 
better nor worſe is the Spirit that proceeds 
from them. Now the Reaſon why ll and 
every Life does, and muſt ſtand in this Form, 
is, wholly and ſolely from hence, becauſe the 
Deity, the one Source and Fountain of all 
Life, is. a triune God, whoſe third Form is, 


and 
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and is call'd the Spirit of God, Fossa 
from the Father and the son. 
The painful Senſe and Feeling of what you 
are, kindled into a'working State of Senſibi- 
lity by the Light of God Pichin you, 18 the 
Fire and Ligbt from whence your Spirit of 
Prayer proceeds. In its firſt kindling nothing 
is found, or felt but Pain, Wrath and Dark- 
neſs, as is to be ſeen in the firſt kindling 
of every Heat, or Fire. And therefore its 
firſt Prayer is nothing elſe but a Senſe of Pe- 
nitence, Self- condemnation, Confeſſion, and 
Humility. It feels nothing but its own Mi- 
fery, and ſo is all Humility, This Prayer of 
Humility is met by the divine Love, the Mer- 
cifulneſs of God embraces 2 and then * 
Prayer is chang' di into Hymns, and 


Thankſgivings. When this State of Fe ur has 


doneits Work, has melted away allearthly Paſ- 
Rons and Affections, and left no Inclination in 


the Soul, but to delight 1 in God alone, then its. 
Prayer changes again. It is now come fo near 


to God, has found ſuch Union with him, that 

does not ſo much pray as live in God, Its 

rayer is not any particular Action, is not the 
Work of any particular Faculty, not confin'd 
to Times, or Words, or Place, but is the 
Work of his whole Being, which continually 
Bands in Fulneſs pf Faith, in Purity of Love, 


in 
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in abſolute Reſignation, to do, and be, what, 
and how his Beloved pleaſeth. This is the 
laſt State of the Spirit of Prayer, and is its 
higheſt Union with God in this Life. Each 
of theſe foregoing States has its Time, its Va- 
riety of Workings, its Trials, Temptations, 
and Purifications, which can only be known 
by Experience in the Paſſage through them. 
The one. only and i alle Way to go ſafely 
through all the Difficulties, Trials, Tempta- 
tions, Dryneſs, or Oppoſition of our own 
evil Tempers, is this. Tis to expect no- 
thing from ourſelves, to truſt to nothing in 
ourſelves, but in every Thing expect, and 
depend upon God for Relief. Keep faſt hold 
of this Thread, and then let your Way be 
what it will, Darkneſs, Temptation, or the 
Rebellion of Nature, you will be led through 
all, to an Union with God. For nothing 
hurts us in any State, but an Expectation of 
ſomething in it, and from it, which we 
ſhould only expect from God. We are look- 
ing for our own. Virtue, our own Piety, our 
own Goodneſs, and ſo live on, and on in 
our own Poverty and Weakneſs; to Day 
pleas'd and comforted with the ſeeming 
Strength and Firmneſs of our own pious Tem 
pers, and fancying ourſelves to be ſomewhat, 
to Morrow fallen into our own Mire, we are 
| dejected, 
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dejected, but not humbl'd, we iet, bot f 
is only the Grief of Pride, at the ſeeing our 
Perfection not to be ſuch as we vuinly imagin'd. 
And thus it will be, till the we Turn of 
out Minds is ſo chang'd, that we us fully ſee, 
and know our Inability to have any Goodneſs 
of our own, as to have a Life of onr-own. 
For ſince nothing i; er can be goed in as, 
but the Life of God maniftſted in us, how | 
can this be had but from Gad alone? When 
' we are happily brought to this Cohviction, 
then we have done with all Thaught- of being | 
our own Builders, the whole Spirit of our 
Mind is become a mere Faith, and Hope, and 
Truft in the ſole Operation of God's Spirit, 
looking no more to any other Power, to be 
form'd in Chriſt new Creatures, then gve look 
to any other Power for the Reſurrection of 
our Bodies at the laſt Day. Hence may be 
| ſeen that the Trials of every State are its greateſt 
Bleſſings, they do that for us, which we moſt 
of all want to have done, they force us to know 
our own: Nothingneſs and the All of God. 
People who have long dwelt in the Fer- 
vours of Devotion” in a high Senſibility of 
divine Affections, practiſing every Virtue with 
à kind of Greedineſs, are frighted, when 
| Coldneſs ſcizes upon them; when their Hymns 
give no Tranſport, and their Hearts _ 
0 
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of: Fami with the Love of every Virtue, 
ſeem ready to be overcome by every Vice. 
But here, keep faff hold of the Thread 1 
mention'd before, and all is well. For this 
Coldnefs is the divine Offspring, or genuine 
Birth of the former Fervour, it comes from it 
as a good Fruit, and brings the Soul nearer 
to God, than the Fervour did. The Fervour 
was good, and did a good Work in the Soul, it 
overcame the earthly Nature, and made the 
Soul delight in God and fpiritual Things; but 
its Delight was too much an own Delight, a 
fancy'd Self- holineſs, and occaſion d Reſt and 
Satisfaction in ſelf, which if it had continu- 
ed uninterrupted, undiſcover'd, an earthly 
Self had only been chang'd into a ſpiritual 
Self. Therefore I call'd this Coldneſs, or 
loſs of Fervour, its divine OMipring, becauſe 
it brings a divine Effect, or more fruitful Pro- 
greſs in the divine Life, For this Coldneſs 
overcomes, and delivers us from ſpiritual Self, 
as Fervour overcame the earthly Nature. It 
does the Work that Fervour did, but in a 
higher Degree, becauſe it gives up more, ſa- 
crifices more, and brings forth more Reſigna- 
tion to God, than Fervour did, and therefore 
it is more in God, and receives more from 
him. The devout Soul therefore is always 
Safe in every State, if it makes every Thing 


an 
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an Oecaſion either of riſing up, or fallirig 
down into the Hands of God, and exerciſing 
Faith and Truſt, and Reſignation to him. 
Fervour is good, and ought to be low d, but: 
Tribulation, Diſtreſs, and Coldneſs; are bet- 
ter, becauſe they give Means and Power of 
exerciſing a higher Faith, a purer Love, and 
more perfect Reſignation to God; which are 


the beſt State of the Soul. And therefore the 
nothing but being his alone, can hade no Stop 


put to its Progreſs; Light and Darkneſs equal- 
ly aſſiſt him, in the Light he looks up to 
God, in the Darkneſs he lays hold on God, 
and ſo they both do him the ſame Good. + 

This little Scetch, Arademicus, of the Na- 
ture, and Progreſs of the Spirit of Prayer, may 


ſhew you, that a Manual is not ſo yo a 


Matter, as you imagin'd. 

The beſt Inſtruction, that I can ive you, 
as helpful, or preparatory tothe Spirit of Pray- 
er, is already fully given, where we have ſet 
forth the original Perfection, the miſerable 
Fall, and the glorious Redemption of Man. 
It-is the true Knowledge of theſe great Things 
that can do all for you, which human Inſtruc- 
tion can do. Theſe Things muſt fill you 
with a Diſlike of your preſent State, drive all 
earthly Deſires out of your Soul, and create 
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an earneſt longing after your firſt Perfection. 
For Prayer cannot be taught you by giving 
you a Book of Prayers, but by awakening in 
you a true Senſe and Knowledge of what you 
are, and what you ſhould be, that fo you 
may fee, and know, and feel what Things 
you want, and are to pray for. For a Man 
does not, cannot pray. for any Thing, becauſe 
a fine Petition for it is put into his Hands, 
but becauſe his own Condition is a Reaſon 
and Motive for his aſking for it. And there- 
fore it is, that the Spirit of Prayer in the 
firſt Part, began with a full Diſcovery, and 
Proof of theſe high and important Matters, at 
the Sight of which; the World, and all that 
is in it, ſhrinks i into nothing, and every Thing 
paſt, preſent, and to come awakens in our 
Hearts a continual Prayer, and longing De- 
fire after God, Chriſt, and Eternity. 

Acad. I perceive then, Theophilus, that 
you direct me entirely to my own Prayer in 
my private Devotions, and not to the Uſe of 
any Book. But ſurely you don't take this to 
be right in general, that the common Peo- 
ple who are unlearned, and moſtly of low 
Underſtandings, ſhould kneel down in pri- 
vate without any borrowed Form of Prayer, 
ſaying only what comes then into their own 


Heads. 


M Theopb. 


an Octaſion either: of citing up, br ni ß 


down into the Hands of God, and exerciſing! 
Faith and Truſt, and. Reſignation. to him. 


Fervour is good, and ought to be/lov'd;; but: 


Tribulation, Diſtreſs, and Coldrieſs; are bet- 
ter, becauſe they give Means and Power of 
exerciſing a higher Faith, a purer Love, and 


more perfect Reſignation. to God; Wwͤhich are 
the beſt State of the Soul. And therefore the 
pious Soul that eyes qnly God, that means 
nothing but being his Bae, can: hade no Stop 


put to its Progreſs; Light and Darkneſs equal- 
ly aſſiſt him, in the Light he looks up to 
God, in the Darkneſs he lays hold on God, 
and ſo they both do him the fame God. 


This little Scetch, Audemicus, of the Na- 


ture, and Progreſs of the Spirit of Prayer, may 


ſhew you, that a Manual is not ſo ne” 


Matter, as you imagin'd. | 

The beſt Inſtruction, that I can ive you, 
as helpful, or preparatory tothe Spirit of Pray- 
er, is already fully given, where we have ſet 


forth the original Perfection, the miſerable 


Fall, and the glorious Redemption of Man. 
It is the true Knowledge of theſe great Things 
that can do all for you, which human Inſtruc- 
tion can do. Theſe Things muſt fill you 
with a Diſlike of your. preſent State, drive all 
earthly Deſires out of your Soul, and create 


an 
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an earneſt longing after your firſt Perfection. 
For Prayer cannot be taught you by giving 
you a Book of Prayers, but by awakening-in 
you a true Senſe and Knowledge of what you 
are, and what you ſhould be, that fo you 
may fee, and know, and feel what Things 
you want, and are to pray for, For a Man 
does not, cannot pray. for any Thing, becauſe 
a fine Petition for it is put into his Hands, 
but becauſe his own Condition is a Reaſon 
and Motive for his aſking for it. And there- 
fore it is, that the Spirit of Prayer in the 
firſt Part, began with a full Diſcovery, and 
Proof of theſe high and important Matters, at 
the Sight of which, the World, and all that 
is in it, ſhrinks into nothing, and every Thing 
paſt, preſent, and to come awakens in our 
Hearts a continual Prayer, and longing De- 
fire after God, Chriſt, and Eterniyy. 

Acad. I perceive then, Theophilus, that 
you direct me entirely to my own Prayer in 
my private Devotions, and not to the Uſe of 
any Book. But ſurely you don't take this to 
be right in general, that the common Peo- 
ple who are unlearned, and moſtly of low 
Underſtandings, ſhould kneel down in pri- 
vate without any borrowed Form of Prayer, 
ſaying only what comes then into their own. 


Heads. - 


M Theoph. 
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_Theoph. It would be very wrong, 
micus, to'condemn a Manual, as ſuch, TR to 


tell any People learned, or unlearned, that 


they ought not to make any uſe of it, This 
would be quite raſh and filly. But it cannot 
be wrong, or hurtful to any Body, to ſhew, 
that Prayer is the natural Language of the 
Heart, and as fuch, does not want any Form, 
or borrowed Words, Now all that Ne been 
Gid of Manuals of Prayers, only amounts tg 
thus much; that they are not neceſſary, nor 
the moſt natural, and excellent Way of pray- 
ing. If they happen to be neceſſary to any 
Perſon, or to be bis moſt excellent Way, it 
is becauſe the natural, real Prayer of his 
Heatt is already engaged, loving, wiſhing, 
and, longing after the Things of this Life, 
which makes him ſo inſenſible of his ſpiri- 
tual Wants, ſo blind and dead as to the Things 
of God, that he cannot pray for them, but 
ſo far as the Words of other People are put 


into his Mouth, If a Man is blind and knows 


it not, he may be told to pray for Sight; if 
he is ſick and knows nothing of it, he may 
be told to pray for Health; fo if the Soul is 


in this State with Regard to its ſpiritual Wants, 


a Manual may be of good Uſe to it, not ſo 


much by helping it to pray, as by ſhewing it 


al 
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at whit a miſerable Diſtance it is from thoſe 
Tempers, which belong to Prayer. 

But when u Man has had ſo much Benefit 
from the Goſpel, as to know his own Miſe- 
ry, his Want of a Redeemer, who he is, 
and how he is to be found, there every 
Thibg ſeems to be done, both to awaken and 
direct his Prayer, and to make it a true pray- 
ing in and by the Spirit. For when the 
Heart really pants, and longs after God, its 
Prayet isa praying, as moved, and inimated 
by. the Spirit of God, it is the Breath or In- 
fpiration of God ſtirring, moving, and open- 
ing itſelf in the Heart, For though the 
earthly Nature, our old Man can oblige, or 
accuſtom himſelf to take heavenly Words at 
certain Times into his Mouth; yet this is a 
certain Truth, that nothing ever did, or can 
have the leaſt Defire or Tendency to aſcend to 
Heaven, but that which came down from 
Heaven, and therefore nothing in the Heart 
can pray, aſpire, and long after God, but the 
Spirit of God moving and ſtirring in it. Every 
Breath therefore of the true Spirit of Prayer, 
can be nothing elſe but the Breath of the Spi- 
rit of God, breathing, inſpiring, and mov- 
ing the Heart in all its Variety of Motions and 
Affections towards God. And therefore every 
Time a good Deſire ſtirs in the Heart, a 

M 2 good 
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good Prayer goes out of it, that reaches God. 
as being the Fruit and Wark of his holy Spi- Is 
rit. When any Man feeling his Corruption, 
and the Power of Sin in his Soul, looks up to 
God with true Earneſtneſs of Faith and De- 
fire to be delivered from it, whether with 
| Words, or without Words, how can he pray 
better? What need of any Change of 
Thoughts, or Words, or any Variety of Ex- 
preſſions, when the one Faith and Deſire of 
his Heart made known to God, and conti- 
nued in, is not only all, but the moſt perfect 
Prayer he can make. Again, ſuppoſe the 
Soul in another State, feeling with Joy its offer- 
ed Redeemer, and opening its Heart for the 
full Reception of him, if it ſtands in this 
State of Wiſhing and Longing for the Birth 
of Chriſt, how. can its Prayer be in a higher 
Degree of Requeſt? or if it breaks out fre- 
quently in theſe Words, come, Lord Feſus, 
come quickly with all thy holy Nature, Spirit, 
and Tempers into my Soul, is there any Occa- 
ſion to enlarge, or alter theſe Words into an- 
other Form of Expreſſion ? Can he do better, 
or pray more, than by continually ſtanding 
from Time to Time in this State of wifhing 
to have Chriſt formed in him. Nay is it not 
more likcly, that his Heart ſhould be more di- 
vided and diſſipated by a numerous Change 
of 
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of Expreſſions, than by keeping united to 
one Expreffion that ſets forth all that- he 
wants? For it is the Reality, the Steadineſs, 
and Continuity of the Deſire, that is the 
Goodneſs of Prayer, and its Qualification to 
receive all that it wants. Our Lord ſaid to 
one that came to him, what wilt thou that 1 
ſhould do unto thee ?. he anſwered, Lord, 
that I may receive my Sight. And he receiv= 
ed it. Another ſaid, Lord, if thou wilt, 
thou can'ſt make me clean, and he was cleanſ- 
ed. Tell me what Learning, or fine Parts 
are required to make ſuch Prayers as theſe, 
and yet what Wonders of Relief are recorded 
in Scripture, as given to ſuch ſhort Prayers as 
theſe? Or tell me, what Bleſſing of Prayer, 
or Faith, or Love, may not now be obtain- 
ed in the fame Way, and with as few Words, 
as then was done? Every Man therefore, that 
has any feeling of the Weight of his Sin, or 
any true Deſire to be delivered from it by 
Chriſt, has Learning and Capacity enough to 
make his own Prayer, For praying is not 
ſpeaking forth eloquently, but ſimply the 
true Deſire of the Heart, and the Heart ſim- 
ple and plain in good Deſires, is in the trueſt 
State . of Preparation for all the Gifts and 
Graces of God. And this I muſt tell you, 
that the moſt ſimple Souls that have accuſtom- 
1 M 3 ed 
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ed themſelves to {peak their N Deſires and 
Wants to God, in ſuch, ſhort, - but true 
Breathings of their Hearts ta him, will on 
know more ef Prayer, and the Myſteries 
thereof, than any Perſons Who have only 
their Koowledge from ee. and learn- 
ed Books. 
Ad. You ſeem to me, Theophilus, have 
much Truth! in what you ſay, and yet to be 
in a Way by yourſelf. I cannot take you to 
be with thoſe who place all in many and long 
Farms, and now I take you to be even more 
againſt thoſe, who make much Account of 
what they call a giſted Man, and make that 
to be the true Gift of Prayer when any one 
is able to pray extempore, or with his own 
Words for an Hour or two at a Time, 
 Theoph, L have thewn you, Aeademicus, that 
Prayer is purely the Deſixe of the Heart, that 
it has not the Nature of praying, but ſo far 
as it is the true Language of the Heart. I 
have ſhewn you the great Benefit, that all 
People muſt receive from this true Prayer of 
the Heart. And to remove all Pretence of 
Want of Ability in the loweſt Sort of People, 
to pray from their own Hearts, I have ſhewn, 
that the moſt fmple ſhort Petitions, when. 
truly ſpoken byithe Heart, have all the Per- 
tection that Prayer can have. 


But 


1 631 

But blarks' Sir, why, or when I aſcribe 
this Perfection to it. It is when the Heart 
ſtands continually in fh State of withing to 
Have that, which is expreſſed in fo few 
Words. It is then, that I aid, there was n6 
Occaſſon to enlarge, or alter tlie Words into 
another, ot longer Form, becauſe the Reality, 
the Steadindf, and the Continuity of the De- 
firs is the Goodneſs, and Perfection of the 
Prayer. Now, Sir, let us ſuppoſe two Men, 
the one is frequently an Hour, or two, or a 
whole Night on his Knees in ſilent Prayer. 
in high Acts of Love, and Faith and Reſig- 
inen to God, not ontwwratdly ſpoken by his 
Mouth; the other is as long a Time pouring 
forth the Devotion of his Heart in a Variety 
of fervent” Exprefſions. May not both theſe 
Men juftly appeal to me, not only as not con- 
2 but as aſſerting the Goodneſs of 

their Eength and Manner of Prayer, ſince 1 
make a ſhort ſimple Petition to be only then a 
good Prayer, when it proceeds from a ffeady, 
continued Defire of the Heart ? It is not there- 
fore lence, or a fimple Petition, or a great 
Variety of outward Fepreſfioris, that alters 
the Nature of Prayer, or makes it to be good 
or Better, but only and ſolely the Reality, 
Steadineſs, and Continuity of the Defire, and 
therefore whether a Matt offer this Defire to 
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God in the filent Longing of the Heart, or 


in ſimple ſhort Petitions, or in a great Ko 


of Words, is of no Conſequence, but all of 
them equally good, when the true and oy 
State of the Heart is with them. 1 

. Thus you ſee, Academicus, that I am fo 


I ker tem being, as you ſaid in a Way by myſelf, 


that I am with every Man in every Way, whoſe 
Heart ſtands right towards: God, - But if you 
would know, what I would call a true, and 
great Gift of Prayer, and what I-moſt of all 
wiſh for to my ſelf, it is a good: Heart that 


Lend. continually inclin d towards God. 


Acud. I am not ſorry, Theophilus, 1 1 
have made ſo unreaſonable an Obſervation up- 
on what you ſaid, fince it has occaſion'd you 
to. give ſo good, and juſt an Anſwer to it. 
But yet this filent Prayer you ſpeak of, is 
what I never read, nor heard any Thing of 
before, and it ſeems to me but like a Ceajing 
to pray, and yet you ſeem to like it in its 
Turn, as well as any other Way of praying. 
Thbeopb. All that I have ſaid of Prayer, 
Academicus, has been only to this End, to 


ſhew you its true and real-Nature, 8 it 


is to ile, where it is to be found, and how 
you are to begin, and become a true Profici- 


ent in it. If therefore, you was at preſent to 
look no farther, than how to put yourſelf in 


a 


185 } 


2 State of beginning to. practiſe; a Prayer pro- 
ceeding from your own. Heart, and continu- 
ing in it, leaving all that you are farther to 
know of Prayer, to be known in its own 
Time by Experience, which alone can open 
any true Knowledge in you; this would be 
much better for you, than to be aſking before 
Hand about ſuch Things, as are not Jon 
immediate Concern. = 

Begin to be a Man of Prayer, in this eaſy; 
ſimple and natural Manner, that has been ſet 
before you, and when you are faithful to this 
Method, you will then need na other Inſtruc- 
tor in the Art of Payer. dur own Heart 
thus turn d to God, will want no one to tell 
it, when it ſhould be Ample in its Petitions, 
or various in its Expreſſions, or proſtrate it 
ſelf in Silence before God. But this Haſtineſs 
of knowing Things, before they become our 
Concern, or belong to us, is very common. 
Thus a Man that bag but juſt enter d upon 
the Reformation. of: his Life, ſþall want to 
read, or hear a Diſcourſe upon Perfection, 
whether i it be abſolutely attainable or not. And 
ſhall be more eager after what he can hear of 
this Matter, tho at ſuch a Diſtance from him- 
ſelf, than of ſuch Things as concern the next 
Step that he is to take in his n proper State. 


— 


You, 


_ the: 
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© You, my Friend, have already riphtly taken 
the ff} Step in the ſpiritual Life, you have 
devoted your ſelf abſolutely to God, to live 
wholly to his Will, under the ag" and 
Guidance of his holy'Spirit, intending, ſeck 
ing nothing in this World, but ſuch a Paſ- 
fage through it, as may tend to the Glory of 
God, and the Recovery of your on füllen 
Soul. Your next Step is this, tis à looking 
to the Continuance of this firſt Reſolution, and 
Donation of yourſelf to God, to ſee that it be 
kept alive; that every Thing you do, may 
be: animated and directed by it; ane all the 
Occurrences-of every Day from Morning to 
Night be receivid"by you, as becomes a Spt- 
ritthavis devoted te God. Now this fro 
Step! cannot be taken, but purely by Prayer, 
nothing elſe has the be be Via Pray- 
er; don't mean you ruſt frequently read, or 
lay 4 number of Prayers, (cho“ this in its 
Turn may be good, and ufefuf to you) but 
Ro. I mean, and which you muft 
prackiſe, if you would take this fecond Step in 
the ſpirituab Life, is Prayer of the Heart, or 
a-Prayer of your own, proereding from the 
State of your Heart; and its "own Tende 

to God. Of alt Things thetef6re look to th 
Prayer of the Heurt, confider it as your in- 
fallible Guide to Heaven, turn from every 
5 Thing 
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ches, or abates its Fervour, love and like no- 
#hing but that which. is ſuitable to it, and let 
every Day bogin, go qn, and end in the Spi- 
rit of it. Confider your ſelf as always wrong, 
as having gone afide, and loſt your right Path, 
when any Dekght,  Defire, op Frouble is ſuf- 
for d ta lite im you, that cannot be made a 
Part of this Prayer of the Heart to God. For 
nothing ſo infallibly ſnevrs us the true State 
ef our Heart, as that which gives us either 
Delight en Trouble; for as our Delight and 
Trouble is, ſo is the State. of our Heart; if 

| therefore you are carry'd away with any Trou- 
ble, or Delight, that has not an immediate 
Relation to, your Progreſs in the divine Life, 
you may. be aſſur d your Heart is not in its 
right State of Prayer to God, Look at a 
Man, who. is devoted to ſome on- Thing, or 
has ſome one great worldly. Matter at Heart, 
| he ſigids: turn d from every 'Thing that has 
Bot: ſome: Relation to, it, he: has no Joy op 
Prouble but what ariſes from it, he Ras no 
Eyes, nor Ears but to fee, or hear ſ in, 
about it. All elſe is a Frifle, but that which 
ſome way or other concerns this great Matter. 
You need not tell him of any Rules, or Me- 
thods to keep it in his Thoughts, it goes with 
him into all Places, and Companies, it has 
| his 
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his firſt Thoughts in the Morning, and every | 
Day is good or bad, as this great Matter ſeems | 
to ſucceed or not. This may ſhew you how 
caſily, how naturally, how. couſtantly our 
Heart will carry on its own. State of Prayer, 
as ſoon as God is its great Object, or it is 
wholly. given up to him, as its one great Good. 
This may alſo ſhew you, that the Heart can- 
n6t enter into a State of the Spirit of Prayer 
to God, till that which I call'd the firſt Step 
in the ſpiritual Life is taken, which is the 
taking God for its Ml, or the giving it ſelf 
up wholly to God. But when this Foundati- 
on is laid; the Seed of Prayer is ſown, and 
the Heart is in a continual State of Tendency 
to God, having no other Delight, or Trou- 
ble in Things of any Kind, but as they help, 
or hinder its Union with God. Therefore, 
Academicus, the Way to be a Man of Prayer, 
and be govern'd. by its Spirit, is not to get a 
Book full of Prayers, but the beſt Help you 
can have from a Book, is to read one full of 
ſuch Truths, Inſtructions, and awakening In- 
formations, as force you to ſee, and know 
who, and what and where you are, that God 
is your All, and that all is M:/ery but a Heart, 
and Life devoted to him. This is the beſt 
outward Prayer Book you can have, as it 
will turn you to an inward Book, and Spirit 
1 of 


2, as 
of Prayer in your Heart, which is a continu 
al longing Deſire of the Heart after God, his 
divine Life, and holy Spirit. When for the 
Sake of this inward Prayer, you retire at any 
Time of the Day, never begin till you know 
and feel, why and wherefore you are going 
to pray, and let this why, and wherefore form 
and direct every Thing that comes from you, 
whether it be in Thought, or Word. As you 
cannot but know your Own State, ſo it muſt 
be the eaſieſt Thing in the World to look up 
to God with ſuch Deſires as ſuit the State you 
are in, and praying in this Manner, whe-- 
ther it be in one, or more, or no Words, 
your Prayer will be always ſincere, and good 
and highly beneficial to 70. Thus Pray 
ing, you can never pray in vain, but one 
Month in the Practice of it, will do you more 
Good, make a greater Change! in your Soul, 
than 20 Years of Prayer only by Books, and 
Forms of other People's making. ? 
— No Vice can harbour in you, no Infirmity 
take any Root, no good Defire can languiſh, 
when once your Heart is in this Method of 
Prayer, never beginning to pray, till you firſt ſee 
how Matters ſtand within you, aſking your 
Heart what it wants, and having nothing in 
your Prayers, but. what the knovyn State of 
your Heart puts you upon demanding, ſaying, or 
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offering unto God. A quarter of an Hout of 6 
this Ptayer brings you vut of yout Cloſet a 
new Man, your Heatt feels the Gooll of it, 
and every Return of ſuch 4 Prayer, gives ne- 
Life, and Growth to alt your Virtues with. 
mote C „ than the Dew refteſhes the 
Herbs of the Fibld, Whereas, overlooking | 
this true Ptayer of your owh Heart, and only 
at certain Times taking a Prayer that you 
find in a Book, you have nothing to wonder 
at, if you are every Day praying, and yet 
every Day ſinking farther and farther under 
all your Infirmities. For your Heart is your- 
Life, and your Life can only be alter'd by 
that, which is the real working of your Heart. 
And if your Prayer is only a Form of Words, 
made by the Skill of other People, ſuch 4 
Prayer can no more change you into a good 
Man, than an Acfor upon the Stage, who 
ſpeaks kingly Language, is chereby made to 
be a King. Whereas one Thought, or 
Word, or Look towards God, proceeding 
from your own Heatt, eun never be without 
® proper Fruit, or fail of doing a real Good: 
o your Soul. Again, another great and in- 
Elbe Benefit of this Kind of Prayer, is this, 
it is the only Way to be deliver'd from the 
Deceitfulneſs of our own Hearts. 
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Our Hearts deceive us, becauſe we leave 
them to themſelves, are abſent from them, 
taken up in outward: Things, in outward 

| Rules and Forms of living and praying. But 
this Kind of Praying, which takes all its 
Thoughts, and Words only from the State of 

our Hearts, makes it. impoſſible for us to be 
gtrangers to ourſelves, The Strength of eve- 
ry Sin, the Power of every evil Temper, the 
moſt ſecret working of our Hearts, the Weak- 

neſs of any, or all our Virtues, is with a 

Noon-day Clearneſs forced to be ſeen, as ſoon 

as the Hig is made our Prayer Book, and 

we pray for noting, but according to what 
we read, and find there. ; 
ad. Oh Theophilus, you have own: 

me, that it is almoſt as eaſy, and natural a 

Thing to pray, as to breathe ; and that the- 

beſt Prayer in the World, is that which the 

Heart can thus caſily fend forth from itſelf, 

untaught by any Thing, but its own Senſe 

of Gad, and its ſelſ- And yet Fam almoſt 
afraid of loving this Kind of Prayer too much. 

Lam not free from Suſpicions about it, I ap- 

prehend it to be that very praying by the 

Spirit, or as moved by the Spirit, or from 

a Light within,” which is comderaned, a3 


Ruakeriſm. 
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.Theoph. There is but one good Prayer, 
that you can. poſſibly make, and that is a 
Prayer in and from, or as the Spirit of God 
moves you in it, or to it. This, this alone 
is a divine Prayer, no other Prayer has, or 

can poſſibly have any Communion with God. 
Take the Matter thus. Man is a threefold 
Being, he has three Natures, he partakes of 
the divine, the elementary, and the diaboli- 
cal Nature. Had he not theſe three Natures 
in a certain Degree in him, he could have no 


Communion with God, he could not enjoy 


the Elements, nor could the evil Spirits have: 
the leaſt Power of Acceſs to him. | 
Now the aftral, elementary Nature cannot 
have a longing after the pure Deity, it cannot 
Hunger and Thirſt after the divine Image, 
nor defire to be perfect, as God is perfect; 
this is as impoſſible, as for the Beaſts of the 
Field to long to be Angels. Therefore Fleſh: 
and Blood in us can no more make a divine 
Prayer, than in any other Animal of this 
World. 
The diabolical Nature in us, can 4 1 no- 
chin g but that, which the Devils do. It can 
only riſe up in its own Pride, Envy, and Self- 
exaltation, and only hate all the Goodneſs 
that is either in wth or on Earth. And 
therefore it is a Truth of the greateſt Certain- 
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ty, that no. Man ever did, or can ſend up a2 
divine, and heavenly Prayer to God, or lech 


a Prayer as can reach God, but in and by the 
Spirit of God in him. Our aftral, elementary 


Man, and our proud, ſubtle, ſerpentine Na- 


ture can _ or ſay a Prayer full of good. 
Words and Wiſhes, as eaſily as Satan could 
uſe ſcripture, Language in the Temptation 


of Chriſt; but nothing can h to be like 


God, or to unite with his Goodneſs and Ho- 
lineſs, but that Spirit in us, which par- 
takes of his divine Nature. Therefore to ri- 
dicule Praying by the Spirit, or as mov'd by 


the Spirit, is ridiculing the one only Prayer 
that is divine, or can do us any divine good; 


and to reject, and oppoſe it, as a vain Con- 
ceit, is to quench, and ſuppreſs all that is 


holy, heavenly, and divine within us. For 


if this holy Spirit does not live and move in 


us, -and —— forth all the praying Affections 


of our Souls, we may as well think of reach- 


ing Heaven with our Hands as with our 


Prayers. 
Acad. I know not, J. . how to 
deny any Thing that you have here ſaid, yet 
this Account ſeems to make no Diſtinction 
between our own good Spirit, and the haly 
Spirit of God. I took the Inſpirations, — 
Graces of the holy Spirit, to be ſomething 
N that 
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then dame into us from without, ie to be. as 
diſtinqt from our own good Spirit, as God: is 
diſtin from the Creature. 19 . 

V"TBaph.” The holy Spirit of God is 
neceſſary to our divine Life, or the Life 1 
race, as the Air of this World is neceſſary 

to Our animal Life; and j is as 2 from us; | 
aud as much wit hbut us, as Air of this 
World i is dt Miner from, and without Leak Crea 
— that live in it. And yet our own go 
5 is the very Spirit of God moving, and 
in us. No Animal can unite with, 
or Ga the Air of thi World, till it his 
he Air of this World brought forth 4 18 
the tyue Birth of its own Life in itſelf; 
18. its only Ca pacity. to live in the Spirit of is 
World; and 7 5 Breath, or Spirit that thus 
ariſes in its own Life, is the very ſame Breath, 
that is in outward Nature in which it lives. 
It is ſtriethy thus, with the Spirit of God i in 
our Souls, it muſt firſt have a Birth within us, 
arifing from the Life of our Souls, and as ſuch 
is our only Capacity to have Life, and live in 
the Spirit of God himfelf, and is the very 
Breath of the Spirit of God, who is yet as 
diſtinct from us, as the Breath of our animal 
Life, that Arten Fam oor own Fire, - is dif- 
tin from the Air of the World in which it 
lives, And thus, Academicus, our own good 
Spirit, 


— 


La 
Spirit, is the very, Spirit, Pf. the Deity, * 

yet not God but the Spirita of Gd hreath'd 
_ -arckindltd ante a creatursly Form . And) this 
vip 


gaod:Spivit,; divine in its; Origin, a 
in its Naturę, is chat alone in us, Mat, c 
reach God, unite with, him, conoperaje; Wi 
him; be mowd, and bleſs d by. him, a8, | 
23 is, kae guyyard Spirit af this 
elementar orld eigd wvino : 11117 2210 Sog 
Acau. Indeed, Theophilus, you have, 40 
wor Words ſo gone to the Bottom of this Mate 
ter, Athawpothing is left eicher for any farcher 
Donbzel gt Equi y about: it. ., My own good 
Spirit che Breath. of Godin, me, 2 o ber 
lated io Ol en the, Breath of | 
Life is gelated to the. In or. Spirit of this cut 
ward — 1 * 14 It. i eee 5 8000 
fue, erty, che tunlity H fo 
as : of nies and Blood. has. the 
Grafts, the. carthly, tranſitory Nature of 
the Spirit of this World... And as allt my 
Communication with this World ar iſes fre om 
the Breath of this World, kindled in my orvn 
Lie, 10. all my Poſſibility of Communication 
with God, ariſes ſolely from the Breath of 
his holy Spirit brought forth in the Life of 
my Soul; and I can only live in God by bis 
Spirit baving a Birth in me, as 1, can only 
live in {ls World by having its Spirit born in 
N 2 meg 
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tie, This plain Truth ſets all the Scripture 

Doctrine cancerning the Neeeſlty,”' Por, 
ind eee of the holy Spirit in the great- 
ft and *moſt edifying Degree of Clearneſt. 
Thus what can be a more plain, ſober, and 
pable Truth, than when the Apoſtle faith, 
only are Sons of God whe' are led by the 
Spirit of God. It is only like ſaying, that 
thoſe Creatures only belong to this World, 
who live in and by its Spirit. I ſhall here 
Sir, only add, that my Goſpel Faith ſtands 
note upon a moſt ſolid, and comfortable 
Foundation, 1 my Heart is all Delight, and 
Devotion to God when I conſider, firſt, that 
Cßriſt my Redeemer is the firſt Seed of the 
Woman, or Power of Salvetion inſpoken into 
fallen Adam, the Immanuel,” the Gad within 
every Man, the Light that lighteth every Man, - 
that cometh into the World. Secondly; that 
the holy Spirit of God, the Breath of Eterni- 
ty, hath alſo its Seed of Life: in my Soul; for 
where the Word, or Son of God is, there is 
the Spirit of God i in the ſame State; if ont is 
only a Seed of Life, a Spark of Heaven, the 
other is ſo alſo, and theſe two thus conſider d, 
are the glorious Pearl of Eternity hidden in 
every Man's Soul, and ſo often ſpoken of be- 
fore. And thus we underſtand, how the 
whole of our Redem pes: . to the 


pl ain 


boss 1 
plain E ipture) vu and 
outwardly, ſolely he! Work of the Light and 
Spirit of God, a Kingdom of God both with- 
in und wrthout'us, and to which we do not, 
cannot live, but ſo far as we are inſpir'd, 
mov d, and led by the Spirit of God. Earneſt- 
ly therefore to pray, humbly to hope, and 
faithfully to expect to be continually infpir'd, 
and animated by the holy Spirit of God, has 
no more of Vanity, Fanaticiſm, or entbuſuf- 
tick Wildneſs in it, than to hope, and pray 
to act in every Thing from, and by a good 
Spirit. For as ſure as the Lip of Truth hath 
told us, that there is but one that is good, fo 
ſure is it, that not a Spart of Goodneſs, not 
a Breath of Picty can be in any Creature, 
either in Heaven, or on Earth, but by that 
divine Spirit, which is the Breath of God, 
breath'd from himſelf into the Creature. The 
Matter is not about Appearances of Goodneſs, | 
Forms of Virtue, Rules of Religion, or a 
prudential Piety, ſuited to Time, and Place 
and Character, all theſe are Degrees of Good- 
neſs that our old Man can as eaſily trade in, 
as in any other Matters of this World. But 
ſo much as we have of a heavenly, and divine 
_ Goodneſs, or of a Goodneſs that belongs to 
Heaven, and has the Nature of Heaven in it, 
ſo much we muſt have of a divine Inſpira- 
tothe: N31 tion 
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tion in us. For as tiothing) can fall. to the 
Earth, but becauſe it has the Nyture- of the 
Earth in it; ſo it is a Truth of che uttnoſt Ce- 
rant that nothing can aſcend towards Hen 
ven or have the lead Power to united with it, 
hut that very Bpirie Which came down from 
Heaven, and hab the Nature of! Heaven im it. 
This Truth therefore, that the Kingdom of 
God is Within us that its Light is ſolely the 
Lamb of God, its Spirit ſolely the Spirit of 

God, ſtands upon à Rock; againſt u hicht all 
"Attempts are in vain, All that I now farther 
deſire to know, is only this, hov / I may keep 
Free from all 'Detuſions in this: Mater, and 
not take my own natural Abilities, Tempers, 
and Pafſions, or the [Suggeſtions of evil Spi- 
'yits, to be the Working of the-'Spirit of God 
in me. Pray; Sir, tell me, how Fthall fafe- 

I know, when'and'how” far Fram n 
Am by the Spirit of G? 

107. beoph. You may know this/ Hrademdcie, 
Jul 4 as you know; ber you ard govern'd by 
- the Spirit of Wrath, "Ping: Guile; Craft or 
Covetouſneſs. Every” Man knows this f 
Himſelf as eaſily, and as certainly, as he knows 
ohen he is hungry, pleas'd, or diſpleas'd. 
No it is the ſame Thing witly regard to the 
Fpirit of God, the Knowledge of it is as per- 
"pablo! in * and Hable to nombre 


Deluſion. | 


5 
Deluſion. For the Spirit of God is more diſ- 
tinguiſhable from all hes Spirits and Tem- © 
pers, Pp, any of your natural Affections, or 105 
Tempers om one another. As 1 "will 
here rg F you, _ 
46 God i is unwearied lle 2 "Meckneſ 
« that cannot be provoked, be i is an ever en- 
Ky during Merci fulneſi, he is unmix'd Good- 
© neſs, impartial, univerſal Love, his De- 
178 light is in the Communication of himſelf, 
- © his own Happineſs, to every Thing, ac- 
ee cording to its Capacity. He does every 
Thing that is good, righteous, and loyely, 
Ne for 1 its own Sake, becauſe it is good, right- 
* eus, and lovely. He is the Good from | 
e which nothing but Good cometh, and re- | 
Fe ſiſteth all evil only with Goodneſs. This, 
Sir, is the Nature and Spirit of God, and 
here you have your infallible Proof, whether 
you are mov'd and led by the Spirit of God. 
Here is a Proof that never can fail vou, is 
always at Hand, and is liable to no Miſtake, 
| or Deluſion, | If it be the earneſt Deſire, and 
1 of your Heart, to be merciful as he 
is mercif ul, to be full of his unwearied * 
ence, to dwell in his unglterable Mee kneſi; 
you long to be like him in univerſal, ee | 
' al Love; ; if you defire 1 to communicate every 
Good to every Creature, that you are able; if 
N 4 ou 
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| you love and pradtiſe every Thing that $2008, 
7 righteous, and ovely, for its own Sake becauſe 
it is good, righteous and lovely, and reſiſt mo 
Eil, but wich Goodneſs ; then you have the 
utmoſt Certainty, that the Spirit of, God B- 
eth, dwelleth, and governeth in you. Now 
all theſe Tempers are as. knowable to every 
Man, as his own Love and Hatred, and there-- 
fore no Man can be deceivd as to the Poſ- 
ſeſſion of them, but he that chuſes to deceive 
himſelf. Now if you want any of theſe 

Tempers, if the whole Bent of your Heart 

and Mind is pot ſet upon them, all Pretences 
to an immediate Inſpiration, and continua] 
Operation of the Spirit of God in our Soul, 
are vain and groundleſs. For the Spirit o 
God is that, which I have here Jef crib'd, 
and where his Spirit dwells, and governs, 
there all theſe Tempers are brought forth or 
ſpringing up, as the certain Fruits of it. 
7 room, therefore, Academicus, for fo 
much. Uncertainty,. or Fear of ' Deluſion in 
this Matter ? Keep but within the Bounds, here 
ſet, you, call nothing a Prof of the Spirit. 
or Work of God in your Soul, but theſe Tem- 
pers, and the Works which they produce, 
and then, but not till then, you may ſafely, 
and infallibly fay with St. Tobn, Hereby wwe 
know that. be abideth in us, by the Spirit which 
be hath given us, 3 Acad. 
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. 
ad. Indeed, Theophilus, you hade g given 
"ms a ſhort, but very full, and ſatisfaCtory 
' Anſwer. to my Queſtion. _ 1 now perceive 
that as a ſpiritual Man, or one devoted to the 
Spirit of God, I am not to look aſter any 
 Extraordinaries, any new Openings, Illumi- 
nations, Viſions. or Voices inward, or out- 
ward. from God, as Proofs of the Spirit of 
God dwelling, and working in me; but that 
all my Proof, and Security of being govern d 
by the Spirit of God, 'is to be grounded on 
other Matters. That the boundleſs Humili- 
ty, and Reſignation of the holy Jeſus, the 
unwearied Patience, the unalterable Meck- 
neſs, the impartial univerſal Love of God, 
| manifeſted 1 in my Soul, are its only Proofs, that 
"God is in me of a Truth. Thus far all is 
right and good. or 

But yet, Sir, ſurely it wan be ſaid with 
Truth, that the Spirit of God often diſcovers h 
itſelf, and operates in good Souls in very ex- 
' rravrdinary Ways, in uncommon Illuminati- 
ons, and | Openings of divine Light and Know- 
ledge, in the Revelation of Myſteries, in 
| ſtrong Impulles, and Sallies of 'a wonderful 
Zeal, full of the higheſt Gifts and Graces of 
| God. And that theſe have frequently been 
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Theoph, 


eoph. Whit FP 25 pa To is 2 


8 ih 45 RE 
} E een Pre 5 it. © 05 ee 
9 the Church has 2 extra- 
7 "116 13 _—_ 
s pied ee above, 
nade. burning and ſhining” Lights, and cas 
| _ Fes ' 5 1 I 5 Elie by the 
85 255 pirit, 2nd for e Kane "Ends, ie John 
Nr fit pow Cole the 4 
on Chr Chriſtians, | as h he om, e common 


t, Was And a8 different rom co n 
4 115 


Joys. But my Friend, theſe extraord mary 


— 


Operatic d. s. holy. irit, and the Won- 
.ders_ of, his bay 15 1 85 3 por 


0 

e of c common 55 Er on, Ht 8720 2 

bo not t  Suhjea it would be IC 
ig e our dete 


= 
1 
of 
— 
* 
- 
4 


189 2 the Secret o 150 chen, it walt LN the 


FD 

JEL 1 

Wot you | know the i Juli, ime, the abs 

of the, E in the > Chriſhan Life, fee What 

1 Son of G od aich, ' Thou halt ode the Lord 

4 40 God ith 1 J ie art, 0 all tby Saul, 
* %, all Mind, nu with ell \ thy. Streng tb; 


and thy 7 bour s.tbyſe 1 0 che two, 
„th he. W. JG a 2 and 2 Prophets. 


And without che two Things, no 2, 550d 
* Eight 


1 1 5 : \ VI 
, * 


| [ 2 293 ] 
Light ever pandaxiſe, or anger. kun your Jopl 
Take all the Sciences; ſhine in all the Accom- 
s of the letter d World, they Will 
vniy lead vou from one vain Paſſion to, ana- 
ther; every Thing you ſend out from within 


vou, is ſelfiſh,, vain, and bad, every. Thing 1 


you fee, or xereiye from without, will be re- 
eoiv'd with a, bad. Spirit, .tll, zbe/e- cus hes 
-venly-Tgmpers..have overcome the nafurg! 
| Beuys of of fallen Nature. Till, then, 
nothing pure can proceed from within, not any 
Thing be rgeeiv d in Purity. from withaut. 
„Think yourſelf therefore, unfit, incapable 
of judging xzightly, or- acting virtuouſly, till 
theſe two Tempers have, the Government f 
your Heart. Then every Truth will meet 


you, no hurtful Error can get Entrance into 
your Heart; you will neither deceive nor be 
deceiv'd, but will have a better Knowledge 
of all divine Matters, than all the human 
Learning in the World can help you to, 
| Would you know what it is to love God 
with all your Heart, and Soul, &c. you need 
only Nik back to that which has been faid 
of the Nature and Spirit of God *. For 
when with all your Heart and Soul you love, 
and long to have that Nature, and Spirit, to 
be wholly united to it, poſſeſs d and * d 
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by it, then you love God with all your Heart 
and Soul, &c. And then you are frſt capa- 
ble of loving yourſelf, and yout Neighbeour 
tightly. For, ſo much as you have of ed. 
vine Nature and Spirit in you, juſt fo much 
Power have you of loving yourſelf, and - your 
'N eighbour right; that is, of loving only and 
equally that in yourſelf, and your Ne ghbour, 
8 Which the Deity only and equally loves both 
in you, and him. But it is Time to part, 
when we have only told our ſilent Friend, 
Humamus, that if we live to meet again, we 
” ſhall with all our Hearts receive him as 2 
Speaker amongſt us. And ſo, Gnas, 
once more, Fu * 
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